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FOREWORD

The Chinese are justifiably said to be fond of, and adept at
historical records, such as the record here translated by Lahiri.
It is frequently claimed that the Indians were neither fond of
nor adept at such records. Even so, Chinese monks did not lose
sight of India as the spiritual fountain of Buddhism. Certain
native Chinese compositions by Buddhists were attributed to
Indian authorship to lend the works greater prestige—thus the
attributed authorship contradicts correct literary history, despite
the fondness of the Chinese for historical records.

As long as the Buddhist institutions of India continued as
viable spiritual centres, they inspired visits by intrepid Chinese
monks, who braved all sorts of perils to reach ‘non-historical’
India. And I-Ching wrote up the lives of the eminent Chinese
monks who risked their lives to come to India to study, during
the Great T’ang Dynasty of China. He modelled his composi-
tion called Kao seng-chuan after earlier and a large work of this
genre. Latika Lahiri provides the first English translation of
I-Ching’s treatise, Doubtless, many a scholar will be interested
in this translation and the notes thereto, as they previously used
the observations of India by the celebrated Hsuan-tsang. Indian
scholars also, despite the ‘non-historical’ label, can be expected
to consult and appreciate Lahiri’s translation.

New Delhi ALEX WAYMAN
August 9, 1986
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PROLOGUE

This work was started in 1958 when I was an Indian Govern-
ment scholar in Peking (Beijing) University. It was through
the initiative of Dr. Ji Xianlin, the renowned Buddhist and
Sanskrit scholar, now the Vice-Chancellor of Peking University,
that I undertook this difficult but interesting task of translating
Kao-Seng Chuan (Biography of Eminent Monks) by I-ching as
there was no complete English translation of the text. Under his
able guidance I undertook the work with much hesitation. I am
extremely grateful to him. -

Here I also record my gratitude to Prof. Feng, “An Old
Master”, a veteran retired professor of Indian Philosophy,
Tokyo University, but for whose active support and generous
encouragement I would not have undertaken this work. He
helped me in reading the text with all sincerity and patience. Old
and traditional China was revealed to me through him. His
suggestions and encouragement were very helpful. I remember
him today with sorrowful heart when he is no longer in this
world.

I brought back the incomplete manuscript to India in 1959.

In India I could not find a bi-lingual scholar (Sanskrit and
Chinese )who could help me in completing the work. After join-
ing the University of Delhi I had the opportunity to get help
from Mr. Richard Yang who had then joined this University asa
visiting professor. The work was practically completed in 1969.
But due to various factors such as unavoidable delay in printing,
pre-occupations in service life, etc. its publication got delayed.

The object of the present work is to make available the infor-
mations relating to historical, geographical and political condi-
tion as well as the prevailing condition of Buddhism in East Asian
countries in general and in India in particular during the seventh
and the eighth centuries. In working on this text, my attention
was not exclusively fixed on the specialists and scholars only.
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In recent times the Buddhist Studies have become very popular
among the educated people ‘not only in India but also in coun-
tries other than India. I hope this subject will receive increasing
attention and interest from the students of Buddhism.

In the following pages I have transcribed the Chinese words in
English phonetics and adopted mostly the Wade-Giles system as
used in Mathew’s Dictionary. Modern China is making frequent
changes in the style of transcription of Chinese words in English.
I have adopted some important names frequently used in this
publication according to Chinese pronunciation such as Fa-
hsien, Hstian-Chuang and I-Ching, etc.

The practice of adopting Sanskrit names on ordination prevail-
ed among the monks in China as well as in the Far Eastern
countires. Some of the names of the fifty-six monks of the text are
not given in Sanskrit which I have tried to translate into Sanskrit
without any corroboration. If these are not correctly translated,
it is my shortcoming.

I am greatly indebted to my colleagues and friends Professor
Richard Yang, Professor Tan Chung of Jawaharlal Nehru
University, and Professor Lokesh Chandra for their very valued
help and encouragement.

Lastly I am deeply thankful to Mr. Dwijendra Nandi for his
many helpful suggestions and editorial as well as other assistance.
I am also indebted to my talented young grand nephew
Mr. Angshuman Bagchi for preparing the index, a task of great
labour willingly undertaken by him.

This is the very humble result of my hard efforts. If the publi-
cation is able to satisfy even partially, the inquisitive readers and
receive their critical appreciation, my labour will be more than
repaid.

New Delhi LAaTikAa LAHIRI
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INTRODUCTION

The Kao seng-chuan, ‘‘Biographies of Eminent Monks’’, writ-
ten in the third half of the seventh century, by the famous monk-
scholar, I-ching, is the prototype of earlier Buddhist compila-
tions. I-ching’s Kao seng-chuan is undoubtedly an indispensable
source of and an outstanding work dealing with the history of
Buddhism and Buddhist Church in China, and the socio-political
and cultural history of India of the seventh and eighth centuries.
It is a brilliant piece of literature of the T’ang period (A.D. 618-
907). I-ching’s poetic expression at the end of major and minor
biographies and his style sometimes excel even the famous writers
and secular poets of that period.

The compilation of lives of eminent monks is not an innovation
by I-ching. From the very hoary ancient days, the Chinese had
shown their eagerness and keen insight to preserve their history.
Their love for history and interest in historical records encoura-
ged the Buddhist scholars of China to preserve the valuable
biographies of devoted, intrepid, illustrious and worthy monks
from India and Central Asia. Their lives are included in Kao
seng-chuan. 1-ching only followed the tradition and time honou-
red convention, methodology, and more or less the same style
as adopted by his predecessors like Hui-chiao % % , Seng-
yiu (¥ 3% and others. The Rao seng-chuan® (Chinese Tripitaka,
Taisho Ed. Vol. 50, No. 2059 in 14 chapters) of Hui-chiao (A.D.
497-554) contains 257 major and 239 minor biographies of
eminent monks, from A.D. 67 to 519, thus covering almos‘t five
hundred years. The monk Seng-yii (who lived under the reign
of the Emperor Wu of the Liang Dy.—A.D. 502-3537), in
the last three chapters of Ch’u-san-tsang Chi-chi® & 3‘.& 20 8

1. Arthur F. Wright, Hui-chiao’s Lives of Eminent Monks. Silver Jubilee

volume, Zinbun-Kagaku Kenkyusyo. Tokyo University (Tokyo, 1934),
pp- 383-432,

2. The oldest extant catalogue compiled by Seng-yii in A.D, 518.
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Collection of notes concerning the translation of Tripitaka (T.
2145), gives biographies of 32 famous monks, mainly translators
and exegetes.

Tao-hstian, the most famous Buddhist historian of the T’ang
Dynasty (A.D. 618-907), continued the series of eminent monks
known as Hsu-kao seng-chuan, Further Biographies of Eminent
Monks, which contains biographies of 33 monks (CTT 30 No.
2060, pp. 425, 657 c-638a). Not only the biographies of eminent
monks have been preserved but also lives of eminent nuns have
occupied the same exalted position in the Kao seng-chuan (here-
after abbreviated KSC). It records the biographies of 65
Eminent Nuns, Pi-ch'iu-ni chuan et 2R 18  (CTT 2065)
compiled by Pao-ch’ang of the Liang Dynasty. All these intel-
lectual elites’ writings of lives of eminent monks, on account of
their excellent qualities, both as historical as well as literary
works, became the standard to be followed by future biographers.
I-ching tried to write within the convention and tradition of
Chinese historiographers. The historical biographies of the re-
nowned Indian Acaryas like Agvaghosa!, Nagarjuna?, Arya-
deva?, and Vasubandhu* and the biography of Emperor Asoka’
and others are to be found in KSC. These biographies are un-
doubtedly an indispensable source for the history of the early
gentry Buddhism and Buddhist Church in China and are of im-
mense importance for their literary and social value.

The monk Hui-min % f, of the Liang Dynasty (A.D.
502-557), first introduced the title K'SC and gave the name to
his work. Hui-chiao, compiler of K'SC wrote in his preface ¢...If
men of real achievement conceal their brilliance then they are
eminent but not famous; when men of slight virtue happen to
be in accord with their times then they are famous but not
eminent.”® Thus Hui-chiao has made a clear-cut distinction

1. Taisho Ed. Vol. 50 No. 2046, p. 183. Translated by Kumarajiva.

2. Ibid. No. 2047, p. 184, Translated by Kumarajiva.

3. 1Ibid. No. 2048, p. 186. Translaten by Kumarajiva.

4. Ibid. No. 2049, p. 188. Translated by Paramartha also called
Gunaratna from Ujjain,

5. 1Ibid. No. 2042, p. 99. Translated by a Parthian (Persian) monk, An
Fa-ch’ in.

6. Ibid., p. 408.
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between an eminent monk and a famous one. A famous monk
might be able to glorify his religion during his life time but an
eminent monk was able to set open a new vista and was to herald
a new epoch in Buddhism by his brilliant scholarship and exam-
ple, and his life would be the model to future generations.

I-ching undertook the difficult task of collecting and compiling
the biographies of fifty-six monks who may not be considered
as important as Tao-an, Hui-chiao, Kumarajiva and others but
their contribution is equally great in promoting and transmit-
ting the light of Buddhism. From his preface, from his KSC as
well as from hisown biography, we understand his various motives
which prompted the writer in compiling the biographies of
eminent monks.

His main objective was to immortalise those self-sacrificing
monks who made a striking contribution to the propagation and
prosperity of Dharma bequeathed by the Buddha. They were
the torch-bearers who would illuminate the posterity. I-ching
not only tried to establish the religious eminence of the monks
but also the prestige and honour they commanded from the
people, officials, kings, princes in China as well as in India. The
austere lives, self-sacrificing and adventurous spirit, the brilliant
scholarship and wonderful accomplishment of the Buddhist
monks would inspire the future generations. In this regard I-
ching’s monks are eminent.

From I-ching’s account of these monks, we get a general im-
pression of the immense hardship and perils the pilgrims braved
during their travel, their indomitable spirit and desire for learn-
ing Buddhism in India. But in spite of these difficulties they
never faltered, never wavered. This quest for spiritual knowl-
edge gave them impetus to take up the perilous journey either
by land or by sea. It is in fact, a pathetic succession of tales of
woes and disappointment. Some of them withered away unre-
cognised without sharing the benefit of their experience and
learning with their compatriots in their own homeland. I-ching
in the Preface said, ““No doubt, it is great merit and fortune to
visit the Western country (India) in search of the Law but at
the same time it is an extremely difficult and perilous under-
taking.” I-ching gave his own experience in the same Preface.
“Many days I have passed without food even without a drop
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of water. I was always worried and no spirit wasleft in me....If|
however, a monk happened to reach India after such perilous
journey, he would find no Chinese monastery there. There was
no fixed place to settle down. We had to move from place to
place like a blade of grass swept by wind. I wish to fulfil my
desire so that the future generations may know all about the
facts. I had heard with my own ears and seen with my own eyes
the difficulties the monks had undergone previously.”

He mentioned that on one occasion a monk with a very vague
idea of Buddhist establishment in India drew a sketch of Jetavana
Vihara but the sketch was far from reality. I-ching sent a plan
of Nalanda to acquaint the Buddhist followers with the real
Nalanda of India. I-ching was very much distressed when he
found the Chinese government did not appoint any commission
to investigate the whereabouts of those missing monks. He thou-
ght it reasonable and proper to write a comprehensive and con-
nected account of them.

Sino-Indian relation was established by the selfless Buddhist
monks of both India and China who undertook to carry the
message of love which Buddha delivered for the suffering man-
kind. The cultural intercourse between the two great countries
was primarily initiated by the Chinese, hence, source materials
of its history are to be found in Chinese only. Unfortunately,
Indian history has not recorded the great achievements of those
noble Indian scholars who went to China with purely missionary
spirit and whose names are interwoven with the history of Bud-
dhism in China. They were the torch-bearers of Indian civili-
sation abroad. The Chinese not only preserved the names of
those Indians but also had preserved the record of the Chinese
monks who went out to India in search of the Law. These source
materials of spiritual and cultural intercourse between the two
ancient civilisations have not yet been fully explored.

Politically India was considered weak and feeble, being the
prey of frequent foreign invasions in the North, but the specta-
cular cultural conquest which India had achieved cannot be
under-estimated. Indian culture penetrated peacefully and glori-
ously into various parts of Central Asia and East Asia enriching
their political, social and cultural life including art, literature,
and architecture. Sir Charles Eliot says, “For the reality of
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Indian influence in Asia—from Japan to the frontiers of Persia,
from Macedonia to Java, from Burma to Mongolia is undoubted
and the influence is one.””! This idea of ‘oneness’ removed natu-
ral, political, social and religious barriers and united all these
countries into one world.

This cultural intercourse between India and China was mainly
carried on through important routes : one, over-land route thro-
ugh Central Asia to India; another, sea-route, starting from the
port of Kuang-chou through the South China sea into the
Indian ocean.

The over-land route was older and the sea-route became popu-
lar with the advancement of scienge and culture during the T’ang
Dynasty. The ancient route passed through one of the caravan
towns and the Chinese territory of Tun-huang, outside the
Great Wall, on the edge of the Gobi desert and then through the
province of Kan-su to Ch’ang-an and Lo-yang. This over-land
route with its cities and towns was ‘terra incognito’ to the Chi-
nese till the second century B.C. In the seventh and eighth
centuries, navigation became a little easier and safer with China’s
progress in ship-building and mariners’ compass. Such danger-
ous routes were used by the Sramanas who built up the cultural
relation between India and China. The immense hardship
and privation the monks had to face either by ancient over-land
or sea-route is still a legend to us, living in the Space Age when
the journey to the Mopon is no longer a myth. I-ching was the
pioneer who first took up the sea voyage from China.

After the introduction of Buddhism, the Buddhist intellec-
tuals faced a serious problem regarding the translation of Bud-
dhist Suatras with their hijghly technical terminology. In order
to popularise the new Faith and salvage the docrine from initial
vagueness and remove doubts, the sacred books had to be made
available to the population. People had to be given an oppor-
tunity to acquire correct knowledge of the philosophical thou-
ghts of Buddhism and also have an idea of the controversial
issues. The main concentration of the Buddhist community in
China, therefore, was on the translation and explanationof Indian

Buddhist texts. In this matter China was much ahead of time.?

1. Hinduism and Buddhism. Introduction p. xi.
2. Chao Po-chu: Buddhism in China, p. 10. f. n. E. Zircher—The Buddhist
Conquest of China, pp. 202-204. E. J. Brill. 1972. Leiden.
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Lo-yang, the capital city became an important centre of a
highly organised team of translators. In this stupendous task
those whose names still shine like bright stars are the bi-lingual
scholars like a Parthian monk An Shih-kao!, Dharmaraksa?
and Lokaksema?® of Indo-Scythian origin and Kumarajiva? of
Kucha. They worked with a team of Chinese monk-scholars who
helped them in thew work. As a result of this joint endeavour
about 1153 Buddhist texts were translated into Chinese two and
a half centuriesafter the first introduction of Buddhism in China
in A.D. 67. Equally important are the famous Chinese monk-
scholars like Tao-an®, Chih-ch’ien,® and Hui-ytian? who awake-
ned a new spirit and encouraged the Chinese monks to make
pilgrimage to India. Before long missionary activities entered a
new phase.

The Chinese Buddhists were greatly confused by multifarious
forms of Buddhism introduced in China from India and Central
Asia by importation of missionaries belonging to different schools
and different countries, by translation of Mahayana Sutras like
Vimalakirtinirdesa, Saddharmapundarika, Mahaparinirvana and the
Buddha Avatamsaka nama Mahavaipulya Sitra of two great Indian
schools of Nagarjuna and Asanga and by the translation of some
Hinayana texts. Amidst this ever growing confusion and uncer-
tainty the Chinese thinkers were groping in the dark for centuries
and thus led to the departure of renowned pilgrims like Fa-hsien
in A.D. 400, Hstian-chuang in A.D. 629 and I-ching in A.D. 637
and others for India in search of genuine texts and the true doc-
trines and to pay homage to the far-famed shrines of their reli-
gion. The confusion caused by erroneous translation of the Bud-
dhist texts, the misunderstanding of subtle and mystic ideas of
the Buddhist philosophy and lack of disciplinary code for monastic

1. Chinese Tripitaka. T. Vol. 50, No. 2059, p. 323. Nanjio’s Catalogu
Appendix i1, No. 4, :

2. Ibid. App. II, No. 23.

3. CTT Vol. 50. No. 2059, p. 324, NC ii. 3.
4. Ibid. p. 330. NC ii, No. 59.

5. Ibid. p. 351.

6. NCii, No. 18.

7.

KSC, vii. 358. 1. 6.
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life prompted the earnest pilgrims to undertake hazardous voya-
ges across the breadth of Asia to procure complete and purer
sources. The eternal religious fervour of the monks to make pil-
grimage to India, the holy land of the Buddhists, was nonethe-
less important.

After the death of Tao-an (who was eager tosend monks to
India) in A.D. 385, a large number of Chinese Sramanas was
ready to make pilgrimage to India. Fa-hsien, the able disciple of
Tao-an, the pioneer of all, started on the adventurous journey
to India from the western border of China, with an avowed inten-
tion of collecting Buddhist texts on the Vinava so that he could
be able to correct the misrepresentation and irregularities of the
Vinaya rules practised there. Fa-hsien left an account of his
journey of about sixteen years (A.D. 399-414) in the Fo-kuo chi!
(Record of the Buddhist Country). He knew Sanskrit well and
succeeded in translating a voluminous work on the disciplinary
code of the Mahasanghika.

The period which intervened between the visits of the two fa-
mous missionaries viz. Fa-hsien and Hstan-chuang (A.D. 629-
645) of the Great T’ang period is known for the visits of Sung-
yan anqd Hui-sheng? (A.D. 518) who left very short narratives
of their travel.

The Sino-Indian cultural intercourse which was built by reso-
lute monks during the five centuries, had a set-back. There was
a temporary eclipse of activities of the missionaries nearly for one
hundred years. But after this period of inactivity and stagnation,
a new era began in the history of Buddhism with the political
unification achieved under the Sui (A.D. 590-617) and the
T’ang Dynasties (A.D. 618-907). During this new era of rejuvi-
nation, Buddhism became more prosperous and flourishing under
the Imperial patronage.

1. It was translated into English by S. Beal in 1869, 1884; by H. A.
Giles in 1877. A notice by T. Watters was published in the China Review
1879 and 1880 and one by Prof. James Legge in 1886 (Clarendon Press).
French Translation was done by Re’ musat in 1836,

2. CTT 51, No. 2086 p. 866, Vol. Thesc two monks were sent by
the Empror of the Northern-Wei Dynasty to visit the relics of the prince
Sudina (Sudina Kumairaraja Jataka) of Dantalokagiri. After their short
visit to the holy land (India) they went back to China in the second year of the
£ ¥, Cheng-kuang period (A. D, 519) of the Emperor Hslian-Wu.
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Both the Sui and the T’ang Dynasties made it an Imperial
policy to patronise the Buddhist establishment by innumerable
donations, by erecting hundredsof Buddhist monuments and tem-
ples not only in the Imperial capital but also in provincial cities
and towns. By then Buddhism had already acquired a glorious
past history of five centuries. Buddhism flourished both in the
North and South China. During the first two hundred years of the
the T’ang, Buddhism flourished as never before.

In the third vear of the % ﬁ% Chen-kuan period (A.D.
627-649) of the Emperor T’ai-Tsung, the most renowned travel-
ler, the Great Tripitaka-master Hstian-chuang secretly set out
on his long journey to the West in A.D. 629. His travel in the
Western regions and in India covered almost seventeen years
(A.D. 629-645). When Hstian-chuang returned from India, the
Emperor T’ai-Tsung gave a great ovation and public honour was
conferred upon him. He returned witha priceless treasure con-
sisting of 657 sacred books, images of the Lord in gold and silver,
150 relics of the Buddha and good-will from India. Learned
monks were employed to assist him in translating the large num-
ber of books he had brought. Hsiitan-chuang presented to the
Emperor the account of his travel known as Ta-T ’ang-hsi-yi chi
(The Buddhist Record of the Western World of the Great T ang’
Dy.). The pilgrim-monk worked tremendously till his end came
in A.D. 664, and translated the most difficult Mahayana texts—
Vijiiaptimatrata Siddhi Sastra with sanskrit commentaries, Mahd-
prajiia Paramitd Sitra, Madhyanta Vibhanga Sastra etc.

The detailed and romantic accounts of the Buddhist shrines
in India and other countries he passed through and his perfect
faith, devotion and love for learning became a constant source cf
inspiration to his contemporaries and posterities. I-ching, the
most important Chinese traveller after Hstan-chuang and a
devout Buddhist, was greatly moved and inspired by the life of
his illustrious predecessor.

1. It was translated into French by M. Julien, under the title
Memotres sur les Contress occidentales in 1857; Histoire de La Vie de Hiouen-
Thasang is another French translation by the same author (1853). Also see
the English translation The Record of the Western Kingdom by S. Beal
and Thomas Watters, 1884; The Life of Hiuen-Tsang (abstract) by S. Beal,
1888; The Life of Hiuen-Tsang by Chinese Buddhist Accociation, Peking, 1959.
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I-ching was bornwin Fan-yang (near Peking) in 635 A.D. when
the Emperor T’ai-Tsung was reigning. At the age of nine he
went to his preceptors Shan-yii and Hui-hsi who were living on
the mountain at Shan-tung. First he was taught the secular lite-
rature and later on, he devoted himself to the Sacred Buddhist
Canon. He took his Pravrajyd (Order) when he was fourteen
years old. He must have witnessed the great ovation
extended to the great pilgrim Hsian-chuang by the Emperor
T’ai-Tsung. He entertained the idea of visiting India from early
life, but he had to wait till his thirty-seventh year (A.D. 671)
when his dream came to be true. He was very energetic, pains-
taking, persevering and loving to his friends and teachers.

After getting fully ordained by his Upddhyaya Hui-hsi, I-ching
devoted full five years to the study of the Vinaya, practised some
of the 13 Dhiatangas. All through his life he never deviated from
the teachings of his preceptor.

I-ching had great admiration and love for his predecessors both
Fa-hsien and Hsiian-chuang. The former was much interested
in the monastic code and the latter in Buddhist philosophy and
metaphysics. I-ching belonged to the Maila-Sarvastivida School
and his primary object was to collect the original texts of the Vi-
naya like Fa-hsien and to study the Buddhist code of disciplinary
rules in India. We get the idea of the prevailing system of dis-
cipline in the biography of Shih-lo-po-p’o, Silaprabha (One of
the 56 monks) of the T’ang period—‘“Many years had already
passed when the great religion (Buddhism) had flooded China
in the East but the Institutional School has just started, at the
same time the Canonical texts emphasising the importance of
monastic discipline are also very rare.”

While I-ching was in Ch’ang-an attending religious discourses,
he agreed to form with Ch’u-i, a teacher of the Law of Shen-si,
Hung-i, a teacher of Sastra of Lai-chou and two or three other
monks and make pilgrimage to the place known as Vulture’s
Peak (Grdhrakiita) in Rajagrha. Ultimately mostof his compa-
nions backed out for some reason or other. I-ching undertook
his projected journey with a solitary young monk Shan-hsing of
Shen-si. He embarked on a merchant ship from Canton and
proceeded towards the South. ‘“He thus parted with his friends
while he did not find a new acquaintance in India”. He was
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very much unhappy in his solitary wandering but the memorable
lines of Confucius—‘“An excellent General can resist the aggre-
ssive army but the resolution of a gentleman will never change”—
always consoled him, inspired him and kept his spirit high. He
took leave from his preceptor Hui-hsi who encouraged him to
proceed on the pilgrimage, and blessed him to attain spiritual
light. Before his departure, the devout Buddhist neighbours
came to say good-bye to him and gave him fine piecesof silk,
brocades and thousands of canopies to be offered with devotion
to the holy shrines and Buddha images in India, on their behalf.
I-ching reached Sri-vijaya (Sumatra) and stayed there for a
couple of months studying Sanskrit Grammar. Sri-vijaya became
one of the most important centres of learning under the patron-
age of the Sailendra Kings. There he studied the practices and
customs of the Buddhists of Sri-vijaya and other neighbouring
countries. I-ching during his long sojourn of twenty-five years
(A.D. 671-695) travelled through more than thirty countries.
In India, this devoted scholar spent ten years learning Sanskrit
Grammar and Buddhism from profoundly erudite scholars of
the premier University of Nalanda, the Alma mater of Hstan-
chuang. Nalanda was then at the zenith of prosperity and fame.
I-ching had deep regard and sincere gratitude for his teachers.
“I-ching with utmost reverence and undivided mind prostrated
before the image of the Buddha and first prayed for China that
the four kinds of benefits must prevail in the Dharmadhdtu (in the
realm of Law) among all the living beings there.” After visiting
the Buddhist shrines he took leave to return home. He sailed from
Tamralipti in A.D. 685 and reached the crowded city of Sri-
vijaya. He stayed there again for four years. From there he sent,
through one of his friends, a complete manuscript of Nan-hai-
chi-kuei-nei-fa chuan (‘A Record of The Buddhist Religion as
Practised in India and the Malay Archipelago’, A.D. 671-693),
the Ta-T ang-hsi-yii-chiu-kao-seng chuan (Biographies of Eminent
Monks who went to the Western World in Search of the Law
During the Great T’ang Dynasty’?) in two volumes which is

1.  English traunslation by the learned Japanese scholar J. Takakusu
(Munshi Ram Manoharlal, Delhi).

2. French Summary by E. Chavanness—Memoire compose a U'epoque de la
grande dynastie T ang sur les religieux eminents qui allerent chercher la loi dans les
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translated here, to Ch’ang-an (modern Si-an). During his stay
in India, he came across a large number of Chinese monk-pil-
grims whose accounts he recorded later. Most of them were
contemporaries of l-ching. He at the end has remarked, ‘“‘My
only desire is to receive the light handed down from time to time.
I am satisfied that I, having learned the Law in the morning,
my doubt like rising dust is dispelled in the morning. I shall not
regret dying in the evening.”

On his return to the Divine Land, he received official recep-
tion in 689 A.D. The later part of the seventh century was do-
minated by the Dowger Empress Wu, a devout follower of the
Faith. Under the patronage of Wu, I-ching spent his busy life
in China completing the stupendous task of translating the texts
he carried home, with the assistance of some Indian monks like
Siksananda, Isvara and others. He completed the translation
of 56 works in 230 volumes and 5 compilations in A.D. 700-712.
The Account of The Fifty-six Monks is one of them. He died in
A.D. 713 in his seventy-ninth year of age. This devout scholar
who braved all the perils of journey to India to collect original
Vinaya text was one who decided ‘not to live but to know’.

These fifty-six monks were all Chinese with a few exceptions of
Koreans and one from Sogdiana.! They started their travel
with the commencement of the glorious reign of the Great T’ang
Dynasty (hence the title of the work). They came to India
with an insatiable desire to pay respect to the far-famed remains
of the Buddha and to learn Buddhism in its birth place. I-ching
has described the gifts and honour they received from the Indian
rulers, princes and the Buddhist scholars during their sojourn in
India.

Dr. Lo says that Prof. Liang Ch’i-ch’ao® (1873-1929) after
much research had found about 180 monk-pilgrims and men-
tioned them in his essay on ‘“‘Chinese students going abroad 1500
years ago and afterwards”. Most of the eminent monks whose lives

pap d’occident, par I-tsing, Paris 1894 (Buddhist Bibliography p. 113), the
English excerpt ‘‘Indian Travels of Chinese Buddhists” by S. Beal . The
Indian Antiquary vol 10. 1881, p. 109.

1. Khirgiz S. S. R, Kazak, S. S. R.in U. S. S. R.

2. Chinese Sources for Indian History published by the National
Archives of India p.83. Liang Ch’i-Ch’ao, was a great thinker, reformer and
literary figure of modern period.
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are recorded by I-ching’s K'SC belonged to unknown families
living in poverty with an exception of four or five who belonged
to the gentry family. Their fathers, grandfathers, were holding
Imperial posts. In the third and fourth centuries a new type of
Buddhism known as gentry Buddhism was developed by a group
of cultured, intellectual monks who excelled both in secular learn-
ing and Buddhist scholarship. But in the sixth-seventh centuries
the scene changed and the Buddhism which was confined to the
higher strata of the Chinese society became known to the com-
mon masses and by the time of the T’ang it was deeply rooted in
the society. It is because of this that I-ching did not know the
secular surnames of the monks or anything about their family
connections. But most of them were well versed both in non-
Buddhist and Buddhist literature. Their literary activity is
greatly emphasised. Some of them having memorised the Clas-
sics! at an early age became proficient in writing prose and poetry
and in calligraphy.

The lives of those fifty-six monks throw a flood of light on their
patriotic zeal, love for their own homeland China, for its old
ways of social and domestic life. Wherever they went they always
longed to return to China. The Chinese monks all through the
history of India-China intercourse never thought of settling down
in India. The splendour of India did not shake their love for
their own motherland. Their feelings, their subtle emotions are
well expressed in the following lines. On one occasion, I-ching
along with Prajiiadeva was on a visit to Grdhrakuta. They offe-
red worship there and then ascending to the mountain top cast
their glances afar and seemed to see China (on the horizon).
Both were sorrowful at heart. I-ching composed a poem express-
ing the feelings of the moment. Its concluding lines are: ¢...You
go to India not for worldly happiness but for the Life Eternal”.

Many of these fifty-six monks after ordination took Indian
names. The Chinese transcription of the Sanskrit names of some
of them are given against their names. This transcription is not
difficult to interpret but in many cases transcriptions of Sanskrit

1. Five classics viz. Shih-ching, Shu-ching, I-ching, Li-chi and Ch'un Ch’iu
(Book of Songs, Book of History, Book of Change, Book of Rituals, Autumn and
Spring).
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names are not given. I have tried to translate those Chinese
names into Sanskrit.

Arthur F. Wright has done wonderful and excellent work on
Hui-Chiao’s Lives of Eminent Monks (KSE) and thus set an
example for the future scholars to work on the same scientific
line (Silver Fubilee Vol. Kyoto University).

The long history of Sino-India relation was founded entirely
upon Buddhism. This was possible as a result of peaceful pene-
tration by missionaries and traders and not by force of arms.
This relation was mainly spiritual and cultural in character car-
ried on by Buddhist monks both from India and China. The
Indian religion with its fascinating culture had exercised a

profound influence over the countries in the East and the South
where it spread.
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CHAPTER 1

PREFACE

Biographies Of Eminent Monks Who Went to The Western
World! In Search Of The Law During The Great T’ang Dynasty.

I, Sramana? I-ching returned to Shih-li-fo-shih, Sri-vijaya?
in the South Sea fromthe Western Country (India), and from

1. The ancient Chinese travellers always mentioned India and neigh-
bouring regions lying to the Western border of China as Hsi-yii, Western World.
Hsiian-Chuang’s travel is known as Hsi-yid chi, % tﬁx %o

2. He, who renounces the family, to follow the Law is called Sha-man

—‘,“] ?a He has to observe 250 rules.

3. This name has been mentioned many a time in this text. Sri-vijaya
or Sumatra was one of the important islands in the South-China sea or Malay
Archipelago. It was for a long time a renowned centre of Indian civilisation.
I-Ching who made the voyage to India by sea, stayed in this prosperous and
flourishing Kingdom for seven years from A.D. 688-695 both on his outward
voyage to India and on his return. The record of his experiences contains
more information about South-East Asia than is to be found in the official
annals of dynastic history of China. Sri-vijaya was the meeting place of both
Indian and Chinese pilgrim-monks proceeding to opposite directions as the
Caravan town like Tun-huang was the resting place for the traveller monks
coming and going by the Caravan route. In the 222nd Chiian of the New
T’ang Dynasty Record, there is a mention of Chih-li-fo-shih. 1t was commonly
called Sri-Bhoga. From east to west, it was one thousand li and from north
to south four thousand li with fourteen cities. Sri-vijaya produced lots of gold
and was famous for mineral products. See J. J. Takakusu, A Record of the
Buddhist Religion as practised in India and Malay Archipelago, p. XI. (hence forth
abridged ARBRPIMA); Chang Hsing-lang, Chung-hsi chiao-t’'ung Shih-
liao (The Materials for a History of Sino-Foreign Relatior) Vol. VI, p. 374,

C. P. Fitz Gerald, The Southern Expansion of the Chinese People, Seccond Map.
S. E. Asia.
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there sent back the manuscript of (Nan-hai) Chei-Kuei (nei-fa-
chuan)! and the sketch of the Nalanda, Na-lan-t’a monastery.

Previously there were many noble monks in the Divine Land
(China) who had gone to the Western Country (in search of the
Law) without caring for their lives. Fa-hsien, the pioneer of all,
went forth on difficult and perilous route (to India and the neigh-
bouring countries). Hsiian-Chuang, following his footsteps,
opened the regular overland route to India.

The earliest Chinese travellers started their solitary journey
either by following high road, crossed the Great Wall (Western
frontier) or they took the sea route to reach India. The monk-
travellers, while making journey by land or by sea, remembered
all along the traces of the Buddha and prostrated before his Law
reverentially. They always desired to go back to their mother-
land to report their experiences to the Emperors.

However, it was a great luck and fortune (to visit India), but
it was extremely difficult and perilous undertaking. None of
those who brought leaves, flowers and canopies (to offer), could
produce any significant result, and a few of them could complete
their mission. This was due to the rugged stony deserts and big
rivers of the Land of the Elephants (India), the blaze of the Sun
that puts forth scorching heat, or the sky kissing waves swelled
by giant whales, the abysses and the waters that reach the hea-
vens. While travelling alone outside the Iron Gate iﬂ, fq
T’ieh-men? (between Samarkand and Bactria), one wandered
amongst ten thousand mountains, fell into the pit of cliffy moun-
tains or while sailing beyond the Copper Pillar T’ung-chu?
4@ 4% one had tocross thousand rivers § ’* and, lost one’s life.

1. For details Vide I-Ching’s own description of Nalanda.

2. Iron Gate was the name of a mountain pass at about ninety miles
south-east of Samarkand. The pass was almost inaccessible. In the Ta-T ’ang-
hsi-yi# chi, Hsiian-Chuang had mentioned the name of Iron Gate. He des-
cribed that on both sides of the pass there were precipitous mountains of iron
colour. Innumerable iron bells were fixed on the gates which were strong and
impregnable. Iron pass is Derbent near Badakshan.

3. During the time of the Eastern Han, A.D. 25-220, Ma-Yiian, the well-
known commander was sent to resist the attack by Tibetans. He repelled the
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I had passed many days without food, even without a drop of
water. I really wonder, how could the travellers, under such
difficult conditiouns, keep up their morale and spirit. Due to this
perilous journey, the appearance of the pilgrims would undergo
complete change.

When I decided to leave China I had fifty companions, but
finally most of them stayed back. If, however, a monk happened
to reach India after such perilous journey, he would find no Chi-
nese monastery there. There was no fixed place (for us) to settle
down. We had to move from place to place like a blade of grass
swept by wind. Under such difficult circumstances, to study
Buddhism and the Law was really a very great task. Their since-
rity and devotion were praiseworthy indeed !

I wish to fulfil my desire (to write about my experience) so
that the future generations may know all about the facts. I had
heard with my own ears, and had seen with my own eyes, the
difficulties the monks had undergone previously. Hence, I write
this book according to the chronological order of the past events.
I record first the biographies of those who were still living and
afterwards of those who had already passed away.

1. K& ¥ % % 4 85 Hsian-chao Fa-shih of T’ai-chou.

9. %+ ¥ % 5 €p Tao-hsi Fa-shih of Ch’i-chou.

3. %6 &p¥RI%¥P Shih-pien of Ch’i-chou.

4. 37 B 79 LT 5#.? 6% A-li-yeh-pa-mo Fa-shih of Hsin-luo.
5.87 % 8 ¥ 469 Hai-ych Fa-shih of Hsin-luo.

6.6 % # A:%gp Ch’iu-pen Fa-shih of Hsin-lvo.

7.3%% % K % 6P Hstan-t'ai Fa-shih of Hsin-luo.

8. %ﬂ?& Z t& %8P Hstan-k’o Fa-shih of Hsin-luo.

9.-10. %5 % tf #i -k B =L 'wo other monks from Hsin-luo.

attack and turned them back to the Western frontier. Later on, he comman-
ded the army to Chiao-chih, modern Tonkin. The people of Chiao-chih
tried to overthrow the Chinese supremacy over them. But Ma-Yiian defeated
the rebellious people headed by a woman. To commemorate this victory he
erected copper pillars on the extensive southern border. These were used as a
mark of demarcation between the two countries.
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NA Y BFW % # §p Fo-t’0-pa-mo-shih of Tu-huo-luo.

12. & » # % % ¥ Tao- fang Fa-shih of Ping-chou.

13. % M # 4 % 8P Tao-sheng Fa-shih of Ping-chou.

14, & % & ?g EH Ch’ang-min Ch’an-shih of Ping-chou.

15. 3‘7 & # 3 - A A disciple of Ch’ang-min.

16.% 8P % K g f’] BH Mo-ti-seng-he-shih of Ching-shih.

17. % & % @ ‘X B Hsian-hui of Ching-shih.

18.% 4 %% ’? B9  Chih-tuo-pa-mo-shih.

19-20.0+ ¥ = t# ¥ £ = Two men.

91. T X % Lung Fa-shih.

22.% H ¢f & 4 Bp Ming-ytan Fa-shih of I.chou.

23. % M & # 4 €p L-lang Li-shih of I-chou.

24.59 ¥ &7 # 3% - A A disciple of Li-shih Lang.

25.%2 M & % & Eﬁl Chih-an Fa-shih of I-chou.

26.5 @ @ %: #p Hui-ning Li-shih of I-chou.

27.% W # ¥4 % ¥ Yin-ch’i Fa-shih of Chiao-chou.

28.% ¥ A X If 5 8 u-ch’a t’i-p’o-shih of Chiao-chou.

29. W A, # ‘4 8% K’uei-ch’ung Fa-shih of Chiao-chou.

30.%7 % 1% % 8P Hui-yen Fa-shih of Chiao-chou.

31. £z f % é.P Hsin-chou Fa-shih.

32.% ¥ % 45 % # Chih-hsing Fa-shih of Ai-chou.

33. 7 mid *i- X 7% 8P Ta-ch’ang-teng ch’en shih  of
Ai-chou.

34. B 1§ = % ’? b Seng-chia-pa-mo-shih of T’zla.(ng-

uo

3536. % 9 f& ¥ % % Pi-anand Chih-an of Kao-ch’ang.
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@ # I-hui Lun-shih of Lo-yang.

=z A_ Three more men from China.
‘4 & Hui-lun Fa-shih of Hsin-luo.
% ﬁﬁ') Tao-lin Fa-shih of Ching-chou.
%, X B¢  T’an-kuang Fa-shih of Ching-chou.
L One mcre from China.

3B.:% % 3

% *# gp Hui-ming Ch’an-shih of Ching-chou.
47. Y4 % # b Hsian-k’uei La-shih of Jun-chou.
48. § 5 24X Bp Shan-hsing Fa-shih of Chin-chou.
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Ling-yiin Fa-shih of Hsiang-yang.

% 6P
50 4 | g % #¥ £ Seng-che Ch’an-shih of Feng-chou.
Sl 8 % 34 # 65 Chih-hung Li-shih of Lo-yang.
52. # W & 7 ﬁ 8% Wu-hsing Ch’an-shih of Ching-chou.
53. 5 H & K ?; Fa-chen Ch’an-shih of Ching-chou.
54. §) W £ # @ by Ch’eng-wu Ch’an-shih of Ching-chou.
55. A Wk wF & Ch’ang-ru Lu-shih of Liang-chou.

56 ,?i IR g ¥ Q;FTa-chin Fa-shih of Feng-chou.

There were fifty-six monks as mentioned above. The monks
whose names are mentioned in the beginning (of the list) were
all scattered. I-ching met only five of monks—Wu-hsing, Tao-
lin, Hui-lun, Seng-che and Chih-hung mentioned in this note.
In the first year of the ¥ 4 Ch’ui-Kung! period, I-ching
with the monk Wu-hsing, the Dhyana-master, bade farewell to
China and embarked on his journey towards Western regions.
Even ‘tc-day’ (at the time of I-Ching), no commission had been
deputed to find out whether they were living or they were dead.

Sramana Hsiian-chao Fa-shih—the monk Hsiian-chao was a
native of Hsien-chang? in T’ai-chou. His Sanskrit name was
M i 4 % " Pan-chia-she-mo-ti, Prakasamati. He was
known as Jiianaprabha in Chinse. His grandfather and father—
both were successively holding high posts in the Imperial
Servicés. But at an early age he cut his hair done up in a knob,
threw away the hairpins and accepted the tonsure.

As he grew, he desired to pay homage to the sacred places.
For this purpose, he went to the capital city to attend discussions
and deliberations on Buddhist Sitras and Sastras. In the middle
of the ¥y #§ * Chen-Kuan period, in the monastery of

I. In A.D. 685 the Dowger Empress Wu of the T’ang Dynasty dethroned
the rightful sovereign and usurped the throne for herself for twenty years.
To commemorate this event, she started this era and founded the Dynastic
title of Chou instead of the T'ang from this date.

2. In T'ai-chou Fu, modern Che-kiang, or Che-chiang, Lat. 28°52’,
Long. 120° 46°.

3. T’ai-Tsung the second Emperor of the T'ang Dynasty started this era
in A.D. 627.
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Ta-hsing-shan! ﬂ n »i' of Hsien-chang, he first started
learning Sanskrit literature with the monk teacher Hsiian-
chang. Thereafter, he with a mendicant stick proceeded to-
wards the West as a Parivrdjaka cherishing the memory of 7% (]
Chih-yiian, Jetavana.? Leaving behind Chin-chou (Lan-chou)
(or the Capital city) he crossed the drifting sands and passing
through the Iron gate, ascended the snow-clad mountains. In
the fragrant water of the nearby lake he had his wash, bearing
in his mind to complete the vow of (acquiring) profund know-
ledge. He climbed the dangerous Zf) % Ts’ung-fou?
Pamir, and kept up his vigour and spirit. He took a vow
of achieving San-yu4, = % Trailokya; he crossed % #$)

1. ‘The Great goodness-promoting’ ‘Bhadrodaya’ was one of the ten
famous T’ang monasteries of the capital Ch’ang-an. According to Ennin’s
report dated A.D. 775, the capital had three hundred Buddha halls as well
as thirty-three small monasteries and an unspecified number of larger ones.
Vide The Chinese Tripitaka, Taisho Ed. (Hence forth C.T.T.) Vol. 51, No.
2093, p. 1022.

2. The founder of the Jetavana-Vihira, in the vicinity of Srivasti, was a
fomous and wealthy merchant Anithapindika (supporter of destitute and
orphans) of Sravasti. He purchased the pleasure-garden of the prince Jeta
by paying a fantastic price for the residence of the Buddha. Anathapindika
transformed the park into a Sangharima which developed into a large estab-
lishment and became a favourite resort of the Buddha and his followers. The
legend says that the Buddha had spent nineteen ‘Vassa’ period in this Jetavana
and delivered most of his important sermons here. The early Chinese travel-
lers like Fa-hsien and Hsiian-Chuang visited this place. Fa-hsien 1ecorded
tnat “The Jetavana-Vihaia was originally seven storeyed. The kings and the
people of the countries vied with one another in their offerings hanging up
about it silken streamers and canopies, scattering flowers, burning incense and
lighting lamps, so as to make the night as bright as the day.” James Legge:
A Record of the Buddhist Kingdom (Translation) pp. 56, 57.

In A.D. 636 when Hsiian-Chuang visited this place, he found that most
of the buildings had fallen into decay.

3. Pamir or Onion range (Kizil rabat). It was known as the Imaos to
ancient Greck geographers. Pamir joins both the mountains, the T’ien-Shan
(Celestial Mountain) in the north and the snow clad mountain in the south.
It is popularly known as the ‘Roof of the World’.

4. Triloka. The three kinds of ‘bhava’ or existence. The state of mental
existence in the realm of Kdma or desire, Kamaloka, the field of five senses of
form or ridpa—planes of meditation, ripaloka and beyond form, ardpa—the
formless world corresponding to the higher level of Dhydna.
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Su-li! to reach 6 ¥ Xi Tu-ho-luo?, Tokhara. Then he passed
through the countries of the barbarians and reached st g
T’u-fan.® He was very much favoured by the princess Wen-
Ch’ang of Tibet who gave him financial help for his journey
to North India. He gradually reached f#] Rf ?% Tu-lan-t'a,
Jalandhara.4

It was an extremely difficult and perilously long journey.
Before he could enter the city, he fell in the hands of robbers.
There was no place where the merchants and travellers could go
and report the crime or could get help. Despairing of human

1. According to Hsiian-Chuang's Travel Su-li (Sogdiana) was the place
between the city of Su-she water and the country of Kasanna inhabited by
Su-li people. Su-li was not only the name of the place but also the name of the
people, their language and literature. The Chinese character #| Su-li
used by Hsiian-Chuang differs from i #| used by I-ching. He has
mentioned the Su-li people as a general term for the northern extra-India
people. Takakusu thinks Su-li was in the West of Kashgarh peopled by Mon-
gols or Turks. See Dr. P. C. Bagchi: India and Central Asia. pp. 43, 44.

2. Tokharestan, the land of Tukhara people was a great centre of Indian
culture and religion in Central Asia.

To the ancient Greck it was known by the name of Tochari. In the ancient
Chinese Annals of the Han Dynasty, it is recorded as Ta-hsiz. In the second
century B.C. China first established contact with Ta-hsia. In the Record of the
Northern-Wei Dynasty it is transcribed as T’u-hu-luo ot °¥ 2§ and in
the T'ang Annals it T’u-huo-luo ez I %_ , in the Samyuktigama, Tou-

-sha-luo % ‘)}' _g,&_and in the Saddharma Smrtyupasthana Sitra Tu-Chu. f,l 4£

During the Mahomedan period Tokharesthan was limited to the territory
between Badakshan and Balk. But in the earlier period the geographical
boundary of the country was more extensive than in the Mahomedan period.
According to Hsiian-Chuang, Tu-huo-luo was extended up to the Onion
range (Ts’ung-ling) in the east, to Persia in the west, in the south it touched
the snow-capped Hindukush and to Iron Pass (Derbent near Badakshan)
in the north. According to Thomas Watters Tu-huo-luo of Hsian-Chuang
was definitely Tukhara of ancient geographers. See Watters— (On Yuan
Chwang’s Travel in India), Vol. 1, p. 103.

Aurel Stein. On Ancient Central Asian Tracks, p.107; Dr. P.C. Bagch:: India
and Central Asia. Chapter I1; Feng Ch’eng-Chun: The Geographical names of the
West. Hsi-Yi-ti-ming: p. 72.

3. Tibet.

4. Jalandhara in Punjab.
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assistance, he chanted some sacred words. In the following night
he had a dream that fulfilled his desire. Suddenly he woke up
and found that the robbers were all fast asleep. Stealthily he
left the place and fled away quickly. Thus he averted the
danger.

He lived in Jalandhara for four years. There he was warmly
received by the king and all arrangements for his food and stay
were made. While he was living in Jalandhara, he practised
Sanskrit language and studied the Buddhist Sitras and Vinaya
texts, but made little success.

Next he gradually proceeded towards south and reached
ﬁ‘ 29 % 18 Mo-ho-p’u-t’i, the Mahabodhi sanghérama'
where he spent four years. He felt very much disappointed
that he could not see the reverend Arya but he was lucky enough
to pay reverence to the sacred vestiges of the presence of the
Buddha. He saw the image of i?j %, T’zu-shih Maitreya? that

1. Mahabodhi Sanghirama was situated in the present thriving village
of Bodh-Gaya (Lat. 24° 42°N, Long. 85° OI’ E, in the District of Gaya, Bihar),
The present Bodh-Gaya grew and developed around the ancient Sambodhi
near the sacred village Uruvela, and this Sambodhi later on with the entire
Buddhist establishment over there came to be known as Mahiabodhi. The
Sanghiarama was erected during the Gupta period at the foot of the Bodhi
tree. Hsiian-Chuang had left a vivid description of this great establishment.
He saw an image of Avalokitesvara and Maitreya each made of silver. They
were above 10 ft. high.

Vide. Rajendra Lal Mitra: Buddha Gavi;

Watters II. pp. 113-136;
Dr. D. Mitra: Buddhist Monuments, pp. 60-66.

2. Mention of this Bodhisattva has been made in early Buddhist literature
like Lalitavistara, Divydvadina, Mahdivastu, Saddharma-Pundarika and Vimala-
kirtinirdesa Siitra. The popularity of Maitreya Bodhisattva in China was enor-
mous. The Buddhist texts which narrate the story of Maitreya were extensi-
vely translated into Chinese. In all these Siitras, it is said that during the rule
of Cakravarti ruler, peace would specially prevail in this world when Maitieya
the ‘Buddhist Messiah’ would descend from the Tusita heaven, appear in the
world and become Buddha under Nagirjuna tree, open three successive meet-
ings, preach law, and rescue the suffering humanity.
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had been carved in perfect likeness; it exhibited the fine and
delicate, absolute sincerity and carefulness (of the artist). It
created more veneration. Deeply he studied ’{ﬁ 2= Chu-she,
Kofa}! Chich-tui-faie. #% #t '% Abhidharma® and the Vinayas®

See Latika Lahiri: ‘Lungmen Cave Inscriptions and the Popularity of
Maitreya Bodhisattva’, Proceedings of the International Seminar on Buddhism and
Jainism, (Cuttuck) pp. 75-82.

1. Vasubandhu, one of the three Asanga brothers who lived in the fourth
century A.D., was one of the most prominent figures in the history of Buddhist
literature. An erudite scholar, he was a Sarvdstivddin but in late life he was
greatly influenced by his elder brother Asanga and became a devout Mahi-
yanist. The chief and the most celebrated work of Vasubandhu is the Abhi-
dharmakosa, a general exposition of Abhidharma. The original Sanskrit is lost,
but extant in Chinese (Nanjio’s Cat. No. 1267, 1269, 1270) and Tibetan,
Paramirtha, the biographer of Vasubandhu translated the Abhidharmakofa
into Chinese between A.D. 563-567. In the following century, the renowned
Chinese pilgrim scholar Hsiian-Chuang also translated this text into Chinese.
According to Paramairtha this work consists of 600 verses (Kdrikds). It deals
with the entire field of Ontology, Psychology, Ethics, Cosmology and the
doctrine of Salvation.

See Encyciopaedia of Religion and Ethics Vol. I, pp. 19, 20; Winternitz Vol. 1I,
pp- 356-359;

Sir Charles Eliot Vol. II pp. 88, 89.

2. The third section of the Tripitaka, Abhidharmapitaka, Buddhist Scholas-
ticism. In the Afthasalini Buddhaghosa defined Abhidharma as higher religion or
excellent religion. The prefix ‘Abhi’ means ‘‘excellence and difference’” and
Abhidharma according to him is Dharma which excels and is differentiated fiom
other Dharma (Suttapitaka). But the Buddhist scholars, at present, do not find
much difference between the philosophy and Dharma as taught in the Sutta-
pitaka. In the nineteenth century Europe there was an idea that the Abhi-
dharma is the Buddhist metaphysics but the present scholars differ with the
idea. “The only difference between the scriptures of the Abhidharmapifaka and
the Siitrapitaka is that these works are more scholastic, drier and mere circum-
stantial than those of the Sitrapifaka.”

Abhidharmapitaka or Lun-tsang is like the Sitrapitaka, divided into Maha-
yanist and Hinayanist texts. The books belonging to Abhidharmapitaka are
Dhammasamgani ‘“‘Compendium of Dhamma”, the Vibhasriga ‘‘Classification’,
Dhatukatha ‘‘Discourses on the Elements”, Puggula Pailflati, “Description of
Human Individual’” and Kathdvatthu ‘‘Subject of Discourses”.

Encyclopaedia of Religion and Ethics; Winternitz Vol.II pp. 165-173.

Prof. G. P. Malalasekera. Ditcionary of Paii Proper Names. Vol. 1. p. 138.

3. Discipline of the order, Vinaya is the name given to the system of
monastic life, or the disciplinary rule and precepts governing the Monachism.
The Vinaya is the fundamental basis for the existence of Buddhist monastic
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of the two Schools (Mahayana and Hinayana) and became
very much enlightened.

Next he went to the Nalanda monastery where he remained
for three years. There he studied ‘f’ t% Chung-lun' Pranya-
mila Sastra like Sata Sastra etc. with the (Indian) monk Aﬁ ¥,
Sheng-kuang, Vijayaraémi, and %] f+ 4 .4 Yi-chia-
shih-ch’i-ti Saptadasabhamisastra-Yogacaryabhiimi® with Bhadanta,
the virtuous prcceptor% é.? & Pao-shih-tze, Ratnasimha.

He learned the different degrees of % p§ % Ch’an-men-
ting?, abstract contemplation (so that mind itself would be free

life. Vinaya is the rock bed of Sangha-life. It contains the following texts:
(1) Sutta Vibhanga consisting of Mahdvibhanga and Bhikkunivibharnga; (2) The
Khandakas consisting of Mahdvagga and Cullavagga; (3) The Parivara. The most
essential part of Vinaya is Pifimokkha the disciplinary code of an Order.
Péatimokkha gives a list of penal consequences of these transgression together
with corresponding atonement.

See Winternitz Vol. 11, pp. 21-24.

Dr. S. Dutt. Early Buddhist Monachism.

1. Pranpyamila Sastra or Pripyamillasistra tika, Chung-lun literally means
discourse on the Madhyamika Sastra. The great exponent of the Madhyamika
or the Middle School, Bodhisattva Nagarjuna wrote this Sastra and Nilacaksus
or Pingalanctra was the compiler. This Work of Ndgdrjuna was translated by
Kumadrajiva in Chinese in A.D. 409. This book of the Later Chin Dynasty
(A.D. 387-417 ) is now available only in Chinese and Tibetan.

See N.C. No. 1179.

2. Saptadasabhiimifdstra-Yogdcaryabhilmi is one of the works of Asariga
of the fourth century A.D. The legend says that Yogdcarabhiimifdstra was
dictated to him by Maitreya from Tusita heaven.

This Mahayanist work has both Chinese and Tibetan versions. It was
translated by Hsiian-Chuang in Chinese (NC. No. 1170) in A.D. 646-47.
This Chinese version is ascribed to Maitreyanitha and the Tibetan version to
Asanga. The Sanskrit text of the Saptadasabhimi consists of 40,000 flokas.
It agrees with the Tibetan text.

The Doctrine of Yoga was first propounded by Pataiijali, the great gram-
marian who flourished in the second century B.C. Later on, Asanga founded
a Yoga School in Buddhism in the fourth century A.D. Hsiian-Chuang was
a great patron of Yogacara system.

The original Sanskrit text of Yogdcirabhimisistra has been recovered from
Tibet by Rahul Sankrityayana.

3. In the Dictionary of Chinese Buddhist Terms there is mention of Ch’an-
men and Ch’an-ting separately. Ch’an is a transliteration of Dhyana in Sans-
krit, Jhana in Pali and Zen in Japanese. The basic meaning of Ch’an is
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from all subjective and objective bondages), earnestly gazing
at the gate of a precipice to get the bottom of the vast principle
or law.

Thence he proceeded along the bank of the Ganga. He recei-
ved hospitality from the King of Shan-pu! country, to the north
of the Gangdi. He lived in the monastery of the f% 4
Hsin-che—Great Faith and other monasteries for about three
years.

The envoy £ Z ‘% Wang Hsidan-ts'e,* from the Court
of the T’ang Emperor, on return to China, gave a very good
report about the monk Prakasamati, to the Emperor. Immedia-
tely the Emperor sent people to West India in search of the monk
and ordered them to escort him back to the Imperial Capital.
On their way back, they arrived in 2 :f % Ni-po-lo,
Nepal. The King of Nepal helped the monk Hsiaan-chao to
proceed towards Tibet. There he called on the Princess % X
Wen-Ch’ang?® who helped him with money needed for the journey
from Tibet to China, the country of the T’ang rulers.

So after travelling a long distance in Western Tibet he reached
China. In September, he left § #P Shan-pu and arrived at

‘meditation’ Dhyana leads to »/L Ting-Samadhi. Ch’an-men-ting is the
method of meditation and Samadhi.

1. See Chang Hsing-lang, Chung-hsi Chiao-t'ung shik-liao Vol. VI, p. 363,
No. 8.

2. He came to the court of Kinyakubja, as an envoy of the Chinese
Emperor in A.D. 655. The King Harsavardhana died by that time and the
throne was usurped by A-lao-na-shun—Arunisva. The Chinese envoy Wang
Hsiian-ts’'e was not received with honour. He went back to Tibet, raised an
army and attacked the usurper. Arunasva was taken as a prisoner to China
and along with the captive a vast amount of booty.

See R. S. Tripathi: History of Kanauj pp. 188-190. 7. R. A. B. VI, pp. 69-70.

Herbert A. Giles, A Chinese Biography Dictionary No. 825.

3. The wife of the most powerful ruler Srongstan-Gampo of Tibet. He
was so formidable that he compelled the Emperor of China to give him in marri-
age a lady from the Imperial Court. She was a devout Buddhist and brought
with her Buddhist religion and Buddha images to Tibet. The Tibetans say
that there were three other great Kings outside China who were the suitors
for the princess’ hand—the King of Magadha, of Persia and of the Hor
(Turki tribes).
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£ % Lo-yang! in January. He travelled more than 10,000
li in five months time. In jg& 4# Lin-te? period the Emperor
gave him a long audiencc in the Imperial Court and commanded
him to go to 7§ B 7# -% Kashmir to escort an old Brahmin
named ﬁ e :% % Lu-chia-i-tuo, Lokaditya.

While in Lo-yang he met many venerable monks and dis-
cussed mutually the fundamental principles of Buddhism. In
Lo-yang he took in hand the translation work of the Vinaya
of the ,g_ ﬁ_ % %f’ Sa-p’o-tuo-pud Sarvastivada School with
the assistance of the great Vinayacarya (Vinaya-master) #_ Tao

1. The city of Lo-yang (Lat. 30°, 43’ N, Long. 112° 28’ E.) in Ho-nan
witnessed rise and fall of various Imperial Dynasties throughout the
historical epoch of China. Lo-yang was a great centre of Buddhist culture.
According to the Chinese tradition, the first Buddhist temple (in China)
known as White Horse Pagoda (Pai-ma-Ssu) was built in Lo-yang by the
Emperor Ming of the Eastern Han Dynasty in A.D. 65-67, in honour of the
two Indian monks Kasyapa Maitanga and Dharmiaranya. The greatest
Imperial patron of the new religion (Buddhism) were the Northern-Wei
rulers (A.D. 336-534). The Buddhist cave-temples at Lung-men near Lo-
yang contain some of the finest artistic remains of early Chinese Buddhism.
Under the Emperor Hsiian-wu, some famous temples were constructed in
Lo-yang, the Yung-ming temple, the Ching-ming temple and Yao-kuang
temple. The most outstanding Buddhist activity carried out by Dowager
Empress Ling of the Northern-Wei, was the construction of the Yung-ming
temple by spending a fantastic amount of money. It is said that in Lo-yang
there were 1367 Buddhist temples.

See, Yang Hsiian-chih. Lo-yang Chia-lan-chi (Record of the Monasteries in
Lo-yang), C.T.T. Vol. 51, No. 2092, p. 999; J. R. WARE. Wei-Shu on
Buddhism; Tong Pao. 30, 1933.

2. The Emperor Kao-Tsung of the T’ang Dynasty started this era in A.D
664, fourteen years after his accession to the throne.

3. The JSarvastivida school is one of the earliest schools of Buddhism.
The history of this School begins with the Kathivatthu of Moggaliputta
Tissa in B.C. 240, who presided over the Asoka’s Council. The doctrine
of this school is “Sarvam Asti” Everything exists.

This materialistic and realistic school appears later on as the Vaibhasika.
Three hundred years after the Parinirvina of the Buddha, Katyayaniputra
compiled the JFdnaprasthina Sitra which is the fundamental work of the
Sarvdstivadins. The Chinese traveller Fa-hsien (A.D. 399-414) who came to
India in search of the Vinaya texts says that this school was followed at Patali-
putra as well as in China. Sarvastividins were located in Central India,
North India, North-Western frontier, Kashgar, Udyana etc. Kaniska was
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and Dharmacarya ﬂ Kuan etc. of the #{ % Ching-ai®' tem-
ple. But after some time he proceeded towards India in
obedience to the Emperor’s command. His long cherished de-
sire, therefore, was not fulfilled; he had to leave all the Sanskrit
manuscripts behind him in the Capital.

He travelled through the drifting sands, passed over steep and
precipitous mountains. He trailed down the side-way of a steep
mountain path where a plank lay across a dangerous precipitous
point, found the trace of the slanting path and was successful to
cross through. He came to a river. There was a hanging rope
bridge but he swam across the river. Thus he averted the danger
from the robbers of Tibet. For the time being he was saved, he
was again attacked by the dreadful tribes but fortunately this
time also he narrowly escaped. After much travel he reached
North India.

On his way, he met a Chinese envoy sent by the T’ang Em-
peror who had Lokdditya already under his escort. The envoy
commissioned Hsiian-chao, who directed them to accompany
‘the band of travellers who were going to ﬁ’; ? Luo-ch’a,
Lata country? in West India, to collect medicinal herbs for
longevity. In the course of journey, he reached the ¢ 2 )
#7 & Na-p’o-p’i-ho-luo, Nava Vihara. It was known as
Hsin-Ssu (Nava Sangharama) #§ % in Fu-he-luo4§ % &

Bukhara.® He saw a washing bowl and other relics of 4 4

a great adherent of this school, who convoked the fourth Buddhist Council.
For the Sarvdstivadin doctrine see E.J. Thomas: The History of Buddhist Thought
(London 1933), pp. 164-174; A. C. Bannerjee: The Sarvastivdida Literature.
Calcutta.

1. In the period of P'u-t’'ung (A.D. 520-527), this temple was built by
the Emperor Wu of the Liang Dynasty. Taking as a model of the great Indian
Emperor Asoka, this Buddhist monk-Emperor of the Liang Dynasty ventured
upon the plan of constructing Buddhist temples and monasteries. Among the
numerous temples he constructed, the most famous was the T'ung-t'ai temple.

See: CTT Ed. Vol 51, p 1024.

2. Southern Gujarat. I-ching here mentions Lata in West India together
with Sindhu. See J. Takakusu: p. 217. Additional Note.

3. According to Hsiian-chuang Nava Sarighdrdma of Balhika was the only
Buddhist establishment to the north of Hindukush. It was a great centre of
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Ju-lai, Tathagata.! Next he reached i® ?!j 22X Chia-pi-shih
Kapi$a? and worshipped the Usnisa of Tathagata 4= % 13 »E
Ju-lai-ting-ku. The pilgrim paid reverence to the Usnisa by
offering fragrant flowers, burning incense and there he inscribed
prasasts.

He again resumed his onward journey towards Lata country
in Hsin-tu.? He received very warm welcome from the king of
the country where he stayed for four years. Then he proceeded
towards South India. From there he sent various medicinal

herbs to China.

original Buddhist Studies. He has given a vivid description of the city of Balkh
which was known as little Rajagrha because to the followers of Buddhist faith
over there, Balkh was as important as Rijagrha in India. The largest
monastery was the Nava Sangharama which was situated outside the city, built
by a former King. The main hall of the monastery contained the ‘washing
basin of the Buddha and a beautiful image of the Buddha. The name of Nava
Sanghiarama is also known from Arabic sources, where it was mentioned as
Nawbahar. It was destroyed by the Arabs in the seventh century A.D.

1. Itis a very common belief in India that great teachers appear at regular
intervals. In Chinese, Ju-lai means ‘one who has come thus’. ‘The Chinese
translation seems to prove that Tathigata is equivalent to Tatha-agata and
not to Tatha-gata and the meaning must be, he who has come in the proper
manner. ...’ It is the highest title of the Buddha.

2. It was known as Ki-pai or Chi-pai (Gandhara-Kashmir) in Chinese. It
was to the south of Pamir and about 12,200 li from the capital of the Chinese
Emperor.

The Record says that Kapisa was 4,000 li in circuit with snow clad moun-
tain on the north and the ranges of the Hindukush on all the other three sides.
According to the Record, the modern Kafristan was Kapisa or Ki-pai or Ki-
pin. In the History of Early Han Dynasty, it was named as Kapisa and modern
Kashmir was described as ancient Kapisa. The name of Kapisa underwent
many changes during the time of different Dynastic rulers. There is an interes-
ting account of Kapisa. During the sixteenth regnal year of the T’ang Em-
peror T’ai-T’sung, the king of Ki-pai presented him a mattress and a mon-
goose with sharp teeth and a red tail. It could eat snakes and get their smell.
It passed urine on the spot where a patient was bitten by a snake and as soon
as it passed urine there the patient was cured of snake-bite.

See Chang Hsing-lang, Chung-hsi chiao-t’ung Shih-liao. ““The Materials
for a History of Sino-foreign relation.” Vol. VI, p. 93.

N. C. Sen: “Accounts of India and Kashmir in the Dynastic Histories of

the T’ang period”, Visva Bharati, Santiniketan (1968) pp. 5-8.

3. Sindhu.
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While he was touring in the country, he reached the 2~ ®&] 4
Chin-kang-tsuo, Bodhimanda! where he stayed for some time.
In the Nalanda monastery I-ching and this pilgrim met each
other. The long cherished desire of such a meeting was fulfilled.
They made an agreement to meet again in China.

The road from Nepal to Tibet and the road through the coun-
try of Kapisa to Tuo-tic? remained blocked; travel was extremely
difficult. So to take rest he proceeded further towards the Gydhra-
kiifa mountain? *,f Chiu-feng (Vulture’s Peak) and the
Venuvana (Bamboo grove)* for which he had great respect
and attachment. Though he had an insatiable desire, yet all
his hopes were shattered. Alas ! he faced immense hardship but
he could not fulfil his vow. How he wished to ride on cloud and
to descend to Mid-India with wings of birds ! At the age of sixty
he fell sick and died at A-mo-luo-p’o (bha-va) in Mid-India.

1. Diamond seat where Buddha attained Buddha-hood under the Bodhi-
Tree on the bank of the river Lilajan (ancient Nairafijana). This ground is
said to be as hard as diamond. It is believed that the Emperor Asoka made a
gift of the polished sand stone seat, Vajrasana under the Bodhi-Tree during his
pilgrimage to Bodh-Gaya.

2. Tajiks, Tumasik. Tuo-ti is Ta-shih, X £ 4 &

3. Grdhrakiita (Vulture's Peak) mountain was much associated with
the life of the Buddha. Grdhrakita is on the Chhahata hill at Rajagrha
(modern Rajgir in the Patna district of Bihar). It was one of the favourite
resorts of the Buddha and is one of the five sacred hills surrounding the city
of Rajagrha, the capital of the powerful state of Magadha. From the foot of
the Grdhrakiita to the top there is a road supposed to be constructed by the
King Bimbiséra, in order to reach the Buddha and listen to his preachings.
It was here when Devadatta, the cousin of the Buddha attempted on his life
by hurling a rock at him. The hill has many natural caves where the Buddha
lived and delivered the Fa-hua-ching, Saddharmapundarika Sitra according to
the Record of Hsiian-Chuang.

According to the legends, the Buddha lived in one of these caves and another
was occupied by his disciple Ananda. Mara taking the form of a vulture ap-
peared before Ananda and tried to disturb his meditation. When Fa-hsien
visited this place, he says that the foot prints of the vulture were still visible.

4. Venuvana (Bamboo-grove) at Rajagrha, modein Rajgir, Lat. 20°
2 ‘N, Long. 85° 26-E., was one of the favourite resorts of the Buddha. He
once went to Magadha when he was received with highest honour by the
King Bimbisara. The King then made a present of his favourite park Venu-
vana (Bamboo-grove) to the Buddha.
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To mourn his death, I-ching composed the verse.

‘What a towering aspiration he had ! A man of great intellect

and wisdom, travelled far and wide, much beyond the boundary
of his own motherland. He stayed in the Venuvana and cons-
tantly enjoyed the sight of fluttering bamboo leaves. He had a
great passion for studying Buddhism, and an insatiable desire for
searching the “Law”’. He constantly bore in his mind the desire
to return to China. He remained virtuous to the end. To raise
the moral standard of the people of his land, he wanted to pro-
pagate the Dhamma. But alas ! he failed to fulfil his life’s ambi-
tion, as his life was cut short. His bones were immersed in two
big rivers there. The river Pa-shui remains famous and celebra-
ted. How peacefully he held on even to death.’
B 51;7 % ﬁuf Tao-hsi Fa-shih. The Dharmacarya Tao-
-hsi belonged to the city of ¥ * Ch’i-chou (Shan-tung).
His Sanskrit name was £ 4| 2 ggShih-li-t’i- p’o, Srideva.
He came from an aristocratic family. They were traditionally
holding official posts in the Imperial Court.

From his childhood he was virtuous and kind. He studied
metaphysics and was greatly influenced by the Buddha’s reli-
gion. At the same time he had an indomitable spirit of adven-
ture and a longing to visit Mid-India.

In the course of his travel, he had to climb lofty mountains
but he never cared for his life. He proceeded towards Tibet but
he found the road very dangerous. He was afraid to follow that
route to Tibet. He diverted his route and proceeded towards
west where he had to face many more difficulties. After passing
through many countries he reached the Mahabodhi Sangha-
rama. He spent a couple of years there in search of the Buddhist
Satras and worshipped the sacred relics of the Buddha. He
spent some time at Nalanda and {# p Chi-shih!, Kai.
The king of An-mo-luo p’c welcomed him with great respect.
He seriously engaged himself in the study of the Mahayana,

1. Varanasi in Uttar Pradesh, is a very ancient city where the Buddha
was born many a times in his previous births.
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Ta-ch’ang K # Sitras! at the Nailandi monastery. He
lived in the monastery of & zf. {-‘f ”’FShu-p’O-pan-na
or Nirvana, the monastery of Great Salvation, where he
studied deeply and thoroughly the Vinayapitaka and the Sabda-
vidydshatra # of Sheng-ming.? He was a renowned calli-
graphist, and a man of literary genius. On a slab of stone in the
monastery of Great Enlightenment, he inscribed memorial tablet
in Chinese language and in the monastery of Nalanda he left
more than four hundred volumes of old and new Chinese Siitras

and Sastras.
I-ching could not meet him in India.

Srideva was living at An-mo-luo-p’o where he fell sick and died
at the -égc of fifty or so. After his death, I-ching came to Amraka
and paid respects to the room where Srideva had lived. He was
greatly moved by seeing the room and felt very sad for the monk.
There he composed a verse containing seven words. ‘“This monk
encountering much hardship reached India alone. He was
honest at heart—his only ambition was to propagate Dhamma

1. It is difficult to ascertain who first started this late form of Buddhist
dogma and it is equally hard to arrive at any certain opinion as to the exact
date. But after the reign of Ascka, a great change came in Indian Buddhism.
The new form of Buddhism is called Mahayana or Great Vehicle in contrast
with Hinayana or Small Vehicle. Mahiyana Buddhism has a conception of
Eternal Buddha or Buddhahood as eternal (Adi Buddha). Its main doctrine
is not concerned with personal perfection or individual salvation but the
happiness and salvation of all creatures. A great man who strives for this may
become a Buddha in some future birth and such a man is called Bodhisattva,
P’u-sa g ﬂ{ . According to this Mahdyidna Buddhism, Buddha and some
Bodhisattvas arc supermundane. It believes that faith in a Buddha, especially
in Amitabha can secure rebirth in the Western Paradise. Hinayana is sometimes
described as self-benefiting whereas Mahayana is said to work for the benefit
of others.

Mahiayana is generally known as Northern Buddhism in contrast with
Southern Buddhism. The former system is prevalent in Nepal, Tibet, China,
Japan, Korea and the latter in Burma, Ceylon, Laos, Cambodia, Thailand.

For details vide N. Dutt, Aspects of Mahdydna Buddhism and its relation to
Hinaydna (Calcutta Oriental Series 23. Luzac & Co. London. 1930).

2. The science of grammar; it is one of the five sciences taught in
ancient India. The science of grammar explains words and their meanings.
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but he could not lit the light (of Buddhism). He never reached
back home. He died on the way” |

B ¥R X 8P & Shih-Pien Fa-sh_ih,. Sri Ka$a. The
Dharmacarya Pien was a native of Ch’i-chou (Shan-tung).
He thoroughly studied the Sanskrit language and 'Vidydmantra
% ¥ B Chu-chin-hsien) He followed the previous monk
Hsian-chao to North India and then from there proceeded
towards West. They reached the city of An-mo-luo-p’o,
Amraka and received warm hospitafity from the king. While
living in the = % Wang-Ssu, Raja Vihara, he met the
Dharmacarya Tao-hsi. They belonged to the same place in
their country. They became very close and intimate friends.
The monk Pien could stay only one year together with Tao-hsi.
At the age of thirty-five he got ill and passed away while he was
living with him (Tao-hsi).

74 fﬁ 8p Ei/? # A-nan  yeh-po-mo, Anandavarman
was a native of #F§ fi Hsin-luo.?  During tie time of
% %) Chen-kuan period (of the T’ang Emperor) he began
his journey from Fﬁ 8% Kuang-hsieh (a small Rajagrha)
of the capital city of E 4 Ch’ang-an®insearch of the Truth

1. Protective magical charms, Dhdrapi—a collection of mantras. In the
Bodhisattvabhidmi (Chapter XVIII, p. 185) Asanga explains the term Dhdrapf.
It means that a Bodhisattva must preserve in his memory Dharma, its artha
and the mantras for all the time to come.

2. Ancient name of Korea.

3. Ch’ang-an (modern city of Hsi-an in Shen-si.(Lat 34° 17°N, Long.
108° 58’E) like an ancient capital city of Lo-yang witnessed rise and fall of
many Empires. It was the capital city of the Earlier Han, Later Ch’in and
Northern Chou Dynasties. Ch’ang-an, the capital of the largest Empire of
the world, under the T’ang, was the greatest centre of Buddhism in China.
The city was teeming with people from all over Asia. The glory of Lo-yang,
the ancient stronghold of Buddhism in North, China, was overshadowed by
Ch’ang-an when it entered into a period of unprecedented development. The
population of the capital city during the Dynastic rule of the T’ang rose to
1,960,186. The city was studded with Buddnist temples, monasteries, pagodas
constructed by the devout rulers of the T’ang Dynasty.

The great Chinese traveller Hsitan-Chuang started on his Indiaward jour-
ney from Ch’ang-an in 629 A.D. The great Tzu-en monastery was built there
in A.D. 648, where the Tripifaka-Achirya Hsiian-Chuang translated Bud-
dhist scriptures into Chinese after his return from India. The Ta-yen Pagoda
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of Buddhism and to pay respect to the sacred relics of the Buddha.
While staying at the Nilanda monastery he took much care in
studying the Vinayas and he copied a large number of Sitras.
It is a tragedy that he could not fulfil his heart’s desire.

He started his journey from the eastern border of éﬁ_ i
Chi-kuei! and died in the west of the $f £ Lung-ch’ian?
or Dragon lake or spring (at Nalandi) at the age of more than
seventy. His mortal remains rested in peace in that monastery.
! # % #9 § Hui-yech Fa-shih. The Dharmicirya Hii-
yeh, Jfianasampada also belonged to Korea. In the Chen-
kuan period, he travelled in Western regions. He lived in the
Bodhi monastery and paid great homage to the sacred relics
of the Buddha. He spent some years in the Nalanda monastery
where he studied Buddhism and devoted much time listening to
the religious discourses.

While I-ching was reading and checking up the Chinese manu-
scripts he suddenly discovered the manuscript of *£ 3§
Liang-lun.? At the end, it is said that the Korean monk (Jfiana-
sampada) Hui-yeh recorded it, sitting under the shade of the
‘% #i % #Ht Fo-ch’ih-mu-shu, the Buddha’s Tooth-stick
tree.t After making inquiries from the monks living in that

was constructed in A.D. 652, which was designed by the venerable monk
Hisiian-Chuang hjmself to store up the Buddhist scripturesin Ch’ang-an. From-
the last part of thé fourth century, the Indian monks like Sanghabhiti, Gau-
tama Sanghadeva, Kumairajiva, Yasa all lived at Ch’ang-an and contributed
a great deal for the propagation of Buddha's teachings. In the seventh century
there were three Indian astronomical schools in the capital city.

1. Korea. Kao-mei was the ancient name of Chi-kuei. Chi in Chinese
means chicken or fowl and ‘Kuei’ honourable. Chicken is worshipped in that
country and people used to put its feathers on their hats for decoration. In
Sanskrit it is ‘Kukkutesvara. So the name of the country was given Chi-kuei.

2. Dragon spring, according to Hsiian-Chuang, was in the Mango grove
to the south of the Nilanda monastery.

3. Articles belonging to the Liang Dynasty (A.D. 502-557), ruled fifty-
five years at Nan-ching (Nanking).

4. According to Hsiian-Chuang, there was a marvellous tree near Ch’io-li
Tope near the Dragon lake at Nilanda Establishment. Nalanda is-associated
with the small incidents of the life of the Buddha. This marvellous tree which
has been referred to by the Chinese pilgrim monk, had grown out of the twig
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(Nalanda) monastery, it was known that he died here at the age
of more than sixty. Whatever Sanskrit texts he copied, he left
behind in that monastery.

y % 1 tq: ¥ Hsian-t’ai Fa-shih. He was also a
native of Korea. His Sanskrit name wasri 4“ t %] _1
Sa-p’o-shen-jo-t’i-p’o, Sarvajfiadeva. (He was Lkhown as
I-ch’ieh-chih-t’ien - tp ¥e % in Chinese.) During the 5k ffg
Yung-hui! period, he reached Tibet and from there he came
to Mid-India via Nepal. He made pilgrimage to the Bodhi-
Tree, the Wisdom Tree? and studied the Buddhist Sitras and
Sastras with great pains. He visited many places in the eastern
region. On his return journey, he reached 1 4% '3? T’ u-ku-
hun,? turbid valley where he met the monk;§ #% Tao-hsi.
Both of them continued their journey together. They proceeded
towards the monastery of Great Enlightenment and from there
to China. Nobody knows where and how his (Hsiian-t’ai) life

ended.
% 14 oKk 6p &£ Hsian-k’o Fa-shih, Paramapiijya. The monk
Hsian-k’o belonged to Korea. In the Chen-kuan period,

thrown on the ground by the Buddha after using it as brush to clean his teeth.
Hsiian-Chuang also mentioned about another Buddha’s Tooth-stick tree at
Pi-sho-ka or Visoka. He described the tree, he saw at Nalanda as Yang-
chih or “Willow branch’. The next pilgrim l-ching found the same tree and
conridered it rot to be Willow.

1. The third T’ang Emperor Kao-Tsung started this era in A.D. 650.

2. The Pipal tree (avattha, Ficus religiosa) under which Gautama achie-
ved Enlightenment or Bodhi. Afterwards it came to be known as Bodhi tree.
The area around the tree later on became famous as Bodh-Gaya, a famous
Buddhist place of pilgrimage. A cutting of the Bodhi tree was even carried to
and planted in as far as Ceylon.

The present Bodhi tree which we find now at the back of the Mahabodhi
temple, has grown out of the root or seed of the original one. It sprang up in
A.D. 1876.

Tigyaraksitd, the queen of Asoka, it is said, attempted to destroy the tree
out of jealousy of her husband being deeply associated with the tice. In the
beginning of the seventh century Sa$inka, the King of Bengal and a follower
of Siva cult according to Hsiian-chuang, almost destroyed the tree.

3. Lob Nor, Lap Nor or Lou-lan is one of the fertile oasis in the Southern
states of Tarim basin. Under the former Hans, this region was known as Lou-
lan. Lob Nor was situated on the oldest route linking Central Asia with
China.



Preface 21

he, along with the Dharmacarya Hstian-chao, left for pilgrimage.
They reached the monastery of Great Enlightenment. He paid
great reverence to the vestiges of the Buddha but some days
after-wards he fell sick and died at the age of fifty.

There were two other monks from Hsin-luo (Korea). No
one knows their origin and names. They left the Capital city
of Ch’ang-an and reached the South Sea. They started
their voyage to Srivijaya and % 4 B/ P’o-lu-shih!, the
country on the west of Sribhoga, fell ill and died there.

# % 4 & £ Fo-to-tasmo, Bodhidharma belonged
to #§ § # # Tu-huo-shu-li. He was very big-built,
and strong enough to undertake the journey for the pil-
grimage. He studied the Hinayana Buddhism. Sometimes he
begged his food. He was a light eater and it helped him to move
easily. He reached Shen-chou, Divine Land (China) and, it is
said, entered into a monastic life in I-fu. He was very fond of
long journey. He travelled a lot in Chiu-chou® (China) and
visited many places.

He went to India; there he met I-ching in the Nalanda monas-
tery. After some time at the age of fifty he left for North India.
He was little more than fifty.

# % 4 & % Taofang Fa-shih. The Law Master
Dharmadesa was a native of Ping-chou.? He left home, crossed

1. Prof. Chavannes, on the report in the T'ang Dynasty Annals (Chap.
CC.xxiiC), identified the island of P’o-lu-shih and Marcopolo’s Ferlec (=Par-
lak) with a country called Lang-po-lou-se, the western part of Sribhoga as
mentioned in the Annals. Marcopolo in his account mentioned the eight king-
doms of “‘Java the less’’; out of these he has given graphic descriptions of the
six Kingdoms. Dr. R. G. Mazumdar is of opinion (Hindu Colonies). Firma.
K. L. Mukhopadhyay, Calcutta, 1974) that Ferlec (=Parlak), one of these
six Kingdoms mentioned by Marcopolo, must be on the north-east of ‘‘Java
the less”

I-ching also narrates the story of two Korean monks who went to the island
of P’o-lu-shih, west of Sribhoga. P'o-lu-shih or Ferlec is one of the islands
mentioned by I-ching, in the south China sea.

2. The Nine divisions of China under the Emperor Yii, the Great.

3. It was one of the twelve ancient Provinces of China. The area varied
from time to time under different Dynastic rules. This place was also known as
T’ai-ytian Fu. It was in Shen-si.
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deserts and mountains; then reached Nepal. He reached and
remained in the monastery of Great Enlightenment for a
couple of years as the head of the temple. Later on, he again went
back to Nepal where he stayed on till the time of I-ching. This
monk was very much indisciplined and seldom studied the Bud-
dhist Satras. He was quite old.

affl. & :% #9 % Tao-sheng Fa-shih. He was also a native
of Ping-chou. His Sanskrit name was %4 & % % % Chan-
ta-luo-t’i-p’o, Candradeva. He was known as § XK Yich-t'ien
in Chinese.

In the last year of the Chen-kuan period, he followed the route
to Tibet. He went to Mid-India. Thereafter, he reached
the Bodhi monastery where he worshipped % & 3%
Chih-ti-ch’i, - Caitagrha® with great reverence. In the Nalanda
monastery he was the youngest student. So he was very cour-
teously treated and honoured by the king. After going twelve
yojanas to the east from this place, he got the ¥ # Wang-
Ssu Rajavihara.? Every resident of the monastery was the follow-
er of the Hinayana faith. He lived in the monastery for a
couple of years where he studied the principles of Hinayana
Buddhism and the essence of the Tripitaka = ;ﬁ(‘ San-ts’ang.®

1. In Chinese the Sanskrit word Caitya, Pali Cetiya has been transcribed as
%) M Chih-ti, | % Chih-tuo or % 7f_ Chih-ti. The term Caitya is
derived from the word ‘Citd’, funeral pyre. It was generally used by the Bud-
dhist in the sense of ‘stidpa’, a mound or timuli. A Caitya or stiipa is a mauso-
leum where the relics of the Buddha Surira (Dhdtu-garbha, ‘structure contain-
ing within its womb, garbha, corporal relics’) were kept. In Pali it is Dhatu-
gabbha and in Ceylon it is known as dagaba. In these Cetiya gharas, congre-
gational prayers and worships were conducted before a stipa or a Buddha
image. Caityas or stilpas with their surrounding passages for circumambulation
became an object of supreme veneration to the Buddhists.

For details see Dr. D. Mitra, Buddhist Monuments, pp. 21-30.

2. We find a mention of a Raja-Vihira, evidently established by a King,
in south-ecastern Bengal (present Bangladesha), in the Gunaighar plate
inscription (18 miles to the north-west of Comilla, district Tipper) of the
Gupta ruler Vinayagupta dated a.p. 507. .

3. Tripitaka, literally means ‘Three Baskets”. The three divisions of the
Buddhist canon: (i) Sitrapifaka basket of the sitras or doctrine, (ii) Vinaya-
pitaka or basket of discipline or system to be followed by the monks or by the
Sanghas, (iii) Abhidharmapitaka or basket of the higher subtleties of the doctrine.
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He carried with him many Buddhist texts, Buddha’s images and
his teachings to his own country. When he reached Nepal on
his way back home, he got ill and died at the age of fifty. Thereis
the decree of Heaven at the age of fifty.!

& 1? 87 #% Ch’ang-min  Ch’an-shih, Nityadaksa
Dhyanacarya. The monk # # Ch’ang-min came fiom
Ping-chou. In his childhcod, he cut his hair, threw away the
hairpins and (accepted the tonsure) wore Buddhist robes. He
was very diligent. He had an insatiable zeal for studying Bud-
dhism and reciting the Siitras. The Acarya yearned for the joy
of the Western Paradise. With a view of being born there he
devoted himself to a life of purity and religion and used. to chant
the name of the Buddha always. He had a very strong religious
foundation. He was born with many good and auspicious signs
which are simply difficult to describe.

He visited the capital city of Lo-yang and devotedly enhanced
the cause of Buddhism. For the propagation of these venerable
ideas he was determined to write the whole of thegg ¥ #¢
Pan-jo-ching, Prajiia Sitras® in 10,000 chian. He was desiring to

1. Confucius said, “At 15 my mind is bent on learning, at 30 I stood firm,
at 40 I had no doubt, at 50 I know the decree of Heaven...."”

Lun yi Book II, Chap. IV.

2. A corpus of 16 Prajila Siltras with anonymous authorship is known as
Mahaprajiiaparamitasitra. It is believed that in the Mahdydna Siitra like Saddharma-
pundarika, Lankdvatira and the Prajia Sidtra higher spiritual teachings are ex-
plained. The rich collection of Mahkdydna Siitra which contains Prajdpdramiia-
sutra were greatly esteemed by the Chinese. All the Sitras belonging to the
Prajfid school were translated into Chinese several times, both in a complete
form and in extracts. The longest siitra of MahdprajRd pdramitd in 600 fasciculi
equivalent to 200,000 $lokas (Karkds) was first translated into Chinese.
Lokaksema, an Indo-Scythian monk was credited to introduce the Mahdydna
Buddhism in China. His partial translation of Asfasdhasrikd PrajAd-Pdramitd,
based on manuscript from India by Chu Shuo-fu, started a new epoch in the
history of Buddhism in China. Then followed variow8 translations of shorter
version like Prajfid Paramitd Hrdaya Sitra ctc. There are six translations
of the Vajracchedika Prajid Pdramitd Sitra (Diamond Satra) by celebrated
Kumairajiva and Hsiian-Chuang (in 600 chiian in A.D. 659). It issaid
that when Kumairiajiva was living in the New monastery at Kucha, he
discovered a manuscript of the Pancavimsatiséhasriké PrajAd Pdrainita from the
adjoining old palace of Kucha. The Diamond Siitra was so popular in China
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go on a pilgrimage to India and offer his devotional homage to
the sacred vestiges and the relics of Tathagata; thus to secure for
himself the greater merit with a view to a birth in heaven. That
opportune moment came, when he went to the palace and sub-
mitted his humble petition requesting the Emperor’s permission
to visit the nine states to propagate Dharma and write Prajiia
Sitras. By the grace of God, he was permitted to undertake the
journey. He crossed many rivers, travelled all over south China.
During his stay in the south, he copied the same Sitra with
sincere devotion. He expressed his gratitude to God who had so
kindly fulfilled his long-cherished desire.

Thereafter, he went to the sea coast, embarked on a ship and,
sailed for%ﬂ] # (B Ho-ling-kuo, Kalinga.! From there he
again sailed for X fﬁ_ 34 B Mo-luo-yii-kuo.? His aim

that the entire text had been carved on a stone slab by Sung Hsiao-erh during
the reign of Wu-chou (A.D. 684-705) in Fang-shan county. Prajfii is the sixth
of the Six Paramitas with the help of which one reaches the other shore of the
Samsira.

See N. C. PrajAaparamita Lit., 1-22.

J. Matsumoto. Die PrajAdparamita Literature. ¥.R.A.S. 1933.p. 178.

E Zircher The Buddhist Conquest of China (Leiden E. J. Brill 1972.)
pp. 124-126.

C.T.T. Vols, 5, 6, 7,8.

1. It is one of the islands in the South sea mentioned by I-ching. The
Indian name Ho-ling is Kalinga on the coast of Bay of Bengal. According to
the The New Annals of the T’ang (A.D. 618-907), Book 222, Part ii, Ho-ling is
another name for Java. In the Chinese Annals of the 2nd century A.D. it was
also mentioned as Yeh-tiao.

While Fa-hsien was returning to China after his pilgrimage to India, he
passed through Java which was a great centr= of Hindu religion and culture in
the first half of the fifth century A.D. In the seventh century Buddhism also
flourished there.

According to Chinese History, Ho-ling or a part of Java had trade relation
with the southern coast of India and Ceylon.

Prof. Chavannes placed it (Ho-ling) on the Western Part of Java and
according to R. C. Mazumdar it is in Central Java. See C. P. Fitzgerald, The
Southern Expansion of Chinese People, Second Map (at the back).

2. The Indian name of Malayu is Suvarpadvipa, Dr. R. C. Mazumdar,
in his work bearing the title Suvarnadvipa, shows that it was the general term
for Sumatra, Java and other islands of the Eastern Archipelago.
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was to reach Mid-India. Accordingly, he boarded a cargo vessel
carrying heavy merchandise. The ship left the shore but could
not make any headway due to a sudden typhoon that lashed the
region and made the sea very rough and turbulent. Within a
few hours, the ship started sinking. In great confusion and panic,
the sailors, the merchants on the ship began scrambling for
getting accommodation ina small junk for safety. The captain
of the ship was a follower of the Buddha. He himself boarded
the junk, loudly called the monk to join them for safety. But the
monk Ch’ang-min refused to go. He said ‘‘you may take someone
else in my place. I will not go.”” He did not join them for the
cause of others. He remained silently absorbed as if his short
span of lifc was agreeable to one possessed of the ¥ 1}
P’o-t’i-hsin, Bodhicitta.! Forget yourself, do good to others. This
is the true spirit of a greatman.

Then facing towards west, clasping his hands in adoration, he
kept fervently praying and chanting the name of /9 @ 77, %

I\:Ialayu, one of the islands of South sea mentioned by I-ching, was an in-
dependent kingdom in Sumatra till the seventh century when it was conquered
by Srivijaya and formed a part of the kingdom. The modern name of Malayu
in Sumatra is Jambi. The name of Malayu was changed to Bhoga or Sribhoga
just before I-ching’s time or during his stay over there. I-ching has mentioned
many a times the change of an independent Kingdom’s name of Malayu
to Bhoga.

In the C.P. Fitzgerald’s map (Burma, Indo-China and the Malay Peninsula)
Malayu is located to the South of Sumatra.

For details see J. Takakusu, ARPIMA. xxxix-xlvi.

1. The mind of the Buddha. The Mahdyina Buddhism in China, Japan,
Korea makes use of such terms as the Buddha in the heart, the Buddha mind
and the Buddha nature. Bodhicarydvatdra, a work of Santideva extant in original
Sanskrit (Chapt. I called praise of the Bodhicitta), describes Bodhicitta as‘‘the
initial impulse and motive Power of the religious life combining intellectual
illumination and unselfish devotion to the good of others.” Accotding to the
Mahayanist view every man and woman, whether a monk or a layman who
cultivates the Bodhicitta (Direction towards Bodhi) has the potentiality to
attain Buddhahood. By developing Bodhicitta, one can be free from his Prthag-
Jjanahood.

See Santideva’s Bodhicarydvatira. Chapter one.

N. Dutt.—Aspects of Mahdyina Buddhism and its Relation to Hinaydn a
pPp. 246-7.
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A-mi-t’o-fo Amitibha.! While he was still chanting the .
great name, the ship sank quietly. He was more than fifty when
he died. |

He had only one disciple with him, about whom very little
was known. He wept bitterly, invoked with tears and also chan-
ted the name of the West. Without him everything was empty
and meaningless. He received help from his companions. This
story was narrated by the survivors of the wrecked ship.

It was lamentable that such a great man (like Ch’ang-min)
passed away so carly ! He sacrificed his life for the good of
others. He was pure like a mirror—he was priceless like a  jade
of #» ff] % Ho-ti’en-yd, Khotan.! He would be steeped in
a dark fluid without becoming dark. He might be rubbed with-
out getting thin. He devoted his whole life for acquiring the

1. There are variations of the name of Amitibha. They are Amida,
Amita, Amitiyus, Amitiyur. Amitabha means boundless light.

There is controversy among the Indian scholars over the time when worship
of Amithbha Buddha was first introduced in India. Some are of opinion that
Asdvaghosa was the first exponent of Amitabha cult; others believe it was Nagir-
juna. There is no authentic information about the origin of this dogma. Sir
C. Eliot and E. J. Eitel contend that without any clear antecedent in India it
may be supposed that it originated in Zoroastrian mythology. This idea of
Amitabha had greatly influenced Buddhism in Kashmir and Nepal and the
dogma reached China from one of these countries when a Tukharian prince
took the first Amitdbha Sitra to China.

Amitibha, the saviour of all, is most popular in China. The principal
doctrine of the faith is that salvation is achieved only by absolute trust in invok-
ing the name of Amitibha.

A new school started in China which was known as Sukhivati or Ching-t'u,
the Pure Land, the home of Amitibha. It is situated to the West of our world.
where spring is eternal and rebirth takes place in lotus. The followers of the
Pure Land school chant the name of Amitibha many a time, desiring to be
born again in the Western Paradise. The venerble Hui-yiian of the fifth cen-
tury was the founder of this school in China. The venerable Tao-luan of the
sixth century and Shan-tao of the seventh century were the important pro-
pagators of this school. Sukhdvati-Vyuha Sitra was translated into Chinese
by Kumarajiva in A.D, 402, by Gunabhadra in A.D. 420-429 and by Hsjjan-
Chuang in A.D, 650. The popularity of Amitibha in China was due to prolific
translations of Amitdyus Siltras or the Siitra of Infinite age.

2. Shih-chi Chiian 81, Biography of Lin Shiang-ju. Ssu ma-Ch’ien. (Record
of Great Historians—Watson),
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highest Prajiih. He channelised his wisdom for a noble cause.
In his own land he sewed the seed of good Karma and outside
his country he achieved the reward. He voluntarily went for-
ward in the face of a very dangerous situation in which death by
drowning in the sea was imminent. He immediately made up
his mind and sacrificed hinmelf for athers. Ch’ang-min’s disciple
became friendless.

His filthy, uscless body was disintegrated in the sea. By pure
meditation he reached the heaven. Dhamma would never be
impaired and the flow of virtue could not be restrained. He dis-
played the brilliance of charity, compassion. Finally the Kalpa?!
of continued mortal existence came to an end for a new one.

£ K I | $% Mo-ti-seng-ho. Matisimha. He was known
as Shih-hui, Prajdasimha in Chinese. He came from
¥ 34 Ching-chao.? His family name was § # Hsing-fu.
His personal name was not known. He travelled far and wide
with the monk Pien.

They reached Mid-India and lived in the monastery of Great
Faith {§ # % Hsin-che-Ssu. He had some knowledge of
Sanskrit but did not learn the Buddhist Satras and Sastras in
detail. He decided to go back to his own land but on his way back
he breathed his last in Nepal at the age of forty only.

% f % ﬂrﬁi‘ Hstan-hui Fa-shih. He belonged to the Capital
City of China. He was said to be the son of the General An %

Following the overland route to Northern India he entered
into 5§ ‘& 7& 7 K’c-hsi-mi-lo® Kashmir. He was assig-

1. An aeon of incalculable time. Four Kalpas constitute a Maha Kalpa.
According to Hindu mythology a Kalpa consists of one thousand mahayugas—
a mahayuga being a period of four yugas viz., Satya, Treta, Dvipara and
Kali.

2. A district of Ch’ang-an, modern Hsi-an in Shen-si province under the
Han Dynasty. Peking was also known as Ching-Chao under the Republig.

3. Kashmir was one of the most important centres of Buddhist Sanskrit
learning and the Centre of the most powerful Buddhist sect, Sarvdstivdda.
Kashmir played an important role in the transmission of Buddhism to China.
The Chinese traveller Ou-K’ang or Wu-K’ong while visiting Kashmir (A.D.

759-763) had seen about three hundred monasteries. (CTT vol. 51: No.
2089. II, p. 979).
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ned a job to look after the royal elephants by the King of Kashmir.
He rode on a royal elephant accompanied by royal music.
Everyday the King sent food to the Nagahrada Parvata Vihara
ﬁé_ ‘. & % Lung-ch’ih-shan-Ssu!, where the monk Hsiian-
hui was residing. Five hundred Kﬁ_ ‘# Luo-han?, Arhats
received royal hospitality regularly here. This was the place
where the venerable Madhyantika, the disciple of Arya g v
Ananda, converted the dragon-king. The King of Kash-
mir was so much impressed by the pilgrim monk that he reveren-
tially proclaimed gracious pardon inside the country. There
were more than a thousand convicts who were condemned to
death but by royal clemancy the convicts were set free. He had
free access to the royal palace where he spent some years as a

1. "According to the local reports, Kashmir was originally a dragon-lake.
Madhyintika, an Arhat and a disciple of Ananda, was perfect in six
spiritual attainments (7< ?#7 Liu-shen) and achieved Asta-vimoksa.
Madhyiantika heard Buddha’s prediction that he would build a new city. He
was very happy, came here and took his seat in a forest on a high mountain
where he performed a series of miracles. A dragon appeared before him and
wanted to know his desire. The Arhat wanted a place to put his knees in the
lake where he wanted to sit cross-legged. The dragon granted his sequest by
removing water but Madhyantika, by super-natural power enlarged his body
till the lake was completely dried up. He lived in north-west of this place near
the lake.

In the Chien-shih mi-chuan 52] . 'f;"‘ ﬁ of the New T’ang shu, there
is a reference of Mahapadma lake, the present Volur. The Naga-hrada-parvata
vihara might be very close to this lake.

See Chang Hsing-lang, Chung-ksi Chiao-t’ung shih-liao, (The Materials for a
History of Sino-Foreign Relation). Vol. 6, p. 375.

2. A saint, a perfect man of Hinayana. The Sanskrit technical term Arhat,
Chinese Lo-han or A-lo-han is applied to those who have reacned the Eight-
fold path and enjoy the fruits of it.

The first Buddhist Sitra ‘The Sitra in 42 articles’ translated by Kasyapa-
matanga and Dharmaranya into Chinese in the beginning of Christian era,
has defined the term Lo-han (Arhat). Thus, he who has left the world in
pursuit of the Law is Sramana. He has to follow 250 rules. By various endea-
vours and efforts he will acquire the purity and will attain four degrees (Arya).
The highest dcgrcc that of Lo-han confers thc power of flying in the air and of
transforming one’s self at will.

See Encyclopaedia of Religion and Ethics. Vol. 1. pp. 774-5.

See Zurcher. BCC (Notes) Vol.Il Nos. 62, 63.
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royal guest. But after some time he was very much disappointed
and left for South.

In the monastery of Great Englightenment he worshipped the
Bodhi Tree and spent hours gazing at £ $ ¢ Mu-chen-
ch’ih!, Muchalinda lake. While he was residing there, he often
climbed the Grdhrakita mountain, took stroll on the® % &
Tsun-tsu-shan Kukkutapadagiri? (Cock-Foot mountain or
Sage’s Foot mountain). His knowledge was very deep and pene-
_trating. He had divine sagacity of a sage, and had skill and dexte-
rity. Despite the many difficulties he had to encounter, he mas-
tered Sanskrit pronunciation in a short time. He acquired very
little knowledge in Sanskrit Satras and religious thoughts. So
he decided to go back to his own native country. On his way
back to China, he reached Nepal where he unfortunately died at
the age of thirty odd years. Nepal had some poisonous herbs.
Many people who arrived there died due to those herbs.

There was a man who along with the Chinese envoy went to
48 '® B Fu-k’o-luo, Bukhara® by the northern route. In

1. Hsiian-chuang has mentioned the Muchalinda lake which was near
the Bodhi tree to the east of the Indra tank at Bodh-Gaya. The lake belonged
to the Dragon King Muchalinda.

After attaining Enlightenment, the Buddha sat near the Bodhi tree in bliss-
ful contemplation for four weeks. On the sixth week he went to Machalinda
where he was protected from showers of rain with seven coils of his body and
with several extended hoods.

2. Kukkutapadagiri-Vihara named after Kukkutapada-giri, a hill of
great purity, mentioned both by Fa-hsien and Hsiian-chuang, has becn identi-
fied by A. Gunninghum with the modern village of Kurkihar (Lat 24° 49’N;
Long 85° 15’E, District Gaya, Bihar) 3 miles to the north-east of Wazirganj
and 16 miles to the north-east of Gaya. He is of opinion that the present Kurki-
har both in name and position is the famous Cock’s Foot hill of the Buddhists.
This sacred hill, with three peaks, was the abode of the vencrable Mahiakisyapa
who was entrusted with the duty and responsibility of protecting the canons
by the Buddha. The triple peaked mountain is also known as Gurupadagiri.

3. There is a difference in Chinese transcription of Balkh. Hsiian-Chu-
ang’s transcription is Fu-ho ( l# o®) whereas I-ching has trans-
cribed as Fu-k’o-luo ( 4_? -,‘5 gﬁ ) Bukhara. In Balkh or Bukhara,
one of the states of Tokharestan, Buddhism was the predominant religion.
Hsiian-Chuang has given a graphic description of the flourishing condition of
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the ;3 4 Hsin-Ssu Navasanghiraima where the principles
of little vehicle were taught, he became a monk under the name

of ¥ § ¥ f Chih-tuo-po-mo, Cittavarman. Having received
the precept, he declined to eat the three kinds of pure food.

The master of the Navasangharama said, ‘‘the Great Lord
Tathagata himself took five kinds of food considered proper for a
monk ( 2 F Wu-chang).! It is not a crime. Why should you
not eat ?’’ asked the abbot. ‘It is not the rule observed by the
Hinayanist. Therefore, I cannot change the old habits now”,
replied the monk. The abbot said, “I have established a practice
here in agreement with the three pitakas; Ihave never read such
a rule. If you so please you may find outa suitable preceptor.
I can no longer be your preceptor”.

Cittavarman was thus reluctantly compelled to eat the food.
He broke his vow and took food in tears. He conveniently fol-
lowed the commandments of the monastery. He knew very little
Sanskrit. He followed the northern route on his way back (to
China). No one knew where he went. His story was narrated
by Indian monks from North India.

There were other two monks in Nepal. They were the children
of the wet nurse of the princess of Tibet. At a very early age,
they left home and became monks. One of them later on, entered

Buddhism there. He has mentioned that there were about 100 Viharas with
more than 3000 monks. This city was known as Little Rajagrha with the lar-
gest monastery Nava Sangharama. During Hsiian-Chuang’s travel, Balkh was
under the Turkish rule. The Turks were the followers of Buddhism. They
built a2 huge Vihara close to the Sogdh river. In their language Vihara was
known as Bukhar. So the name of the place was Bukhara.

See Sir Aurel Stein, On Central Asian Tracks. pp. 321-330; P. C. Bagchi,
India and Central Asia. pp. 34-35; Rahul Sankritydyana, History of Central Asia.
p- 71. ,

1. Paficabhojaniyam—the five kinds of food considered proper for monks.
These are often mentioned in the Vinaya. Pdtimokkha or the Siksdsamuccaya
deals with the rules regulating eating and drinking of a monk. 2 [ Wu-
Chang is an old translation. A comparatively recent translation is % °qi {1\
Wou-tan-shih. The chapter on Mendicaments says, “O Bhikkhus, do not know-
ingly eat meat of an animal killed for that purpose. Whosoever does so, is
guilty of a dukkhata offence.” See—Pdtimokkha, Pak 37.

See Sacred Books of the East. Vol. xvii, p. 81. f.n. 117; Vol. xiii p. 40.
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the family life again. They lived at the great Rajavihara (Royal
monastery). They mastered Sanskrit language and Sanskrit
texts. One of them was thirty-five and the other twentiy-five.

P& ) 1 ﬁ? # Lung-Fa shih Gauravadharma. The native
place of the monk Lung was not known. During the Chen-kuan
period, he left home and followed the northern route (to reach
India). As soon as he arrived in North India, he wanted to
witness the transforming influence (of the Doctrine) in Mid-
India. He had ,a wonderful style of reciting the ') # £2
‘Fa-hua-ching,! Saddharmapundarika  Sitra  in  Sanskrit.
He reached ¥ &% ﬁ. Chien-t’a-luo, Gandhira? where he
fell sick and died. This information was gathered from the monks
coming from North India.

1. The Lotus Sdtra, one of the earliest Mahdydna Siltras, is composed of
both prose and verses—the prose is in pure Sanskrit and verses in mixed Sans-
krit. This Sitra contains twenty-seven chapters.

Winternitz says (4 History of Indian Literature Vol. 11, p. 302) that it is diffi-
cult to ascertain the date of the composition of this text. Tts sections belonged
to various epochs. Dr. P. V. Bapat has placed the work in the first-century
A.D., a little later than Mahdvastu and Lalita-Vistara.

Saddharmapundarika was very much popularised in China and Japan.
The T’ien-t’ai school in China and the Tendai, Nitchiren Sect in Japan consi-
der the Lotus Siitras as the most important Buddhist text. It has made great
contribution to Buddhist art and sculpture in China and Japan.

It was translated into Chinese several times . The earliest translation was
done by Fa-hu Dharmaraksa of the Western Chin Dynasty in A.D. 286, in
28 Chapters, then by Kumairajiva and by Jiianagupta and Dharmagupta
of the Sui Dynasty (A.D. 589-618) NC Nos. 134-139.

The title of the Lotus Siltra (in Chinesc) according to Dharmaraksa is
Cheng-fa-hua Ching, and according to Kumirajiva Miao-fa-lien-hua ching.
Kumarajiva's version contains 28 chapters and agrees with the Tibetan version.
8ee E. Zircher The BCC Chap. II.

2. According to carly foreign writers, Gandhira was the territory between
modern Lamghan and Jalalabad on the west, the Swat hill on the north, the
Indus on the east and the hills of Kalabag on the south. But according to Indian
literary sources, the term Gandhara denotes an area that included Pugkalévati
and Takgafili. Puskalivati has been identified with Charsadda (about 16
miles north-east of Peshawar) in Peshawar district and Taksasila in Rawal-
pindi district in Pakistan.

These places were visited by early Chinese travellers like Fa-hsien, Hsiian-
Chuang. Gandhira was a second holy land of Buddhism where art had flou-
rished contributing a great deal to the history of World art.
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B & X ‘ﬂ" % Ming-yian Fa-shih. The monk belong-
ed to the city of i Ch’ing in % "’j I-chou.! His
Sanskrit name was Cintadeva, Chan-to-t’i-p’of& % # _g
He was also known as % X Szu-t’ian in Chinese language.
From childhood he received religious education and as he grew
up he became very virtuous. He was handsome, respectful,
dignified, courteous and was fond of ceremonics. He was greatly
respected in China. He was conversant in \:F Chung?, & Paj,?
Madhyamika and Satafastra respectively. He had the mastery to
expound the discourses of Chuang-chou,* (the great Chinese

iz f\philosopher).
When he was young, he travelled many places in Hi-nan

1. During the time of the Western Hans, I-chou was comprised of some
parts of Szu-ch’uan and Yiin-nan.

2. The Makhdyana system of thought is divided into Madhyamika and Yogd-
cdrd. The founder of the Madhyamika school was Bodhisattva Nagarjuna who
lived probably in the 2nd century A.D. The most famous work of Nagarjuna
is Mdadhyamika-Karika. He was followed by many Madhyamika scholars such as
Aryadeva (Third century A.D.), Buddhapailita (Fifth century A.D.) and
Candrakirti (Sixth century A.D.).

The “Tri Sastra” sect in China was formed on the basis of the Madhyamika-
Sastra, Sata-dastra and the Dvddafanikaya-$istra which were translated by
Kumarajiva.

3. One of the three Sastras of the Madhyamika school. In Chinese ‘Pai’
means hundred. This Sastra contains one hundred verses with each one com-
posed of 32 words. So the name Sata Sdstra is given. It was written by Vasu-
bandhu in Sanskrit and translated by Kumarajiva in Chinese. But this version
differs from the original Sanskrit.

4. D.T. Suzuki, in the Introduction of “The Text of Taoism” (translated by
James Legge) says: “....Chuang-Tze was the greatest of the philosophers,
pocts, and literary essayists in the entire history of the Taoist School—more
than that, perhaps in all fields of Chinese literature.” (p. 3).

Chuang-Tze belonged to the feudal age of China when China was disinteg-
rated into a number of small states. The great historian Ssu-ma Ch’'ien in
the second century B.C., notes that Chuang-Tze came from An-hui. His
personal name was Chou. He was a sincere devotee of Lao-Tze, the great
philosopher of the sixth century B.C. Chuang-Tze propagated and expounded
the “way of life” or ‘“‘the Tao’’ against the materialistic, ethical concept of life
propagated by Confucius and his followers.
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( x ¥ Ch’i-che)! and in the area ( =  San-wu?) east
of Yang-tze river valley, in search of knowledge. Later on,
he studied seriously the Buddhist sitras and $astras and practi-
sed meditation. Conscquently, he spent the summer retreat in
a lonely, quiet top of the mountain Lu.?

Since the magnanimous sacred religion (Buddhism) was al-
ready in decadent state, he (with an idea of restoring it) became
a mendicant and arrived at extreme south. From here he sailed
and reached % 3t Chiao-chih.* He crossed the vast sea to
reach g5 £ K’o-ling. From there he went to 6% | Shih-
tzu-chou,® Simhala. While the King of the country was
worshipping, th¢ monk concealing himself in a private
chamber, tried to rob the Tooth-relic with the intention of carry-
ing it back to his own country and worshipping with great reve-
rence. He concealed it in his hand and was taking it away when
it was detected. The Tooth-relic was then snatched away {rom
him. This was a great humiliation for him.

According to the Ceylonese story, the Chinese pilgrim went to
South India and it was related that while he was proceeding
towards the monastery of Great Enlightenment, he passed away
on the way. How old he was, is not known.

1. Present Hu-nan province. See Ch’u-T’zu-yian, Vol. 1, p. 10, folio 3.

2. Arca extending over the east of Yang-tze valley. The three places,
Su-chou, Ch’ang-chou, Hu-chou are known as San-wu. Ibid. Vol. I, p. 15,
folio 1. ,

3. One of the sacred mountains (for the Buddhists) of China in northern
Chiang-si. From very ancient times the mountain ‘Lu’ was hallowed by
Taoist and Buddhist traditions. Many miraculous and supernatural events
are associated with the mount ‘Lu’. The famous Chinese monk Hiii-yuan
(A.D. 380) stayed on that beautiful mountain. He left adectailed description
of the mountain known as Lu-shan-chi. This mountain has been compared
with Grdhrakita mountain near Rijagrha in India. See CTT Vol. 51. No.
209, p. 1024.

4. The frortier of China today is not the same as it was during the time
of the T’ang and the Sung. Chiao-chih, the modern Hanoi near Tonkin,
the heart of North Vietnam was a Chinese province for about nine centuries
from B.C. 111 to A.D. 939. This area became part of the Han Empire and
was known as commandery of Jihnan.

5. Simhala—Ceylon or present Sri Lanka. It was also known as Ratna-
dvipa, Isle of Jewels.



34 Chinsse Monks

After this incident, the King of Ceylon kept the Tooth-relic
in a safer place. It was carefully guarded in a very lofty tower,
the doors of which were very firmly closed. This room had many
sets of heavy doors. The locks of the doors were covered and
sealed tightly with mud by five officers. Opening of the doors
(of that particular room) would start the automatic alarm in
the town and outside the city gate.

Everyday offerings were made and incense was burnt. Flowers
were offered all the time. When taken out, the Tooth was placed
on a golden flower and its sparkling glow everywhere diffused.
The tradition goes that if this country loses the Tooth-relic, the
country would be devoured by Eﬁ_ ¥] Luo-sho, Raksasas.!
On account of that, the Tooth was very carefully guarded and
protected to avoid such a calamity. It is also said that this Tooth-
relic could be taken to China only by the Divine Power; and not
by human contrivance.

% i 1 ép K Llang Lushih Arthadipta. The Vin-
aya-master I-lang belonged to FX %,3 Ch’eng-tu? in % H
I-chou. He was well versed in 4? $2 Lu-tian® and in
interpretation of fj] ¢ Yi-ga, Yoga System.* He sct forth
from Ch’ang-an with the monk %2 %{ Chih-an from his own
native place and an eminent man I-hstan, for pilgrimage. %C Z
While he was about twenty years old, he realised the Truth
from the teacher. He studied the Buddhist scripture and he him-
self was a good writer. He desired to pay a visit to the sacred
shrines of the Lord Buddha with his disciples. They were like
his own brothers taking care of each other. Soon, they develop ed

1. The demons with terrifying looks, with black bodies, red hair and green
eyes are supposed to be the original inhabitants of Sri Lanka.

2. The capital of modern Szu-ch’uan province. (Lat. 20° 34'N, Long.
103°-11'E).

3. The Vinaya Canon.

4. The principle of Yoga (the ecstatic union of individual soul with
Divine soul) was first propounded by Pataifijali in the second century B.C.
Asanga in the fourth century A.D. founded a similar school of Yoga in Bud-
dhism. Hsuan-Chuang was a follower of this school.
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very deep attachment for each other in the course of their jour-

ney.

They reached the country ¥ Wu-lei!, and embar-
ked on a merchant ship. Tossing over thousands of high waves,
the ship passed through 3% & Fu-nan?, anchored at
EP \» Lang-chia® where he was entertained with valuable
gifts by the king. The fellow monk X % Chih-an fell
sick and breathed his last there. Lang was very much grieved
at his death. He along with his fellow companions sailed for
Ceylon where they secured new religious texts and worshipped
Lord Buddha’s Tooth-relic.

Gradually he reached the Western country. I-ching collected
this information. No one knew his whereabouts. The people of
Ceylon also did not see him again. The people of Mid-India

1. Present Ch'in-hsien, north-south of Kuang-tung island. During the
T’ang period this region was known as Wu-lei.

2. The original name of this country is not known. It was known to the
Chinese as Fu-nan upto the early period of the T'ang. Fu-nan, the precurser
of Cambodia was colonised by the Indian settlers and along with their immi-
gration the Indian culture and religion also spread.

During the period of the Three Kingdoms, Fu-nan or Cambodia was visi-
ted by Chinese envoys and in the subsequent years there were several Chinese
embassies to Fu-nan. We can get details and full account of Fu-nan only from
Chinese sources. In the third century A.D. the southern most part of later
Cochin-China was Fu-nan territory. In the early T'ang period a great change
took place in Fu-nan, when the name Fu-nan disappeared from the Chinese
record and thenceforward it was known as Chen-La. Chen-La had very cor-
dial and close relation with the T’ang rulers. Watters has identified I-shen-
na-pu-luo, Isinapura of Hsiian-chuang with Fu-nan.

I-Ching in the late seventh century said that though Buddhism was estah-
lished in Chen-La, the founder King of the place persecuted the Buddhist in
favour of the Sawits sect of Hinduism which had firmly prospered there.

8. Hsiian-chuang in his account has given the names of six countries
beyond Samatata (Lower Bengal). One of these six countries is Kimalanka
which in all probability is Lang-Chia or Lankasu mentioned by I-ching. It is
said to be identical with Pegu and the delta of Irawadi. Dr. R. .. Mazumdar
also thinks Langkasu of I-ching to be the Mon country in Lower Burma and it
may be the same as Tenasserim. In the Historical Records of the Liang Dy-
nasty (A.D. 502-537) a country is mentioned as Lang-kasu. (Book 5%).
Sce C.P. Fitzgerald. The Southern Expansion of the Chinese people. Maps. 1, 2.
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did not hear anything about him. Most probably he died in a
foreign land. He was more than forty when he died.

€ % (£ 65 % Huining Li-shih, Mahabhisayanavinaya-
carya, also belonged to Ch’eng-tu in I-chou. He was a very
precocious and intelligent child. As a young boy he visited temples
and monasteries in pursuit of knowledge. At an early age he
renounced the pleasures of the world and was admitted to the
Order (Pravrajyd). He studied profoundly the Buddhist Sitras,
Sastras and the Vinaya canons. His desire to know the Buddhist
Law inspired him to visit the Western country.

In Lin-te period!, (A.D. 665) he with a mendicant stick Hsi-
chang? reached the South Sea from where he sailed for K’o-ling.
There he lived for three years with a well reputed monk % zp
S 7 £ Ju-na-p’o-t’o-luo Jfanabhadra. The pilgrim then
translated a portion of the Agama Sitra®, with Jfianabhadra,
concerning the last ceremony held after the Makdparinirvanat

1. Started by the third Emperor Kao-Tsung of Ta'ng Dynasty in A.D. 664.

2. A monk’s stick partly made of metal with metal rings. They announce
their arrival for begging by shaking these rings.

3. The general term dgama has been used for a collection of Hinaydna
texts. There are four Agamas, viz. Dirghdgama (Ch’ang-a-han), Madhyamdgama
(Chung-a-han), Samyuktigama (Tze-a-han) and Ekottardgama (Tseng-a-han).
Each of these Agamas has its corresponding Siitras in Pali canon such as Digha-
nikdya, Majjhima-nikaya, Samyuttanikdya and Arguttara-nikdya.

A Parthian monk An-shih-kao arrived at Lo-yang in A.D. 148 and first
translated the Dirghigama into Chinese during the time of the Eastern Han
(A.D. 25-220) in 2 fasciculi. Fkottardgama was translated into Chinese by
Dharmanandi in A.D. 384-385, and Madhyamdgama by Sanghadeva in A.D.
397-398.

See Nanjio’s Cat. Nos. 542, 543, 545, G. P. Malalasckera pp. 244-248
Encyclopaedia of Buddhism (Ed.} Vol. I, 2. Nos. 542-678. CTT Vol. 1,2, No.
542-678.

4. Dharmaraksa of the Northern Liang Kingdom, at the beginning of
the fifth century translated the Sitra on the great demise of the Lord or the
Mahdparinirvapa Sitra into Chinese in A.D. 423. The monk Hui-ning of the
T’ang Dynasty with the help of Jidnabhadra translated the Sitra again in 2
fasciculi— (NC Nos. 113-125). The Mahdparinirvana of the Hinayanist was
first translated into Chinese by Po Fa-tsu in A.D. 290-360, and by Fa-hsien
between A.D. 417-420 in the famous monastery Tao-Ch’ang.

The Chinese Tripifaka contains three translations of the Makdparinirvapa
of the Hinaydna and seven translations of thc Mahayana.
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of Lord Tathagata. This work does not agree with the Nirvana
of the Mahayana Sitra. But the venerable I-ching could find
the Nirvdna Sitra of the Mahayana consisting of about 25,000
flokas. There were more than sixty chiaan translated into Chi-
nese. He wanted to collect the entire Siitra but could not suc-
ceed; he got a collection of the first 4,000 flokas of the Maha-
sanghika X ¥ #p Ta-chung-pu.

Hui-ning translated the Agama Sitra only. He then ordered
his disciple monk #® A Yiin-ch’i to go immediately to
China and present the Siitra with respect and honour; he retur-
ned to Chiao-fu? from where it was taken by horses assigned by
the Government. Yin-ch’i then presented the book to the Em-
peror in the royal palace and requested him to propagate this
book among the people of Tung-hsia® (China). Yin-ch’i left
the capital and reached Chiao-chih 7% pr . He told the

After Dharmaraksa’s translation of the Mahdparinirvdna Satra, the Buddhist
world in China became very much interested in this text which stresses the
cternal, joyous, personal and pure nature of Nirvana. The Nirvdpa school in
China is based on the doctrines of the Mahdparinirvana Sitra.

See CTT Vol. 12, No. 374;

Winternitz. History of Indian Literature. Vol. 11, p. 235.

1. According to the Buddhist canonical tradition, a sharp difference broke
out among the monks regarding the observing of certain Vinaya rules, just
hundred years after the ‘“Great Demise”. The two different groups placed
their demands for clarification before the second Council at Vaisali. A section
of the orthodox monks regarded the Vinaya rules as the very foundation, the
rockbed of the monastic life. The rules must be entirely preserved and followed.
There were some liberal monks who opposed this view. According to the Cey-
lonese Chronicles this dispute was not solved in the Council; instead, it was
followed by ‘Great Schism’ (Mahibheda) which split the order into two schools
—the Theravdda and the Mahdsdnghika.

“The Mahdsdnghika became the starting point of the development of the
Mahiyana by their more liberal attitude and by some of their special theories”
(Edward Conze, Buddhism: Its Essence and Development, Oxford, 1951, p. 121).
At its inception, this school had an imoottant centre at Vaisali. Later, Amara-
vati and Nagarjunakonda became the important and popular centres of the
Mahasanghikas. '

2. The region of modern Kuang-tung, Kuang-si and An-nan,

3. The Chinese writers sometimes call whole China as Tung-hsia
and sometimes only the eastern part of China. Tung-hsia is modern Yen-an.
During the Northern-Wei period it was Tung-hsia or Chin-ming.
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believers and non-believers of the Faith that he got a gift of
hundred pieces of fine shining silk from the Court.

When he returned to K’o-ling he reported to 4§ %5 ¥ Te-
chih-hsien, also known as Jiianabhadra, that the monk Hui-ning
wanted to meet him. Just then Hui-ning left for Western
country. Yun-ch’i stayed there for some time anxiously waiting
to know the whereabouts of the monk Hui-ning. He looked
forward to meet him, made inquiries about him. He sent mes-
sengers to five Indies 2 X Wu-t'ien! in search of him, but
no information was available. He had probably died by then.
It was really a matter of great regret. '

Hui-ning travelled all alone in search of Dharma. His heart’s
desire was to pay a visit to the land of Buddhism; he just com-
pleted the first leg of his travel. Finally, he reached 'ﬁ %
Pao-chu? and temporarily lived in {¢. # Hua-ch’eng.?

He died but his Dharma still survives. He is immortal and his
name would be remembered by future generations.

He propagated the Will of Bodhisattva and thus his name
imprinted will last for ever. He died at the age of thirty-four or
five.

% #A &b ¥ Yin-ch’i, Kailacakra. The monk Yin-ch’i
was a native of % ‘W] Chiao-chou. He all along travelled
with ‘% :PJ‘] T’an-rung. He was ordained byt % aﬁFu-
chih-hsien. He returned to the South Sea \i;] 8 Nan-hai,
where he spent more than ten years. He was well acquainted
with the language of the people of # ﬁ K’un-lun* and

1. India was known as Shen-tu-koa or P’o-luo-mer-kuo (Land of Brah-
mins) to the Chinese during the time of the Han rulers. The name of India as
T'ien-chu became popular during the time of the T’ang Dynasty (A.D. 618-
907). India had five distinct divisions viz., Eastern India. West India,
South India, North India and Mid India.

See CTT Vol. 51. No. 2087, p. 875, IInd folio. P.C. Bagchi Monumenta
Senica Vol. XIII 1948 (Peking) Ancient Chinese names of India. pp. 366-375.

2. Ratnadvipa.

3. The magic city in the ‘Lotus Siitra’. It mears temporary Nirvana or
imperfect Nirvana of the Hinayanists.

4. The Chinese name of Polo Condore is K'un-lun. It is identical with
K'u-lun, Ku-lun. The Arab travellers of the ninth century called a group of
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acquired some knowledge of Sanskrit language. Later on, he
retired to lay life and lived in Sri-vijaya up to the time of I-
ching.

A sudden change took place in him; he was greatly moved by
the Law of the Buddha and again he trayelled over the island
preaching the religion in the city. He propagated the religion
among non-believers. He breathed his last when he was forty.
fl o % B % K'uei-ch'ung Fa-shih. The monk K'’uei-ch’ung
also came from Chiao-chou. He was a disciple of ¢4 & Ming-
ydan. His Sanskrit name was G %2 % Chih-ta-lo-t’i-p’o,
Citradeva.! The monk with Ming-yiian embarked 1§ :£ upon
a ship, crossed the South Sea and reached Ceylon and thereafter

proceeded towards Western India. There he met the venerable
monk Hstan-chao and with him reached Mid-India

He was very honest, sincere and intelligent. He was good in
reciting Sanskrit Sitras. Wherever he went he collected Sans-
krit Sttras and recited them with tunes and actions. He offered
his sincere devotion to the Bodhi tree ¥ 18 4 P’o-t'i-shu.
He reached the Bamboo Grove rf (f] Chi-yidan in Rajagrha
and stayed there long. There he fell sick and died at the age of
thirty odd years.

Hui-yen Fa-shih. The monk Hui-yen, % 0% ﬁfpﬁ Prajiiaratna
was a native of Chiao-chou. He was the disciple of 7 X
Hsing-kung. Accompanied by his teacher he reached f?%j__lilﬂ
Seng-ho-luo-kuo (Simhala). He stayed there. It was not
known whether he died or he was still living.

B3 f % BHHsin-chou Fa-shih. No one knows the native
place of the Dharmacarya Hsin-chou. His Sanskrit name was

small and big islands by the name Sundar or Sondor and Marco Polo by
Sundur and Condur. He has not said much of them. The people Lclonging
to the place were of dark complexion with wooly hair. I-ching has said that
the country with peculiar inhabitants accepted Buddhism to come extent and
he has mentioned a monastery over there.

See J. Takakusu: ‘ARBRPIMA (Munshi Ram Manohar Lal, Delhi) pp.
xlix-1. The Travels of Marco-Polo (Translated by Manuel Komroff) p. 272.

1. In the text the character is € But I think T2 is better reading.
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R& D &i? She-li-t'o-p’a-mo, Sraddhavarman. In Chinese
he was known as Hsin-chou, Sraddhavarman.

Following the northern route, he reached the Western country.
He lived in the Monastery of Faith and made offerings there.
On the top of the monastery he built a brick chamber and dona-
ted it for the use of all who retired from the cares of public life.
After some time he fell sick and before his death, one night he
suddenly shouted saying that Bodhisattva with outstretched hands
was beaconing him to his beautiful abode. He received the offer,
standing with folded hands, breathed a deep sigh and passed
away at the age of thirty-five.

¥ 413% ﬁ? Chih-hsing  Fa-shih. = The Dharmacarya
Chih-hsing was a native of ﬁ # Ai-chou.! His Sanskrit
name was i ¥ % 4 Pan-jo-t’i-p’o, Prajfladeva. In Chi-
nese he was known by the name of % % Hui-t’ien which
means Prajiiadeva. Sailing from the South Sea,he reached West
India, where he worshipped the sacred relics of the Honourable
One. He then proceeded to the north of the river 3% it
Ch’iang-chia? the Ganga (the Ganges). He lived in the Monas-
tery of Faith and died there at the age of fifty.

K 4 f‘? ﬁ'?f Ta-ch’eng-teng  Ch’an-shih. Dhar-
mdcdarya also came from Ai-chou. His Sanskrit name was
_%L %ﬁ )3 p £K 10, 2 3]{ Mo-ho-yeh-na-po-ti-i-po, Mahayana-
pradipa. In Chinese he was known by the name of Ta-ch’ang-
teng which means Mahayanapradipa. While still young, he
sailed for 3t % B 4 /& Tu-ho-luo-po-ti® with his parents.
Here he renounced the world and became a monk.

1. It was Ai-chou during the time of the Liang Dynasty. Modern Tung-
ching chou.

2. One of the longest rivers in the world. Rising from the Sivilika moun-
tain of the Himailaya, this river meets the Bay of Bengal in the cast covering
about 1500 miles. Ganga is the most sacred river of the Hindus.

3. T’o-lo-po-ti has been restored as Dvaravati. Dvaravati in West Thai-
land (Siam) is identical with Ayuthya(or Ayudhya), the ancient capital of
Siam. According to Prof. Chavannes Dviravati is the Sanskrit name of Ayu-
dhya and according to Reginald Le May Dvaravati is situated between modern
Burma and Cambodia. See 4 Concise History of Buddhist Art in Siam, p. 25.
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After that, he followed if #% T’an-sil, the envoy from the
Imperial Court and reached the capital. He lived in the monas-
tery of # P Tz'u-en!, Mahakaruna, the great compassion
monastery where the venerble Tripitaka master Hsian-chuang
lived, herec he (Mahiayana-pradipa) was ordained to the
Buddhist faith. He stayed in the capital for a couple of
years, studying the sacred Buddhist Sitras. He always
thought of the sacred vintages of Buddhism and cherished the
great desire to visit the Western country. His love for the Faith
and magnanimity was inherent in him. At the same time he
kept his moral principles high.

He carried Buddhist images, Buddhist Satras and Séstras,
crossed the South Sea and reached Ceylon. He had a glimpse
of the Buddha’s Tooth and made his offerings to that sacred
relic. He passed through South India and then reached Eastern
India. From there he proceeded towards §%, 4‘ b/ 3 @ Ta-mo-
li-ti-kuo, Tamralipti.? As he reached the firth of the river,
his boat and other valuables were robbed and destroyed. Only
his life was spared by the pirates.

He landed there (Tamralipti) and spent about twelve years
having perfected himself in Sanskrit Sdtras. In the course of
his studying and reciting, he read the #% 4 ¥ 4% La-

Dr. R. C. Mazumdar thinks that the kingdom of Dviarivati mentioned by
Hsiian-chuang comprises the lower v2lley of the Menam river and is probabiy
located necar Nakon Pathom, 40 miles to the west of Bangkok. (R. C. Mazum-
dai, Hindu Colonies, p. 226)

In the map by C. P. Fitzgerald (The Southern Expansion of the Chinese People)
Ayudhya (Dvirivati) has been placed in the north-west of Bangkok.

1. This monastery was built in A.D. 648 at Ch’ang-an, modern Hsi-an
in Shen-si province, on the 22nd year of the Chen-kuan period of the great
T'ang Emperor T’ai-Tsung. In this monastery of Mahakaruna, Hstian-chuang
translated Buddhist scriptures into Chinese, after his return fiom the Western
world.’

2. Tamralipti is modern Tamluk in the district of Midnapur in West
Bengal. An ancient port, Tamralipti situated on the mouth of the
Rupnariayan, was known as Tamalites to the Greek sailors. It was an impor-
tant port on the east and played a very important part in the economic history

of Bengal.
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sheng-teng ching Niddna Sitra' and other important texts relating
to Buddhism, and entered into an ecclesiastical life.

He joined the company of merchants and with the venerable
monk I-ching reached Mid-India. They first visited Nalanda;
next proceeded towards 2~ M| & Chin-kang-tso  Bodhi-
manda and moved towards ﬁ 4 @k Hsieh-su-li Vai-
§ali* and lastly they visited Kusinagara Chu-shih-na.? The

1. Lu in Chinese means Pratvaya — Conviction. But according to the
Buddhist specially, it means ‘‘a co-operating cause, the concurent occasion of
event as distinguished from its proximate cause’”” M.W.

Nidina can be explained by '1’ = (g 9)3’4 Shih-erh yin-14, 12 causes
of existence. This is the fundamental and admirable principle of Buddhist
thought which explains the 12 chains of causation. The formula of 12 Nidanas
explains origination and cessation.

The fundamental dogma is “of all the objects which proceed from a cause,
the Tathigata has explained the cause and he has explained their cessation also;
this is the doctrine of the Great Sramana.” (Translated by Prof. Oldenberg
and Rhys Davids. )

The Buddha has explained the origin of life’s sufferings by natural causa-
tion known as Pratityasamutpdda. If there are sufferings there must be some
causes. Suffereing in life is due to (1) Wu-ming-Avidya, ignorance, (2)
Hsing—Sanskdra, conception, (3) Shth—Vijfidna, consciousness, (4)Ming-yi,
Nédmarilpa, name and form, (5) Liu-ju Saddyatana, six sense organs, (6) Shou-
Vedand, feeling, (7) Ai—Trsnd, desire, (8) Yu—bhava, being, (9) Ch'u-
Upddana, grasping, (10) Sheng—7dti, birth, (11) Lau-szu— jard marapa,
infirmities and death.

This Niddna Sastra of Ullanghana was translated into Chinese by Dharma-
gupta in A.D. 607 and Pratityasamutpdda of Suddhamati by Bodhiruci in A.D.
508-534.

See An Introduction to Indian Philosophy, pp. 122, 124; N. Dutt, Early Monastic
Buddhism, p. 215.

2. Modern Basarh (Lat. 25° 59’ N, Long. 85° 7'E, District Muzaffarpur,
Bihar). 22 miles south-west of Muzaffarpur in north Bihar is the ancient
Vaisali, the capital of Lichhavis. The Buddha visited this place many times.

See Dr. D. Mitra, Buddhist Monuments, pp. 73-75.

3. The name Kusinagara or Kusinari has been transcribed differently in
Chinese. It is either Ku-shih-na or Chu-shih-na or Chiu-shih etc. The name
Kusdinagara has been associated with the gospel of the Buddha. The Maha-
parinirvana of the Loid took place here between the two Sala trees on the bank
of the ancient Hiranyavati.

Tradition says that Kusinari was built on the ruins of the ancient city of
Kusdvati. Kusinara, the capital city of the Malla tribes, is identified with the
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Dhyina master Wu-hsing together with them visited all these
placcs.

The pilgrim always remarked with sigh and expressed his
desire to achieve Dharma and to propagate it in his own land,
China. While he was nearing his end, he expressed that if he
could not achieve it in this life, he would then accomplish the
same in his next life.

He studied history seriously that would help him to visit the
home of #& k Tz'u-ti, Maitreya. Everyday he drew the
picture of one or two branches of At § Lung-hua, Ndgapuspa
(dragon flower) to express his sincerity.

He lived in the same old room where the monk Tao-hsi lived
before. When he reached there, the monk Tao-hsi had already
died. The Chinese and Sanskrit texts (on Buddhist Satras and
Sastras) the monk Tao-hsi studied, were still seen there. With
a very heavy heart he looked at these books, shed tears and lamen-
ted for him. Previously they always moved together, discussed
Dharma together at Ch’ang-an, but he could no longer see him
in this foreign land. The room was vacant (he was no longer
living).

The Dhyana master died in the Parinirvana-vihara, Pen-ni-fan
# ¥ ¥ in Kuéinagara.

Seng-chia -p’a-mo {§ & J:L? Sanghavarman was a
native of B f K’ang-kuo, Sogdiana.! From childhood

modern town of Kasia (Lat. 26° 44’N; Long. 83° 55’E) in Deoria district of
Uttar Pradesh; 22 miles north-cast of Deoria and 34 miles east of Gorakhpur
and 180 miles north-west of Patna (Bihar).

1. Prior to the sixth century A.D., Sogdiana was a kingdom which is now
known as the Kirghiz S.S.R., and the Kazak S.S.R. covering the regions of
present Samarkand and Bokhara.

Ancient Sugdik, Sulik was situated in the north of Tokharestan and T’ien-
shan mountain. Gradually the Sogdians moved towards eastern Turkistan.
They were originally a branch of Iranian people; their language was also
Iranian. The people and their language have long disappeared; but some of
the Sogdian translations of Buddhist texts have been unecartheds from Eastern
Turkistan by aichacologists.
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he was a wanderer; he travelled through drifting sand on foot,
then reached the Imperial city. His passion for religion was
inborn.

During the ## g Hsien-ch’ing! period, he was order-
ed by the Emperor to go for a pilgrimage to the Western country
along with the Imperial envoy. He reached the monasterv of
X f Ta-chiieh, Great Enlightenment. In India he paid
offerings to Bodhimanda. The monk lighted the lamp for seven
days and seven nights as offerings to the Council of discourses on
Dharma. Again under the Asoka tree %ﬁj Yu-shu? in the
courtyard of Bodhimanda he carved out the image of the Buddha
and Kuan-tze-tsai, Bodhisattva Avalokitesvara.

Thereafter he went back to China. He received an Imperial
order againto go to Chiao-chih to collect the medicinal herbs.
That was the time when Chiao-chih wasunder the grip of a severe
famine; people were dying in large numbers without food. He
prepared food and drinks everyday for the famine-stricken peo-
ple and distributed them in the afternoon. The pilgrim was very
much grieved at heart and shed tears profusely at the sight of
this miserable plight of the distressed people. Therefore, he was
known by the people of that country as ‘Weeping Bodhisattva

The Sogdians had close contact with other parts of Central Asia and India.
Buddhism spread there from Tokharestan. Sogdian monks played a great part
in the transmission of Buddhist culture in China. The two important monks
from Sogdiana translated the Buddhist Siitras into Chinese. They are known
by the names of Sanghavarman and Sanghabhadra in the second and third-
century A.D.

Seng-hui an illustrious monk from Sogdiana worked in South China in the
third century A.D. In Chinese Sogdiana is K'eng-chu. Their names are dis-
tinguished in Chinese by adding prefix K'eng. Sogdiana has been identified
with Sakadvipa by S.C. Vidyabhisan. (7.R.A.B., Pait I 1902, p. 154).

See Rahul Sankrityayana—History of Central Asia, p. 137; Luce Boulnois
(Tt. by Dennis Chamberlain), The Silk Road, Chap. on Sogdiana, p. 149;
P.C. Bagchi—India and Central Asia, pp. 36-40.

1. Introduced by the 3rd Emperor Kao-Tsung of the T’ang Dynasty in
A.D 656, six years after his accession to the throne.

2. Jonesia Asoka Roxb Gautama Buddha was born under this tree at
Lumbini. It is very much associated with Sanskrit literature of India
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incarnate’. Some time afterwards, he got slightly indisposed
and died immediately at the age of siaty.

M.* & B %# % #pPi-an Fa-shih, Dharmicarya Nirvina,
Chih-an Fa-shih. Jianaparin. Both! these monks were the
natives of Kao-ch’ang, Turfan.? They went to the capital city
che:ishing the idea of becoming monk. They were anxious to
visit Mid-India and to witness with their own eyes the trans-
forming influence (of the Doctrine) that had taken place there.

Then, Pi-an and Chih-an with the Chinese envoy % % /f’s
Wang Hsitan-k’uo boarded the ship. On boa-d they fell sick
and died. Many copies of Buddhist Siitras and Sastras in Chinese
translation, texts on 2§ i#* Yi-chia, Yoga belonging to
them were left in the country of Srivijaya.

% B ¢ T'an-jun Fa-shih, Meghasikta. He came
from Lo-yang. He had profound knowledge of the art of
exorcism 7 #f ‘Chu-shu® and of metaphysics. Thocoughly

1. Pi-an Fa-shih, ‘Pi’ in Chinese means ‘“‘that” in contrast with “this".
Pi-an means that world beyond this warld, Yondershore. I have translated as
Nirvdpa master and Chih-an as Jiianaparin.

2. Turfan was situated in the cast of the T’ien shan ranges, in the north of
Karashar or Agnidesh in Central Asia. It was closer to the Chinese periphery.
It was on the overland route to India. Turfan, though a small oasis state in
Central Asia and a resting piace fo: the monk travellers, was not as important
as Tun-huang.

In the beginning of the fourth century A.D. the name of the southern part
of the territory was changed into Kao-ch’ang by the Chinese. By the middle
of the sixth century Western Turks occupied the entire region of Cential Asia,
dominated previously by the Epthalite or White Huns. Turfan also came
under the ascendency of the Western Turks. It was wrested away from the
Western Turks by the T’ang Emperor Kao-Tsung. This place was under the
Vigurs and next under the Mongols in the thirteenth century.

Wang Yen-te, the Imperial envoy of Ghina left an account of the flourish-
ing condition of Buddhism there. Buddhism was prevalent in Turfan till the
first half of the fifteenth century. Several Buddhist manusciipt fragments in
various languages—Sanskrit, Iranian, Chinese, Tokharian, Sogdian were
discovered here.

See—Stein CAT, pp. 256-265; Chun Heng-wang, Simple Geography of China
(Physical Map of China)

3. Art of exorcism including mystical and magical formulae used in Yoga
system. Different types of exorcism have been described in the Dhiaranis or
“Protective spells”.
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he studied the Vinaya texts and practised tﬁ o8 I-ming, Cikitsd
Sastra (science of medicine). He was perfectin manners and
bearings, thorough and careful in judgement. He demonstrated
his keen desire of serving all the living creatures.

Next, he gradually started his voyage in the South Sea and
reached Chiao-chih where he stayed one full year, leading
very simple and admirable life. He again embarked on a ship
from the South, sailing for West India. On his voyage to India,
he reached K’o-ling, fell sick and died at the age of thirty at
‘.? # Po-p’en! to the north of K’o-ling, Yavadvipa.

£ 4 ¥ #p I-hui Lun-shih. Artharaémi Sastricirya. He
was also a native of Lo-yang. He was extra-ordinarily bril-
liant, reserved and a man of profound thinking. His main
ambition was to attain scholarship and Truth. He listened
to the discourses on a‘ #4 She-lun Samparigraha  Sistra,?
{® & Chu-su, Koéa etc. and acquired profound knowledge.
But the monk had found much discrepancy in those texts. Conse-
quently, he longed to see those original Sanskrit texts and hear
personally the discussions. Thereupon, he arrived in Mid-India
with the hope of returning to China. But, alas! like a tender
plant, he withered away before he could attain his maturity.
When he arrived at 8 @@ Lang-chia he suffered from minor

ailments and died at the age of thirty odd years.

There were three other monks in China. Following the north-
ern route? they arrived at i, k 5 Wu-ch’ang, Udyana

1. According to Takakusu modern Pembuan is P’o-p’en situated on the
south coast of Borneo.
Sec ARBRIMA., p. xlix.

2. It must be the Mahdydna Samparigrahra or the Mahdydna Samgraka (Com-
pendium of philosophical treatises on the Mahiyina system). This was written
by Asanga and was translated into Chinese by an Indian monk Paramirtha
in A.D., 563, during the time of the Liang Dynasty. The same Sastra with
the same title was translated into Chinese by Buddhasinta in A.D. 531 during
the Dynastic period of the Northern-Wei.

See NC Nos. 1183, 1184.

3. The principal overland routc that passed through Central Asia is known
as “Ser India”.
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country.! They heard that in Udyana the relics of the Buddha’s
skull were kept. They worshipped the relics. Whether they were
living or not was not known thercafter. I-ching gathered this
information from the monks who came from Udyana.

% % #5 § Hui-lun-shih.® He was a native of &5 % Hiin-
luo. His Sanskrit name was Pen-jo-p’o-mo Prajfiavarman.
In Chinese it is known as % ¥ Hui-chia which means
‘“armour of wisdom”. He renounced the world while he was in
his own motherland and inflamed with desire, left his country to
make a pilgrimage to the far-famed shrines of his religion.

He started his voyage and arrived at Zf # Min-yeh? in
China. He travelled a long distance to reach Ch’ang-an. The
Acarya then received an Imperial order to follow the steps of

% % Hstan-chao who had gone to the Western coun-
tries and having found him to assist him there. Thereupon,
he left for India to pay homage to the sacred places of his religion.
He lived in the Monastery of Faith in the city of % @ & W
An-mo-luo-pat for about ten years. Next, going to east he visited
the nearby Tukhara Sanghirama § § % @ ¥ Tu-ho-
luo-seng belonging to North India. This Sangharama had
originally been built long before by the people of that country for
the accommodation of the Buddhist monks from Tukhara. The
Sangharama was very rich and had an abundant supply of all
necessaries and also comfort of life. No other monasteries could
surpass it in this respect. The name of the monastery was

1. Udyana means garden or park in Sanskrit. Fa-hsien visited this place
and mentioned that Buddhism was in flourishing conaition, where 500 monks
were living in Sangharama. Hsllan-chuang’s transcription of Udyianais Wu-
chang-na. Wu-ch’ang or Udiyina comprises ‘‘the four districts of Punjkora,
Bijawar, Swat and Bunir of present day.”

Sec Watters Vol. 1, pp. 225-227; Cunningham, Ancient Geography of India,
p. 93; James Legge’s (Translation) A Record of Buddhist Kindgdoms, pp. 28-29.

2. S. Beal has translated (extract) the lives of two monks in Indiar. Anti-
quary, p. 109, 1881. I noticed some lines are missing in his translation.

3. Modern Fu-Kien or Fu-chien and part of Che-kiang or Che-chiang.

4, S. Beal has rendered this word as Amravat (or Amarabad?). Indian
Antiguary Vol. X, p. 110, 1881.
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7 5 « ¥ Gandbara Sanda, Chien-t’o-luo-shan-t’'u.!
The pilgrim Hui-lun remained there for the purpose
of studying Sanskrit language and became well versed in Kofa.
When the author came there, the monk Hui-lun was forty
years old.

The monks coming from north and living in that monastery
were the masters of that place. To the west of the monastery of
the Great Enlightenment, there was another monastery for the
people of 7 ? 7%, Chia-pi-shih. This monastery rose even
to greater prosperity and celebrity for its moral virtues and high
standard of learning. The brethren living in that monastery
were all Hinayanists; the traveller monks coming from north
also lived there. The name of the monastery was _'i_ *f' 1
z ? Gunacarita, Chi-na-che-li-to.? In Chinese that was
known as ﬁﬁ, 4% Te-hsing the meaning of which is Punyagati.

To the north-east of the monastery of Great Enlightenment,
there was another monastery at an interval of two yojanas known
B t% 2= as Ch’u-lu-ke® (chia) Calukya. This monastery
had been built by the King of Calukya Dynasty of South India.
Though the monastery was poor and simple, yet it was famous
for a highly disciplined and religious life of its inmates.
Recently the King B § Jih-chiin, Adityasena* built again

1. Gandhira Sanghiarama. Beal has translated this as ‘Gandhira Sand’,
1bid, p. 110.

2. Chil is ‘Ku’ or ‘Gu’. It is Gunacarita but the meaning of the Chinese
name is Punyagati.

3. The Calukya Dynasty was founded by Pulakesin 1 at Badami or Vatapi
(Bijapur district, Mysore), in the middle of the sixth century A.D. The Calukya
rulers like other Hindu rulers of India were tolerant to all religions, though
they were Brahmanical Hindus. They erected many beautiful temples and
excavated many cave-temples like those of the Buddhist rulers. This Sangha-
rama was donated by the ruler of the Calukya Dynasty for the Buddhist monks
of South India.

4. The death of Harsavardhana of Kanauj in the beginning of A.D. 647
was immediately followed by great political upheaval and chaos in North
India and Magadha. But in the last quarter of the seventh century and in the
first half of the eighth century A.D. Magadha again rose to a position of Impe-
rial greatness under the later Guptas of Magadha. The Aphsad inscription
(near, Bihar) gives a geneaology of the Later Guptas. In the genealogy, the
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by the side of that monastery, a new onc which was just
completed. The monks from south generally stayed there. Every-
where there were monasteries. So the monks could communi-
cate with their own countries. But Shan-chou! did not have a
single monastery in India to live in. This caused a great hard-
ship for the traveller monks from China.

About forty yojanas to the east of the Nalanda Vihara along
the down stream of the Ganga, there was another Vihara
known as & & i £t f’$"ﬁfMi-li-chia-hsi-t’a-po-no Mrgas-
thapana.? In Chinese it is known as La-yGian which means
the Deer Park (monastery). Not very far from this monastery
there was another monastery which was in ruins; only the foun-
dation was visible. It was commonly known as % Ap
Chih-na or Chinese monastery which, it was said, had been
built by the great King Shih-li-chi-tuo Sri-Gupta.3 There were
more than twenty monks from the land of the Great T’ang.
This Chih-na was Kuang-chou (Canton). Mahachina

Lé\ %6 % 7 Mo-ho-chih-na was the capital, it was also
called 12 i # v2 %  T'i-p’o-fu-tan-luo, Devaputra,*

name of Adityasena, the son of Maidhava-Gupta and the grandson of Mahi-
sena-Gupta is mentioned. Adityasena assumed the Imperial title of Maha-
rajadhiraja. The Chinese monk, here mentioned the name of a King Jih-
Chiin. In Chinese the word Jih is Aditya (sun) and Chiin means Sena (army)
The monk probably mentioned the King Adityasena belonging to the Later
Guptas who ruled Magadha assuming Imperial title after the death of Harga-
vardhana. Like other Hindu rulers he was also tolerant to other religion.

1. China.

2. This Mrigasthipana monastery described by I-ching in the seventh
and eighth century, has been identified with Mrigasthiapana Stiipa somewhere
in Varendrabhilini (Northern Bengal) by Foucher. An illustrated manuscript
of A.D. 1015 containing a painting of the same stipa has been kept in Cambridge
University.

See Dr. N. R. Ray, Bangalir Itihas, p..811; Dr. D. Mitra, Buddhist Monu-
ments, p. 235.

3. According to Dr. N. R. Ray Sri-Gupta and Mahiraja-Gupta the great
grandfather of Samudra-Gupta of the Gupta Dynasty is the one and the same

person. Sri-Gupta was a great supporter of Buddhism though he himself was
a Hindu.

4. The Emperors and rulers of the Great Roman Empire, Persia, India
and China where the great civilisation prevailed used high sounding titles
like Kaisara (Gaesar), Shahan-shah, the King of Kings , Mahiraja and
Devaputra respectively, which is suggestive of the Divine theory of Kingship.
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which means in Chinese the son of Heaven. During his visit
there were more than twenty monks from China. They followed
the track known as Ko-yang, passed through % “f Shu-
ch’uan (modern Sze-ch’uan)! and reaching the Mahabodhi
Sangharama paid offerings tc the sacred traces. The distance
between Sze-ch’uan and this Sangharama was more than five
hundred yojanas.

They were received by the King with great respect for their
piety. The king donated them a village of considerable extent
and made an endowment of twenty-four villages for their main-
tenance. '

Afterwards all the Chinese monks died. This village was
partitioned and the land came into possession of aliens. When
the pilgrim visited the place only threevillages werein the posses-
sion of the Deer-Park (Mrgasthapana) monastery. Five hund-
red years had already elapsed since the Chih-na monastery had
been built. At that time, measuring of land etc. was done with
utmost care. This land then (during the time of the Pilgrim’s
visit) belonged to 18 % s ? T’i-p’o-po-mo, Deva-
varman?, the king of Eastern India. The King returned the temple

1. Besides the Central Asian route, there were two more over-land routes
from China to India. One, through Yiin-nan Province, Upper Burma and
Assam, was not commonly used. Another was through Tibet and Nepal to
India.

2. 1In the accounts of Chinese monks I-ching and Seng-che, mention is
made of a Buddhist Dynasty ruling at Samatata. This Dynasty is undoubtedly
the Khadga Dynasty of Ashrafpur (30 miles north-east of Dacca,
Bangladesh) inscriptions. There a bronze votive stiipa alongwith two
copper plates were found. In those two plates, the names of Khadgodyama,
Jatakhadga, Devakhadga and Rijarijabhata have been mentioned. On
the pedestal of stone image of goddess Sarvani at Deolbadi in Tippera,
the name of Prabhivati, the wife of Devakhadga and the mother of
Rajaradjabhata has been engraved. I-ching here has mentioned of a
King Devavarman of Eastern India and Seng-chi has mentioned the
name of Raijabhata a Buddhist King of Samatata. According to
Dr. N. R.Ray Devavarman of I-ching may or may not be Devakhadga
ofthe Khadga Dynasty but Rijabhata of Seng-chi is undoubtedly Raja-
rijabhata of the Ashrafpur copper plate inscriptions.

See Dr. N. R. Roy, Bangdlir Itihas, pp. 453-454; Nalini Nath Dasgupta,
Banglaya Baudhhadharma.
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and its land to the villagers to avoid cxpenses as pilgrim monks
in large numbers were coming from the land of the son of Heaven
(China). He also said, ‘‘It is easy to make a nest like a magpie
but to find a fortunate one to enjoy it, is really very rare’’.

“One must strive for world’s salvation. Now someone should
represent the Emperor requesting him to show his magnanimity
for this sincere and worthy cause.”

The Chin-kang-tso, Vajrasana and the Mahabodhi temple
had been erected by the King of Ceylon. In olden days the monks
coming from Ceylon always remained in this temple.

The Nalanda monastery was about seven yojanas to the north-
cast of the Mahabhodhi which was built by an old king named
Sakraditya Z | £ % # % ° jx Shih - li - shuo - chieh - luo-
tich-ti for a Bhiku B % iz #%  Ho-luo-she-p’an from
North India. The foundation of the building in the begin-
ning wason a small scale but, later on, this King’s son and succes-
sors successively continued this noble work on a very large scale.

This marvellous building surpassed all the buildings in grand-
eur and artistic workmanship. It was one of the most splendid
ones in India. Itis pretty difficult to describe the artistic skill
and beauty of this temple. However, the description is given in
brief: The shape of this Sangharama was four square like a city
with vertical caves on the four sides; and with a lofty enclosing
wall all around. There was a long corridor around the monastery.
The three-storeyed building had brickpaved rooms. The build-
ing was more than one Chang! in height. The rooms had wooden
cross-beams, ceilings had no tiles, the roofs were brickpaved.
At the back of the temple, there was direct road by which one
could conveniently walk round the temple. There was open
space at the back of each room, with a high and stiff enclosing
wall. This imposing monastery had a thirty or forty feet high
enclosing wall with rows of well-modelled stucco figures.

As usual the monastery consisted of a number of monks’
cells and they were nine in rows. The floor-space of each cell
was more than hundred square feet. The windows were on the

1. A Chinese measure of ten feet.
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back wall facing the cornice. The cells had a fixed, high single-
leaf door without screens so that through one door all the cells
could be seen. Going out of the room, one could clearly see the
four sides. The monks would rather inspect each other than to
allow any privacy among them.

At the end of the four corners, four big halls of brick-work
were built. It is said that the Bhadanta Buddha £ #& Ta-
te! once lived here. The main entrance was on the west wall
through a large portico of which the roof rested on pillars. The
wall was skilfully and marvellously carved out with curious
figures and figurines. The entrance was connected with all the
cells but originally there were separate gates. Going forward,
there stood four pillars erected at a regular distance of two steps.
Though the door was not very big, it was very strong. Everytime
during meal hours, the doors were closed in order to protect the
sacred place from any irregular and unpleasant happening.

The inncr courtyard of the establishment was more than
thirty Pu? % paces in area. This waslaid with bricks; the smaller
one was either of seven or five paces in length. The floor, back
and front walls as well as the eaveswere all mosaic, made of bricks
large and small—some as small as dates and peaches. They were
plastered thickly with a paste which was a mixture of finely
powdered lime, earth, jute-fibres, oil and jute-fluff.

This paste was kept for days together to soak and mix, then it
was used for plastering the bricks. The green grasses were put
on the plastered bricks for three days. After the paste dried up,
the polishing was done with soap stone and coloured with vermil-
lion or red juice or something like that. Finally, it was rubbed
and polished with oil, which gave to the brickwork the look of a
mirror. The flights of stairs of the hall were also polished like
this. After completion, people would walk over them—no crack
would appear even after ten to twenty years. The colour would

1. Bhadanta, most honourable term for Buddha or for a monk used by
the Hinayanists.
2. A land measure of 5 Chinese feet, 240 sq. ‘pu’ being equal to one mow

or 733=} sq. yards.
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surely fade away if the limejuice was not applied. There were
about eight such temples. The tops of the temples were evenly
connected and similar plan, uniform designs were followed all-
through. To the east of the temple, it had either one or three
rooms. Right in the foreground were the Buddha images; at
the back and front of this temple large and small images could

be seen.

A separate structure was erected for the image of the Buddha
at some distance outside the temple.

The big courtyard outside the south-west of the monas-
tery was surrgunded by innumerable big and small
votive stipas 5? %R Su-tu-po! and Caityas %) i Chih-ti
which were known in olden days as A % 2 # T’a-che-
o-lieh, Dagoba and % ¥ % . Chih-ti-che-o respec-
tively. These were about hundred in number. It was

1. Originally a funeral mound erected by the Buddhists to commemorate
the sacred site or to enshrine the relics (DAdtu) of the Buddha or of his principal
disciples. Much before the introduction of images of the Buddha, stipa sym-
bolised the Parinirvina of the Buddha. Later on, stiipa became the symbol of
the Master himself in the eyes of the devotees who satisfied their religious
cravings by worshipping the stipa as a representative of the Buddha. This
practice of stidpa worship continued even when images of the Buddha were
introduced.

The Mahaparinirvdna Siltanta says that just before the death of the Master,
his principal disciple, Ananda, was instructed by the Lord to erect a stipa over
his ashes on the cross road like a stipa of an universal monarch. So the practice
of constructing stipa was pre-Buddhistic. Many important stdpas were built
on the relics of the Buddha and on the sites which were very closely and dearly
associated with the life and the activities of the Lord.

Not only thc King Asoka as it is narrated by Hslian-chuang, erccted
84,000 stiipas( controversial) in India but also the common people, lay devo-
tees built many stipas and this was considered as an act of profound merit.

The shape of a stipa is like a hemispheric dome with a harmik4 (square box)
crowned by an umbrella on the top. The passage round the stipa is meant for
circumambulation. The stidpas were built as an object of worship inside Caitya
hall.

For details see Percy Brown—Indian Architecture. H.C.I.P. Bharatiya Vidya
Bhawan, Vol. 2 (The Age of Imperial Unity) pp. 487-493; Griinwedel Gibson
and Burgess—Buddhist Art in India, pp. 19-26. ; Dr. D. Mitra, Buddhist Monu-
ments, pp. 21-30.



54 Chinese Monks

difficult for the author to recollect the vast number of sacred
relics over there. These were erected over different sacred vestiges
and adorned with gold and priceless lustrous stones.

The monks and their disciples had to observe the rules and
ceremonies of the monastic life. The rules and precepts of the
monastic life "have been narrated in the ¥ % $k Chung-
Sang-liat and%g é?ff% Chi-kuei-chuan.?

The oldest man, irrespective of his learning and attainments,
was regarded only as director. Every night, the main gate was
to be locked and the key was handed over to the head of the
monastery. There was no sub-director known as Karmadana
or'?-g. ¥p Wei-nad. But the founder of the establishment was,
in fact, honoured as the master of the temple, Ssu-chu. In Sans-
krit he was known as & & B ;7 ¢4  Pi-ho - luo - sha-mi,
Viharasvamin. The person who was in charge of announcing
time and circulating information regarding the affairs of the
monastery to the resident menks, was knownas &394 % :f !ﬁ
Pi-ho-luo-po-luo, Viharapala®; which means one who
‘“‘protects the monastery’’. The person supervising the mess was
known as 8 8 ¢ #p Chieh-mo-t’o-na, Karmadana which
means administrative staff, in general, it is Wei-na.

If the monks had some business, they would assemble to discuss
the matter. Then they ordered the officer, Viharapala to cir-

1. ‘Record of Madhkyadesa’. The name of the book referred here pre-
sumably is the work of I-ching. Takakusu could not find this book ir. tne
India Office collection. But he thinks it may be found either in the Buddhist
library of China or Japan or Korea.

2. I-ching while staying at Sri-bhoga in A.D. 692, sent the manuscript of
Nan-hai-chi-kuei-nei-fa-chuan, a ‘Record of the Inner law sent home from the southern
sea’, through another Chinese priest Tao-tsin who was returning to China.
The work was translated into English by the most celebrated Japanese scholar
J. Takakusu.

Sce J. Takakusu—ARBRPIMA pp. xviii-xxi.

3. A director of duties, who was the second in rank in the administration
of a monastery.

4. The patron or the bestower of a monastery was known as the master
of the monastery or Viharaswamin.

5. The guardian of a monastery was known as the protector of the monas-
tery or Vihiarapala in Sanskrit.
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culate and report the matter to the resident monks onc by one with
folded hands. With the objection of a single monk, it would not
pass. There was no such use of beating or thumping to announce
his case. In case a monk did something without the consent of
all the residents, he would be forced to leave the monastery.
If there was a difference of opinion on certain issue, they would
give reason to convince (the other group). No force or coercion
was used to convince. There were some monks who were in charge
of the treasury of the monastery . Even if there were two or three
resident monks, the officer (in charge of the monastery) would
send monks of lower rank with folded hands to ask their permis-
sion for spending money. With their unanimous consent, they
would be allowed to spend. Without the consent of all the resi-
dent monks, nobody could decide the affaiis of the monastery.
If anyone used the money without giving explanation, even if it
were a quantity of rice in husks, that person would be expelled
from the monastic life.

In case a monk bragged and used other’s belongings, he was
sarcastically and jokingly called Chii-lu-po-ti {8 ﬁ it fix,
Kulapati.! The translation of the word is Chia-chu, the head of
the family. He was disliked not only by the adherents of Bud-
dhist faith but also by God. The decision taken by anyone with-
out the consent of others was regarded as a sin against one’s
religion. This might be for the welfare of the monastery but it was
finally considered as committing a grave sin. A wise monk would
never do such things.? ,

Previously, there were ninety-six schools of heretics but during
the time of I-ching’s visit, only ten sects were left. At the time of
any religious meeting, the monks holding their own faith would
sit tegether. Generally the monks and nuns would not quarrel
for front or back seats. The residents of the monastery, profess-
ing different faiths, would not move or sit together at the time

1. A head of a family. A houscholder who practises Buddhism without
becoming a monk. The use of this term for a monk was considered to be an

insult.
2. SeeD.D. Kosambi, The Culture and Civilisation of Ancient India, p. 176 .
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of study. The rules and regulations of this establishment were
very strict and austere.

The officers known as # % Tien-shih and {£ ¥ Tso-shih,
inspected the dormitories every fortnight and examined the
rules and regulations observed by them. The names of the
monks were not entered into the official register.! In case an
inmate did anything wrong, his case and mode of punishment
given to him were decided by all the fellow monks. Consequently,
all the monks and the disciples were afraid of each other. Al-
though the ordinary comforts of life were denied to them, it
(this type of life) was extremely beneficial for the good of others.

I-ching recollected one incident while he was in the capital.
He had seen a man drawing the picture of Jetavana vihara
without real knowledge. In order to acquaint a large number
of people with the real fact, he just gave a short description of
the monastery (Nalanda).

In the land of five Indiesi.e., all over India, there were innume-
rable big monasteries. The King of the country ordered
his subjects to use :§ K. Lou-shui, Clepsydra? or water-
clock. It was not difficult to measure (the length of) hour of the
day and night with this instrument. A night was divided into
three parts3—the first and the third were occupied by medita-
tion and chanting.* During the middle hour, the monks could

1. China had a unique custom of maintaining an official register of the
clergy of the country The famous monk Chih Tao-lin protested against this
system in a written letter to the Emperor in A D. 399.

In T’ang China, the preparation of the monks’ registration started in A.D.
799. The compilation was done once in three years and recorded in 4 copies—
one to be kept in local prefecture , one with the Bureau of National Sacrifice
and the third one with the Court of State Ceremonials. Such a registration
helped the state to have an idea of the exact population of the clerics.

2. The “Clepsydra was a contraption consisting of a small perforated bowl
floating in a large one filled with water, time being noted by each immersion
of the small bowl and announced regularly’” S. Dutt, (Monks and Monasteries
in India, p. 335).

This instrument of water clock was not only used in the Nialanda monastery,
but it was universally used in big monasteries of India. I-ching has given a
detailed description of this water-clock in his famous work Nan-hai-chi-kuei-
nei-fa-chuan.

Se= Takakusu, ARBPRIMA, pp. 144-145.

3. Prathama Yama, Madhyama Yama, Pascima Yama, first half of the night,
mid-night, and last half of the night.
4. Takakusu, ARBRIMA. (The Ceremony of Chanting) pp. 152-166.
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take rest conveniently. Innumerable devices and methods (of
regulating time) had been elaborately described in Chi-kuei-

chuan.
Though he made a humble attempt to describe the planof the

monastery in short, he apprehends anyone coming here may not
be able to understand properly the plan drawn by him. He
hopes there will be no hurdle to visitors coming to this
monastery. If he appeals to the Emperor, requesting him to
construct a monastery according to this plan, then Rajagrha
would be in China without much difference. Hence it was
necessary to draw a sketch of Nalanda.

The name of the monastery Shih-li-na-lan-t’o-mo-pi-ho-luo
Sri Nalanda Mahavihara was translated into Chinese as
% = TR /,{L Chi-hsiang-shen-lung-ta- chu-ch’u! the
lucky dragon spirit palace. The kings, high officials, their family
members, big temples in India used the appellation % #|
Shih-1i? before their names. The meaning of the word Shih-li is
=% ??r Chi-hsien, lucky omen—it means honourable. Na-
landa was the name of a Naga® (Dragon). In the vicinity of the

1. Nalanda (Lat. 25° 8'N; Long. 85° 27°E district Patna, Bihar) lies
7 miles to the north of Rajgir. Harsavardhana of Kanauj (A.D. 606-647),
a great patron of Buddhism donated revenue of a hundred villages for the main-
tenance of this great establishment. Nialanda Mahavihara by this time became
the premier Buddhist institution not only in India but its prestige as an educa-
tional centre of supreme importance became known throughout the Buddhist
world. Its fame and honour continued till the end of the twelfth century. The
Chinese travellers like Hstlian-chuang, I-ching stayed and studied in this insti-
tution and they spoke of a high standard of learning and disciplined life of the
inmates and brilliant attainments of the 1eputed teachers of the monastery.
The students who ‘stole the name of Nalanda were all treated with respect’
wherever they went.

During the time of the Paila rulers (eighth-twelfth century) Nalanda rose
ever to greater prosperity and fame. One of the luminaries of the university,
Padmasambhava went to Tibet and founded Lamaism there.

After Hslian-chuang, I-ching, many more Chinese and Korean monks
visited Nalanda.

2. This is a popular appellation used as a prefix to the names of various
deities and men. Sri in Sanskrit means beauty or prosperity or luck. The
goddess Laksmi is also knovn as Sri.

3. In Chinese mythology Niaga or Dragon is a fabulous serpent with
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temple there was a dragon (Naga) by the name 7P 2= 't v,
Na-chia-lan-t’o, Nagananda. So was the name given to the
monastery.

%379 % Pi-ho-luo means {2 & Chu-ch’u (dvdsa) dwel-
ling place. The name Nalanda was not correctly translated.
All the seven monasteries were very similar in general
appearance and lay-out; if you see one, you have seen all the
seven. The roaa at the back of the monastery was a public tho-
roughfare—straight and even. One could have a clear picture
of the entire establishment from south. The real view of the same
was always available through western door. Hundred paces
(20 pu) to the south was a stapa (Su-tu-po) more than hundred
feet high, where in olden days the Honourable Tathagata re-
mained for three summer months. The Sanskrit name of
the stipa was fé{ﬁ,; {# #7.18 A /& Mu-luo-chian-t’o-chii-ti,
Miila-gandha-kuti’. It was known as #2 X % g% Kan-pen-
hsiang-tien, Miilagandha (monastery) temple in Chinese.
More than fifty paces (pu) to the east of the door of the temple,
there was still a much higher stipa than the Mila-gandha-kuti.
This stipa of brickwork was erected by the King 44 8 %

Yu-jih-wang, Baladitya.2 The ornamentation of the stiipa was

supernatural power. Ndga or snake also plays an important part in Indian
mythological stories. In the Dictionary of Chinese Buddhist terms (p. 247, A).
Soothhill has described ‘““as dragon it represents the chief of the scaly reptiles;
it can disappear or can be manifest, increase or decrease, lengthen or shrink.
In spring it mounts in the sky and in winter it enters the earth. Dragons are
regarded beneficent bringing the rains and guarding the heavens, they con-
trol rivers and lakes and hybernate in the deep.”

See Anthony Christie. Chinese Mythology. p. 111.

1. The root temple is ‘the chief shrine of the Buddha’, the root and frag-
rant residence of the Buddha. Mila-gandha-kuti Vihira was erected in these
places like Sarnath, Nalanda, Vaisali wherever the Buddha spent his time.

2. He belonged to the Later Gupta Dynasty when the Impecrial power
was completely aisintegrated due to internal struggle and foregin invasion.
Narasimha-gupta assumed the title of Baliditya, who according to Hslian-
chuang defeated the Hina Chief, Mihirakula. About the time and identity of
Baladitya, there are controversies. According to some scholars Kumdra-gupta,
the son of Narasimha-gupta was known as Baliditya. Dr. Roy Choudhuri
identifies this Baldditya with Bhanu-Gupta.
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delicate and superb. The seat in the hall with mosaic .floor was
made of gold and was studded with jewels. Offerings were made
generally of rare and precious things. The hall had an image of
the Buddha Tathagata in Dharma-cakra-Pravartana-mudra?
(turning the Wheel of Law).

Again, to the south-west, there was a very small caitya of more
than ten feet high. It was here that a brahmin holding a bird in
his hand was coming to ask the Buddha many questions.
So it was known as % #°f i Ch'iich-li-fou-t'u Sparrow
stdpa? To the west of the Mila-gandha-kuti temple was
the Buddha’s tooth-stick tree j# %, % #{ Fo-ch’ih-mu-shu
and not willow branch. Again, to the west of this temple was an
““altar of precept” # tﬁ Chieh-t’an®, more than ten square

feet in area.

Like the early Gupta rulers, Biliditya was a great patron of Buddism
though he was a follower of Brahmanical faith. Under the active patronage of
the Gupta rulers and in the atmospheie of toleration, Buddnism flourished in
India. Baliditya was a donor of the Nialandi monastery; he built a three store-
yed mor astery and temple. He marked the occasion by a religious convoca-
tion and invited some Chinese monks to attend the function.

See—A. Ghosh. Ndlanda, 4th Ed. p.46, H.C.I.P., Bharatiya Vidya-Bhavan,
Classical Age, pp. 42-43; S. Chattopadhyaya, Early History of Northern India,
pp. 222-224.

1. Before image-worship came into existence, symbol-worship was very
popular in the history of Buddhism. In the beginning of the Christian era,
Bhakti movement started in Buddhism. The Buddha was no longer a teacher
or a superman. He was deified; the image-worship of the Buddha could some-
what satisfy the craving and devotional impulses of the masses. Before the
introduction of image-worship, a symbol liké Bodhi tree, Wheel of Law repre-
sented various aspects of the Buddha's life. The Buddha delivered his first
sermon at Sirnith ana this event is known as Dkarma-cakra-pravartana or moving
the ‘Wheel of Law’.

The pilgrim refers here an image of the Buddha in Dharma-cakra-pravartana-
mudrd.

2. Hslan-chuang while describing the Nilanda establishment has refer-
red to a tope (stiipa) at the spot where a Tirthika holding a bird in his hand
asked the Buddha about life and death. I-ching aiso has mentioned the Sparrow
stidpa more than 10 ft. high on the same spot referred by Hsiian-chuang. Accor-
ding to him, it was erected outside the west wall near the tank of Nalanda.

See Watters, Vol. II, pp.170-171 (Reprinted in Peking, 1941).

3. The altar where a novice receives the commandments from the pre-
ceptors,
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The compound walls of brickwork were, however, plain and
more than twenty feet high. The wall had a niche, five Chinese
feet high, with a small caitya. The eastern corner of the altar
contained brickwork base, inscribed with sacred Buddhist texts.?
In breadthitwastwo chou® and in lengtheither fourteen or fifteen
chou and was more than two chou in height. On it blooming
lotuses were carved with white lime. These lotuses were about
two inches high and more than one foot in circumference. There
were fourteen or fifteen flowers manifesting the traces of the lotus-
like footprints (or steps) of the Buddha.

Going from this temple south to Rajagrha was thirty li. The
Ch’iu-feng and Chu-yian Grdhrakita or the Vulture Peak and
Venuvana, Bamboogrove were all in the vicinity of the capital.
Going south-west to the Mahabodhi Sangharama seven yojanas®
direct to the south was the ® g & Tsun-tsu-shan, Guru-
padagiri¢ sage’s foot mountain. The city of E% %%ﬁ Hsieh-
she-li Vaisali was situated twenty-five yojanas to the north
of the Nalanda Sangharama and the Deer Park or Mrgadava®

1. Some fragmentary brick inscriptions have been found from the core
of a votive stidpa of the main temy le at Nalanda. These inscriptions contain
the tenets epitomizing the teachings of the Buddha.—1It follows:

Ye dharma hetu-prabhava heturn tesam Tathagatohyavadat.

tesam ca yo nirodha evam vadi Maha-sramanah.

‘Tathagata has revealed the cause of those phenomena which spring from
a cause, also (the means of) their cessation. So says the Great Monk’. These
inscriptions contain the Niddna-Sitra or Pratityasammutpida Sitra (the Gdtha of
the Chain of causation}.

2, Cubit.

3 Indian measure of length. It was described as one day’s march of royal
army in ancient India. Two English miles make one Indian Krofa and 4 Krofas
make one yojana i.e. 8 English miles. Yojana is nearly 40 or 30 or 16 Chineseli;
according to Hsiian-chuang 40 Chinese li was equivalent to one Krofa.

4. The mountain of the venerable preceptor Mahikisyapa. Cunningham
has identified this place with the three rugged and barren hills near Kurkihar
(Lat. 24° 49’N; Long. 85°15’E District Gaya, Bihar) a small village, 16
miles to the north-east of Gaya. Dr. R. C. Mazumdar identifies the place with
a small hill Gurpa on the south-east of Bodh-Gaya in Bihar. The present name
of Gurpa is the same as Gurupadagiri.

See 7.R.A.B., Vol. 11, 1906, pp. 77-83.

5. Sarnath (Lat, 25° 22’N; Long. 83° I'E. District Varanasi, Uttar
Pradesh) 4 miles to the north of Varanasi is the site of ancient Mrgadava.
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twenty yojans to the west. The city of f% & » jxTan-mo-li-ti
Tamralipti was sixty or seventy yojanas to the ecast. It was
situated on the mouth of the sea from where one had to sail for
China.

About three thousand five hundred monks were living in the
Nalanda monastery. This establishment was in possession of 201
villages. The kings of successive generations had donated those
villages permanently for the resident monks.

lﬁ I is translated into Sanskrit as 4 é% #p Yii-shan-na, yojana.

The infinite ocean, the home of dragon, and the river
Lo!, the home of the holy tortoise are divided by the Heavenly
river. On the long distant track for horses across the desert, not
a single traveller would be seen. Consequently, very few people
could have any real picture of the situation through hearsay.
The image made by the artist though corresponded to the origi-
nal, still there was something lacking in it. The drawing of the
ancient theme would always inspire the new generation. All the
visitors would reverentially remember the Lord Buddha and
thus their divine souls would be elevated.

The first chilan of Eminent monks who went to the West in
search of Law during the Great T’ang rulers.

Sarnath is one of the four sacred places for the Buddhists. The Buddha preached
his first Sermon or moved the Wheel of Law at Sarnath. This event is known
as Dharma-cakra-Pravartana.

For details see Dr. D. Mitra, Buddhist Monuments, pp. 66-69.

1. The river ‘Lo’ delivered to Yii the Great, Emperor of the Hsia Dynasty
(2205 B.C.—1818 B.C.) a transcendent tortoise. This divine tortoise had the
numbers from one to nine at the back.

Sec the chapter /&é % Ku-ming of the Annals /g £2 and Shu-cking, 47.



CHAPTER 11

15 MONKS
Written bv the Tripitaka Master I-ching

3 ##K 'K $f Tao-lin Fa-shih. The monk Tao-lin was a
native of :x % Chiang-ling in # ¥ Ching-chou.! His
Sanskrit name was F £ $4 #4 Shik-luo-po-p’0, Silaprabha.
He was known as # %, Chich-kuang in Chinese (Sila-
prabha). When he was very young, he renounced the world
and resolved to become a Buddhist monk. At the age of twenty,
he fervently searched for an able teacher and the Truth. He
collected the Vinaya Pitaka ﬁ’;ﬁ@ Li-Ts’ang, controlled his
passions and acquired profound knowledge.

He spent most of his time in meditation and thus quietened
down the waters of the heart, to behold the Buddha as the moon
reflected in still water. He was endowed with very good qualities
of heart. He was of pure and humble nature, refined, modest
and truthful. Taking oblations in the pure and crystal-clear
water of the fountain, he calmed down his mind, washed his
mouth with pure water and thus nurtvred his inner soul. He
scldom retired for rest; major part of the day and night he would
sit and study. He took his meal only once in a day.

Many years had already passed, when the great religion (Bud-
dhism) had flooded China in the East. But the Intuitional
School? had just started, yet at the same time, the canonical texts

1. It comprised the modern states of Hu-nan, Hu-pei, Kuang-si, Kuei-
chou and Sze-ch’uan. One of the 9 chous or divisions of the Empire made by
the Emperor Yii.

2. Ting-men: The system of meditation of the Intuitional School. It was
first founded in China by Bodhidharma, commonly known as Ta-mo in Chinese.
Different dates have been recorded for his arrival in China. The earliest source
material concerning Bodhidharma is the Lo-yang chia-lan-chi by Yang Hsiian-
chih (C.T.T. Vol. 51, No. 2092, p. 999) completed in A.D. 547. A different

date and time of his arrival is given in another source Hsu-kao-seng-chuan
(Further Biographiss of Eminent monks) (C.T.T. Vol. 50, No. 2060 p. 425).
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emphasising the importance of the monastic discipline were also
very rare. So he eagerly longed for visiting the far-off India to
procure the sources and the history of the canonical rules of the
Vinaya Pitaka.

Then, he with a mendicant stick, reached the South Sea in a
foreign ship and from there set sail for India. On his way he
passed through copper pillar T’ung-chu and arrived at Lang-
chia. He crossed 39 7% Ho-ling and #f & Luo-kuo!
to reach India. He received very warm and affectionate welcome
from the kings of those countries he passed through. He spent a
couple of years there and then he reached Tan-mo-li-ti, Tamra-
lipti in East India. He spent three years there in studying Sanskrit

language.

In spite of the divergences of opinion, it may be presumed that Bodhidharma
was in China in the second half of the sixth century A.D.

However, Bodhidharma was universally considered as the real founder of
the contemplative form of Mahayana or esoteric school in China. It is known
as Ch’an from Sanskrit Dhydna which is said to be an Intuitive School. It does
not depend on canon or texts. This school follows an immediate way instead
of gradual meditation. Hui-neng the sixth patriarch of the seventh-eighth
centuries popularised this school. Till the eleventh century this was the most
prevalent school in China. Indian Dhyana, Chinese Ch’an, Japanese Zen.

1. ‘Luo’ in Chinese means °‘naked’. Luo-kuo or Luo-jen-kuo means
the land of the naked people. I-ching, on his way to India, passed this island
(in Bay of Bengal). He has given here a graphic description of the island
(Nicobar)that agrees to some extent with the Venetian traveller Marco Polo’s
account of this place of the thirteenth century. But Takakusu thinks the des-
cription of the Arab navigators of the ninth cer tury is very much like the des-
cription given by I-ching.

According to the Arabs, the island of Nicobar is Langabatus or Lankhabatus,
very thickly populated, where men and women go out naked. They barter
their commodities of cocoa-nuts for iron.

According to Marco Polo, the two islands of Nocueran (Nicobar) and
Andaman are situated about 150 miles away from the Kingdom of Lambri.
The inhabitants of these islands are almost savage; men and women go out
naked without covering any part of the body. These places are rich in forest,
and grow cocoa-nuts, a variety of drugs, and sandal woods—red and white.
(Revised from Marsden’s translation and edited by Mannel Komroff. The
Travels of Marco Polo, New York, p. 281).

All these three accounts of the seventh, ninth and thirteenth centuries are
more or less the same. A group of islands known as Andaman and Nicobar is
spread in the Bay of Bengal. The extreme north point of the Andamans lies in
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He rejected the old precepts, accepted the important ones and
studied thoroughly the Vinayas of I-ch’ich-yu-pu Sarvéstivida
school. Not only he studied the canonical rules of the Vinaya but
also tried to make a synthesis of Knowledge with Dhyana—medi-
tation. The pilgrim spent much of his time in studying carefully
At v/ﬁ;ﬁQ Tan-chu-t’sang Dharani Pitaka.!

He next witnessed the changing influences (of the Law) that
took place in Mid-India, paid offerings to the sacred shrines of
Chin-kang-yii-tso, Bodhimanda and performed sacred cere-
monies to the image of Bodhisattva. Then he proceeded towards
the Nalanda monastery where he learnt the real significance of
the Mahayana Sitra and Sastras. He spent many years there, and
completely mastered (saturated with) Abhidharma Kofa. Next
he visited the Vulture’s Peak mountain, & #t u (€] Chang-
lin-shan-yilan Yastivanagiri® and %% #1 Ku-shu, Wild goose

13° 34’ 3”N and extreme south point of the Nicobars is 6° 45’ N. See The
Imperial Gazetteer of India, New Edition (Reprint) Vol. V, pp. 350-4.

1. Dhdrapi is synonymous with the word raksa, Pali-Paritta.

Dhdranis are protective magical charms, spells, mantras, exorcism against
bad omened stars, poison, snake-bite, for recovery from diseases, longivity and
spells for rebirth in the Western Paradise etc. There are numerous Dhdranis
and this collection of Dhdranis may be called Dhdrani Pifaka. 'The Dharanis
constitute a large part of Makdydna literature. These are very peculiar kind of
Buddhist literature which are diametrically opposed to the original teachings
of the Buddha. If any one repeats the mantras or Dhdrapis for along time, it
will surely produce some mystic power.

The five Dharapis known as “Paficaraksa’ are extremely popular in Nepal.
These are (1) Mahd-Pratisara, (2) Mahd-Sahasrapramardini, (3) Maha-Maéyari,
(4) Maha-Sitavati, (5) Mahad- Mantranusarini.

As early as third century, Dharanis constituted a portion of the Siitra lite-
rature but were made popular chiefly in the eighth century when the Tantric
teachings of Yogacira system was introduced in China by Subhakarasimha,
Vajra-bodhi and Amoghavajra, which resulted in the growth of the Tantra
school in China.

See Winternitz, HIL Vol. 2, pp. 380-386; Binoytosh Bhattacharya, The
Indian Buddhist Iconography, p. 14; CTT. Vol. I, Nos. 1034-1036, 1070-1072A,
1073, 1074, 1092.

2. Yastivana (Jethian) lies six miles to the south-west of Rajagrha. The
Buddha visited this place and Asoka is said to have built a stipa there.

Hsiian-chuang narrates that more than 100 li to the east of the Buddhavana
mountain there was a dense forest of bamboos. This was Yasutivana or stick-
wood forest. I-ching, here, says it was stick-wood park or a hill park. Cua-
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forest (vana)'. While he was living there, he with great respect
and sincerity developed his honesty, loyalty and spirit. He tra-
velled all over South India in search of X ¢ Hsian-mu
(Monk).

Then he proceeded to West India where he spent hardly a
year at Luo-ch’a, Lata country. There he established an altar,
got acquainted with 94 %, Ming-chu? Vidyd. Sometimes he
tried to explain the teachings of that Sistra.

Generally, the meaning of 84 %, Ming-chu in Sanskrit is

8 °F P2 % 4§ % P'i-t’i-t’o-luo-pi-kan-chia  Vidyddhara
Pitaka. ﬁ:e‘f’ P’i-t’t, Vidya has been translated as ®4 %,
Ming-chu. Fﬁﬁ T’o0-luo in Chinese means #f Ch’ih ‘dhara’.
% % Pikan-chia is # Ts'ang, Pifaka. Thus, it is called
Vidyadhara Pitaka.® The Sanskrit text, it is told, contained
100,000 flokas. It might have been translated into Chinese
three hundred chilans, (chapter, fasciculi). Now (at the time
of I-ching) most of those translations were lost, only a few
were extant.

After the Mahdparinirvana of the Great Sacred One (Buddha),
7] (%?_ %‘f)f‘@% 181 g A -li - yeh - na -chia-ho-shu - na Arya

ningham says that this place is modern Jakhtiban (Indian Antiguary, 1901, p.
621). According to B.C. Law it is about two miles from Tapavana in Gaya,
Bihar (Geography of Early Buddhism, p. 45).
~ See Watters Vol. 11, pp. 146-148; Mahdvagga, p. 35, R. 36.
Aurel-Stein: Indian Antigiary, 1901, p. 621.

1. Hsiian-chuang saw a Hamsa tope or Wild goose tope on the eastern
peak of the Indra §ila-guhi (identified with Giriyak) at Rajagrha. The Wild
goose tope was erected there to commemorate the incident when a wild goose
fell down to satisfy the hunger of the Hinayanist monks living in the monastery
on the eastern peak of the Indra sila-guhi. I-ching presumably mentioned
the wood on the eastern peak of the mountain where the incident took place
and the wild goose tope was built.

2. Mantras of mystic knowledge.

3. Vidyadhara pifaka, according to La Vallee Poussin (FRAS p. 433, f),
is another name of Dhdrani pijaka or Mantra pitaka. The literal meaning of
Vidyddharapitaka is a collection of mantras for the purpose of excorsism, some of
which are included in the Sammyukta pitaka. It consists of different dhdrapis,
vidyd mantras, tantras, yoga, tantras etc.
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Nagarjuna® that is Nagarjuna Bodhisattva preserved the true
spirit if the Pifaka.

One of his disciples, known as gg P, Nan-t'o?, Nanda,
was a brilliant scholar, and was very much proud of his know-
ledge; he paid special attention to this text. He spent twelve
years in Western India, wholeheartedly studied the Vidya or Spell
and acquired great knowledge of the my sticmantras. Every meal-
time he chanted the mantras and food would fall from the sky.

1. Wedonot have any precise information about the life of Arya Nagirjuna.
Scholars are of different opinion ahout the date of his birth, his native place
etc. Dr. P. C. Bagchi thinks Nagarjuna was a contemporary of Kaniska,
(A.D. 78-101), the Kusana King, who convened the fourth Great Bud-
dhist Council. Tradition associated him with a galaxy of renowned teachers
like Nagarjuna, the great exponent of Madhyamika Philosophy, Asvaghosa
etc. According to Tibetan tradition, Nagarjuna, the famous Mahaiyana scholar
of the second century A.D., was the high priest of Nalanda. Commonly accep-
ted view is that he was a native of South India or Vidarbha (Nagpur).

The founder of the Mddhyamika philosophy, the composer of Madhyamika-
Karika (Verses on the Middle Path), the Nagarjuna Bodhisattva was a mystery
and wonder in the Buddhist history. As a profound philosopher of the Madhya-
mika system, he ‘‘created a revolution in Buddhism and through that in the
whole range of Indian philosophy.” (T.R.V.Murti, The Central Philosophy of
Buddhism, Preface). Nagarjuua’s philosophy is known as ‘Middle Way’ between
the Sarvastivida individual realism and the Sautantric universal idealism,
between assertion and negation. His philosophy is also known as Sinyavada or
the philosophy of voidness.

Kumarajiva translated the biography of Nagirjuna in A.D. 405 into Chinese
and also the three treatises known as Chung-lun (Treatise on the Middle),
Pai-lun (Treatise in one hundred verses), and Shik-erh-men-lun (Treatise on the
Twelve Gates) and Kumairajiva has described Nagarjuna as a great magician,
an alchemist and a great sorcerer. Through his translation Kumarajiva estab-
lished an important Mahayana school in China known as San-lun or the School
of three Treatises.

The Mahd-Prajfia-Paramita Sitra or Sastra is the largest of the works of
Nagarjuna. The Sanskrit original is lost but preserved in Chinese in 100 fasci-
culi (Nanjio’s Cat. No. 1169). This is known in Chinese as Ta-chih-ta-lun trans-
lated again by Kumarajiva.

See Winterritz HIL. Vol. II, pp. 341-351; Watters Vol. II, pp. 202-206;
Dr. P.C. Bagchi, India and China; T.R.V. Murti, The Central Philosophy of Bud-
dhism; P. G. Roy—History of Chemistry in Ancient and Mediaeval India, (Indian
Chemical Society, Calcutta 1956—pp. 116-119); “Life and Legends of Nagar-
juna,” FJRAB, 1882 Part I, pp. 115-120; CTT Vol. 50, pp 185; Life of
Nagdrjuna) by tr. Kumairajiva.

2. I can neither find nor suggest any identification.



15 Monks 67

sky. No sooner did he recite the mantras anc ask for food with
magic bowl than he obtained it from the sky. He could get all
the desired objects with this magic bowl in his hand. Supposing
the mantras were not chanted the bowl would vanish in no time.

Therefore, the great monk Nanda was afraid that his know-
ledge of the Vidya would be of no use if it was not practised regu-
larly. He collected 12,000 $lokas which later on were compiled
into a separate school of thought. Each and every word of the
printed text was carefully compared. Although the language
and the words of the book were same, the meaning and appli-
cations were completely different. Until it was expounded orally
no one could understand and realise the significance of the

mantras. _

Later on, when the Sastrdcarya T? P Ch’en-na Dinnaga!
studied his works, he was astonished to find his lofty and noble
ideas, profound knowledge and his extreme attachment to the

subject.

1. Dinnaga’s life has been recorded by Taranith, the Tibetan historian
Bu-ston and others. Bu-ston’s history presents a whole series of life sketches,
though mostly legendary, of Nagarjuna, Vasubandhu, Dinnaga and others.
Their accounts say that Dinniga was an illustrious pupil of Vasubandhu.
Dinnaga belonged to the end of the fifth century A.D.

He was born in Kanchi(modern Conjevaram) in the south,in a Brahmin
family. He came to the north and became a disciple of Vasubandhu, the most
brilliant teacher of this time. About the celebrity of the teacher, F. Th. Stcher-
batsky records, ‘“Among the great names of later Buddhism, the name of Vasu-
bandhu occupies an exceptional position; he is the greatest among the great.
He is the only master who was given the title of the second Buddha. His teach-
ing was encyclopaedic embracing all the sciences cultivated in India at his
time’’. (The Buddhist Logic, Vol. I, p. 32.)

Dinnaga’s early works consisted of a summary of Abhidharma-Kofa-Marma-
Pradipa, and of Asta-Sahasrika-Prajfia Paramita-Siitra. But as a founder of Bud-
dhist Logic (Nydya) his name is remembered throughout the ages. His main
work in Buddhist Logic preserved in Tibetan, is Pramdna-Samuccaya. Another
work Nydyamukha is extant only in Tibetan and Chinese, and Nydya-
Pravesa is extant only in original Sanskrit.

The work of Dinnaga was translated into Chinese by Hstian-chuang and
I-ching in A.D. 649 and A.D. 711 respectively.

See F. Th. Stcherbatsky, The Buddhist Logic; S.C. Vidyabhushan, *Medieval

School of Indian Logic (Calcutta University, 1909).
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Touching the Siitra affectionately, he said with a deep sigh—
“If he (Nanda) attains perfection in Hetu Vidya' could I be
compared any longer with him in scholarship ? Not only a wise
man could ocomprehend the range of his knowledge but also a
stupid one could understand his profound scholarship.”” This
Dharani Pitaka was never very popular in China.

Consequently Tao-lin desired to protect his mysterious Siitra.
Because this Dhdrani Pifaka says, ‘‘one may ascend to heaven
sitting on the dragon-drawn vehicle, one may order hundreds
of gods as one’s slaves. One’s desired object may be achieved oniy
by reciting the mystic gestures and formulae”

While I-ching was at Nalanda, he regularly went to the altar
and wholeheartedly tried to study this Sitra; he worked quite
hard but could not attain full success. His primary aim was to
propagate this idea among a vast multitude of heterodox people.
So he wrote down only a general outline.

Tao-lin proceeded towards North India from Western border.
He visited and saw the transforming influence (of Doctrine) in
K’e-hsi-mi-luo, Kashmir and then he arrived at Wu-ch’ang-na,
Udyana. There he searched for proper guidance for meditation
and collected ¥ Pan-Jo?, Prajiia-Satra.

1. Hetu Vidya or Logic, one of the five vidyds (Wu-ming), was included in
the syllabus for Indian children. The other four vidyds were Sabda
vidya (Grammar and Philology), Cikitsé vidyd (Science of Medicine), Silpa-
sthana vidyd (Arts and Crafts), and Adhydtma vidvé (Metaphysics). The know-
ledge of Logic helped the students to sharpen their mental faculties, thus enab-
ling them to debate and deliberate in accordance with logical rules.

I-ching states that after acquiring proficiency in Sabda vidyd a monk scholar
could devote himself to Logic and Abhidharma-Kosa.

2. PrajAd Sitra or Prajfd-Paramitd Sitra constitutes an important and
voluminous section of the Mahiyana literature. The growth and development
of the Mahiyiana was very rapid in the first and second century A.D., due to
the foreign influence says Keith, when a foreign Dynasty was ruling in India.
The foundation of the Mahiyana, in a sense, is Prajid-Pdramitd or Perfection
of Wisdom. Keith calls Prgjfid the “twin-sister of Sophia or Gnosis of Asiatic
Greece” (A.B. Keith: Buddhist Philosophy, p. 216).

The earliest group of Mahiyana Siitras is known as Prajid-Pdramitd Sitra
in Sanskrit. It enables one to reach the other shore of the world. There are
five large recensions in Sanskrit: Sata Sahasrikd Prajfia-Paramitd in 100,000
verses, Paficavim$atika Sahasriké in 25,000 verses, 18,000, 10,000 and 8,000



15 Monks 69

Next, he set on his journey for Chia-pi-shih where he offered
great reverence to the sacred lotus skull! % ? A&ii’b Whu-shuo-
ni-sha, Usnisa of the Lord, (it was the cranium of the Buddha).

After the expiration of Tao-linand I-ching who would be depu-
ted to carry on this mission ?

I-ching next arrived at Kedah 9% Chich-ch’a? in the
South Sea. It was narrated later on, by some foreigners from
north, that he met two monks in Hu® country (either Tartar
or Mongolia), agreeing in descriptionwith some of his friends,
one of them was Tao-lin. He (Tao-lin), with another monk

#8 34 Chih-hung, was returning to his own country. It was

verses respectively. The carliest of these Sitras is Asfasahasrikd PrajAd Pdramitd
Siltra.

As early as the Han Dynasty, Asfa Sdhasrika Prajid-Paramitd Siltra was trans-
lated into Chinese by Chih-ch’an. Towards the end of the third century, two
translations of 25,000 Wisdom Siitras were completed by Dharmaraksa in A.D.
286 and by Moksala in A.D. 291. The Prajiia school was dominant in China
throughout the fourth century when the Siitras were read, discussed and deba-
ted by the Buddhist monks and literati of China.

See Winternitz, H.I.L., Vol. 1I, pp. 313-317; N.C. Dutt, Mahdydna
Buddhism, pp. 43-44; E. Ziircher, B.C.C, pp. 100-101, 124-126.

1. In Sanskrit the meaning of Usnisa is, either a turban or the hair done in
a knob on the top of the head. But here it means differently. I-ching’s monk
paid reverence to the Ting-ku or Cranium of the Buddha at Kapisa. Watters
considers that a new meaning has been given to the term. The term Usnifa
here means ‘Cranial Protuberance’, Karoti which is one of the thirty-two signs
of Great man, Mahdpurusa, Ta-ch’en-fu.

Fa-hsien also says that the city of Hilo possessed the Usaifa of the Buddha.
Hilo, during his time, was a dependency of Kapisa.

Hsllan-chuang narrates that this relic was kept in a casket in the tope at
Hilo. Hilo has been identified with Hidda. I-ching’s pilgrim paid offering to
this sacred relic of the Buddha in Kapisa that must be Hilo, Hadda or Hidda.

2. The Chola rulers of South India had direct relation with East Asian
countries, specially with the Sailendra rulers of Sri-vijaya (Sumatra). The
names of the countries conquered by Rajendra Chola (A.D. 1014-1044) are
mentioned in the inscriptions of A.D. 1024 and 1030. The most prosperous
island that the Cholas conquered is Sri-vijaya and the last is Kadara, the
chief strong-hold of the Sailendra rulers at that time. Kadara or Kataha is
identified with modern Kedah or Chich-ch’a of the Chinese, in Malaya.

See Reginald Le May, The Buddhist Art in Siam, p. 37; R. G. Mazumdar,
Hindu Colonies, pp. 37-40.

3. It is a general term applied to any foreigner by the Chinese. Originally
‘Hu’ was a Central Asian nomadic tribe, either Mongols or Tartars.
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said that on his way back home, he was prevented to advance
further by highway brigands. So he had to come back again to
Nerth India. He was fifty-six years old.

% £ 4# Srpﬁ T’an-kuang Lu-shih, Krsnameghara$mi
was a native of Chiang-ling in Ching-chou. He renounced
the world, left his native place and reached the capital city.

He became the disciple of the Vinaya master 5 Ch’eng.
He (T’an-kuang) was a man of great literary taste and an elo-
quent speaker. He studied the classics of both of his own country
and of outside countries too and with devotion and respect ob-
served the canonical rules of discipline. He was always extremely
courteous and polite. |

He reached South from where he started his voyage, crossed
the vast boundless ocean, with intense desire for worshipping
the sacred relics of the Buddha. He first arrived in West India
and therefrom he went to &7 #| ﬁ% Z&_ Ha-li-chi-luo
Harikela! on the eastern limit of East India. No one had any
information or knowledge of the whereabouts of this strong-built
and middleaged monk. Probably he was trekking at that time,
either over the mountain or on the river. There at Harikela, it
was told, that he met a monk from the land of the T’ang rulers.
He was fifty years old at that time.

He was very warmly received by the king of Harikela and was
appointed as the head of the monastery there. He procured
many sacred satras in original and Buddha images. He was
fond of beating (the monks of the monastery).

He fell sick here and passed away. in a foreign land.

% % % & Hui-ming-shih. Prajiiajfiapti. The monk Hui-ming
also came from Chiang-ling in Ching-chou. He was a man of

1. Harikela was one of the renowned centres of learning in Eastern India
in the seventh century. I-ching’s Ha-li-chi-luo has been identified with Hari-
kela. The Chinese monks who visited this place were greatly honoured by the
rulers who were ardent Buddhists. Harikela has been identified with Gandra-
dvipa, Bakharganj Subdivision (Bangladesh) comprising major paits of eastern
Bengal including the coastal region.

See Dr. N. R. Ray, Bangalir Itikis, pp. 139-140.
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honest and affectionate disposition, of high moral principle and
of clear understanding. He not only studied the classics of China
but also of outside countries. He had a soaring ambition. He
reposed in the hope of seeing the sacred river! and directed his
mind towards Venuvana, which always inspired his thought and
imagination. He started his voyage for § /| Chan-po, Champa.?
In his voyage, he had to undergo much distress due to typhoon
in the sea. He reached the copper pillar of Ma-Yian, took rest
in the capital and then went back to China.

%5 f# g’y% Hstan-k’uei Lu-shih. The Vinaya master
Hstan-k’'uei Mahamarga was a mnative of Chiang-ning

T ,’? in 7£ # Jun-chou? He belonged to a very noble

and honourable clan Hu %f. He was well versed both
in history and literature. He himself was extremely courteous,
righteous, devoted to Dharma and respectful towards fellow monks.
A man of great reputation for his broad and extensive outlook,

1. The ancient Nairafijana river, modern Lilajan. It is considered very
sacred as Gautama Buddha attained Buddhahood on the bank of this river.

2. The ancient Hindu Kingdom of Champa comprised the modern states
of North and South Vietnams or southern portion of old Annam. It also com-
prised the modern provinces of Quang-nam in the north and Bin-Thuan in the
south. It extends from 18° to 10° of N. latitude. The elegant name of Champa
was derived from the name of the people of the land, Chams. The position of
Champa served as a connecting link between India and China. The northern
boundary of Champa reached the Chinese Empire. The extent of Champia
changed from time to time. In the second century A.D. the Hindu colonisers
had already started reaching the coast of Annam either by sea or through
Cambodia. Champa was the first Hindu kingdom founded in this area.

The Chinese pilgrim I-ching in the last year of the seventh century had
mentioned the names of those countries, who greatly revered the “Three Jewels’.
In the list he included the name of Champa too. That Buddhism got royal
patronage and had good hold on the people of Chams, is proved by the fact
(Chinese Anrals, Maspero, T’ong Pao, 1910, p. 514) that in A.D. 605 a Chinese
General carried off 1350 Buddhist manuscripts all “written in a script of Indian
origin”, after a military conquest of Champa. See Sir Charles Eliot, Hinduism
and Buddhism, Vol. 1II, Chapter XXXIX, pp. 137-150; R. C. Mazumdar,
Hindu Colonies, Chap. 1V, pp. 149-174; Dr. P. C. Bagchi, India and China, pp.
21-22; C. P. Fitz Gerald, The Southern Expansion of Chirese People, pp. 1-4, 28-30.

3. During the time of the Sui rulers it was known as Jun-chou and in the
T’ang period Tan-yang in Chiang-su, (Kianzg-su) Lat. 32° 10’N, Long. 119°
29'E, one of the ports open to foreign traders.
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the Vinaya master left home when he was very young. As he
grew up, he commanded respect and honour. His progress and
achievements in the field of religion were unprecedented and
unparallelled. Not only extensively he studied the Vinaya texts
(Book of Discipline), but also he had specialised in meditation.
He observed strict discipline which was rare among his friends;
he always attended discussions and deliberations of the Buddhist
Sitras and did make special study in % % Hstian-I1 A
man of great literary merit, he acquired mastery over ancient
Chinese calligraphy. The Vinaya-master Hstian-k’uei used only
three garments? (like Buddhist Sramana). He took- the right
corner of the robe and put it over the left shoulder without let-
ting it stay on the arm. :

He had the habit of taking off shoes as he entered the temple;
but on his tour, he always used them. He cared very little even
if people laughed at him. He never relaxed in bed; he spent his
time in sitting and meditating. What did he care for a comfort-
able bed ? He refused to have food in large quantity. He lived
on by begging only. He would always avoid the big eating house.

Everyone is fond of straw-shoes and knows the art of making
them but these tear out in no time. During his long wandering
life, his teet would be exposed. Alas, what a suffering !

He had common ideals with his companions but he had great
power of reasoning. He could bring a storm in calm water. He
was not dogmatic and conventional as the common people were.
He was the only one who was so much conscious and alert about
the Truth. How could he associate himself with common people
who were in darkness (of ignorance) and intoxication (of attach-
ment) ?

1. The teachings of the Buddha were systematically organised and deve-
loped on the basis of Indian Buddhist scriptures and commentaries by venerable
monk Chih-i (A.D. 538-597) and on this basis he estabiished the famous T’ien-
t’ai school in China. Hsiian-i is the method of teaching of this school. See
Soothhill—Dictionary, pp. 194-195.

2. Three types of garments collectively called Tricivara which every monk
must use—The Kdfdya, i.e. Sanghati or the ‘double cloak’; The Uttarasanga
or the ‘upper garment’; the Antarvdsa or the ‘inner garment’.
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He travelled from place to place and then reached #
Tan-yang!; there he made an agreement with a man to go to
India on a pilgrimage. Immediately, he bade good-bye to his
elder brother and friends in south. How sad was the separation
from his brother and friends ! But he cherished the lofty ideal of
propagating the religion which dominated his life and thought.
With this aim in view, he reached Kuang-chou? where he was
down with pneumonia. Once he felt that he had been tied up
with the disease and he possibly could never go to the far-off
land. He was very much disgusted and disappointed and went
back to his native place of 3 Wu? and ﬁ Ch’ut. He was
only twenty-five or twenty-six years old.

Later on, a monk named 3 Che reached India and told
people that Hsaan-K’uei, a famous Chinese monk, had fallen
sick and passed away ! Alas, how unfortunate he was ! His life
had proved—how difficult it is to achieve one’s own objectives !
He had a sincere desire and hope of acquiring the doctrine of
reality, beyond limitation of positive and negative, the substance
of Dharma; but all his hopes were in vain.

Again he had the hope of bringing back the gift (the Law of
the Buddha) from India. He finally had to abandon the desire
for Tﬁé) #} Lung-shu,5 Nagarjuna’s doctrine.

So, I (I-ching) comment with profound emotion—*‘“The sage
had passed away ! Who would come to succeed him ? What a
bad luck that he had such a short life ! Alas ! his towering ideas
were shattered into pieces. Like budding fowers he withered

1. In other three editions it is f-,% instead of }% yang.

2. Modern Canton.

3. The province of Chiang (Kiang)-su. Wu was one of the three kingdoms
from A.D. 229 to 280. The state of Wu comprised Che-kiang (Chiang)province
Su-chou being the capital.

4. Ch’u was the name of a feudal state which existed from B.C. 740 to
B.C. 330. It comprised the Provinces of Hu-nan, Hu-pei, part of Kuei-chou
and extended upto An-hui, Chiang-si and Ho-nan.

See Chou Yun-hsi, The first Map: Ancient China in Transition.
5. In other two editions it is ﬁé Lung.
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away. To understand a higher ideal is easy, but how difficult
it is to put the same into practice in life !

‘““He had all the blessedness of Karma and virtue at the young
age. He had passed on the lamp of Truth to the posterity. He
had strong determination and aspiration. I, I-ching like to keep
his illuminating and brilliant life immortal by writing his bio-
graphy -so that he would be remembered by the generations to
come, for many long autumns.”

-Once the monk Hsian-k'uei said ‘I will leave Kuang-chou
(Canton) for tf t4 Kuei-lin! As a token of remembrance
I compose this poem for the mork.

The verse consists of five characters, —“My heart goes to the
sacred land of Buddhist temples. I dream to move in the land
of the Buddha. I suffer from illness from young age. I, however,
could not accompany my friends to India. All my high aspira-
tions and hopes are dashed to the ground. Once the leaves fall
from trees they can never go back to their original places. My
heart’s desire of the past had never been fulfilled. Will that aus-
picious day ever come, when with the help of a cup or bowl?
only, I shall be able to cross and reach India ? Shall I be able
to witness the magnificient flow of Dharma in India ?”’

I-ching spent the first year of the Hsien-heng period? in the
Western capital* in hearing and studying religious discourses.
At that time he had in his company Ch’i-i, a teacher of the Law
of Ping-pu,® Hung-wei, a teacher of the Sastra of Lai-chou® and

1. Kuei-lin mountain in Canton. It also means monastery.

2. There was a monk in China, in the fifth century, who could cross a
river with the help of a cup or bowl. Our author must have referred to the
monk XX r; Pei-tu.

3. This era wasstarted in A.D. 670 by the T'ang Emperor Kao-Tsung.

4. In ancient Chinese works Hsi-ching (Western capital) was known as
Cochin-China. This name was also given to various capital cities under diffe-
rent Dynasties. Ch’ang-an, Lo-yang, T’ai-yuan and even Kyoto in Japan
were sometimes known as Western capital.

5. Ping-pu in Shan-si.

6. Lai-chou (Lat. 37° 10’N, Long, 120° 10’E), in Shan-tung province.
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two or three other Bhadantas also. They made an agreement
together to pay a visit to the Vultures Peak mountain (Grdhra-
kita) and set their heart on the Tree of Knowledge (Bodhi-
druma).

The old age of the mother of the venerable monk Yi and his
love for home in Ping-chuan! forced him to return home. Hung-
wei, on the other hand, on meeting Hstan-chang at Chiang-
ning,? set his mind on An-yang3, Sukhavati (The Pure Land).
Hsiian-k’uei accompanied (I-ching) upto Kuang-fu but like
others he also changed his mind. Only I-ching started his journey
with a young monk Shen-hsing from % ¥ Chin-chou.

Unfortunately, he parted with his own friends in the Divine
Land, who followed their own way, while he did not have a
single new acquaintance in India. Ifat that moment he hesita-
ted (to take a journey) his desire would not have been fulfilled.
Being very much grieved at heart in his lonely life of solitary
wanderings, he composed two verses imitating the one on the
fourfold sorrow.® ‘I had passed through thousands of different

stages during my long solitary journey. The threads of sorrow
had disturbed my thought hundred-folds. Why did the shadow

1. See No. 3.

2. In Chiang (Kiang) -su province. Formerly it was an Imperial resi-
dence and was called Nan-ching.

3. One has to recite or chant the name of Amitibha daily to be born in
the Western Paradise or the Sukhivati.

4. The province of Shan-si. It was a feudal state under the great Chou
Dynasty (B.C. 1122-256 B.C.)

5. I-ching composed the poem imitating the poem written by Chang-
heng (A.D. 78-139). During the rule of the Han Emperor Shun-ti (A.D.
126-145), %& f@j’ Chang-heng’s fame as a great historiographer spread
far and wide. He was also a celebrated mathematician and astronomer. He
constructed an Uronosphere which was considered as celestial globe. He
incurred displeasure of the Emperor who denounced him as a magician.

A pair of odes on the eastern and western capitals (Ch’ang-an, Lo-yang)
was written about A.D. 87 and the third ode followed in A.D. 110 during the
time of his temporary retirement.

See Needham, Joseph Vol. 1V, 3, p. 86.
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of my body walk alone on the borders of Five Indies? Then again
I console myself......An excellent general-can resist an aggressive
army but the resolution of a gentleman will never change.!
If I am sad for short span of life and always complain of that,
how can I fill up the & #% Ch’ang-chih, long Asarnkheya
age’’ ??

In the third year of the Hsien-heng period, I-ching kept the
summer-retreat (Varsa or Vassa)? in devotional exercises in
Yang-fu. In the early autumn he unexpectedly met an Imperial.
envoy % % 3¢ Feng Hsiao-ch’ian of gé ¥ Kung-chou* With
his help I-ching reached the city of Kuang-tung, and fixed
the date with the owner of a Persian® ship to sail for the South.

1. Confucius Analects. Chapter I1X, 25. James Legge’s translation, The
Four Books. Arthur Waley’s translation ‘““You may rob the three armies of their
commander-in-chief but you can not deprive the humblest peasant’s opinion”,

See Arthur Waley, The Analects of Confucius (Third Impression}, p. 144.

2. I-ching here has given the reference of Bodhisattva who has to pass
through Asankhya ages on charity.

3. The third chapter of the Mahavagga deals with the age old custom of
retiring of the monks during the three months of the rainy season. According to
this rule, the wandering recluses had to remain in a fixed place and they were
strictly forbidden to travel without any fixed local habitation. This practice is
known as ‘Vassavasa’. The monks spending the rainy-retreat had to observe
certain rules and regulation and to devote their time in devotional prayer and
meditation.

In China, the Buddhist monks also followed this tradition. This retirement
was known in China as summer-retreat and the first retreat according to their
calendar starts on the ““first day of the dark half of the fifth moon and the second

summer-retreat is on the first day of the dark half of the sixth moon. The first
summer-retreat ends in the middle of the eighth moon while the second ends

in the middle of the ninth moon.” (Takakusu, ARBRIMA, p. 85, 219).
4. During the period of the Sung Dynasty, ‘T‘ \#) P’ing-nan was known
as Kung-chou. It was in Kuang-si (Lat. 23° 32’N, Long. 1 10° 03'E).
5. In ancient time, foreign trade had been conducted mainly by camel
caravan with the Roman Empire through the Central Asian silk route. But the
T’ang period (A.D. 618-907) ushered a new era in the history of China’s mari-
time trade with foreign countries like India, Malayan countries and Persia.
In fact, overseas trade of China was at first in the hands of Persians and Arabs.
Oceanic trade between China and other countries resulted in an unprecedented
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In the meantime, he accepted an invitation from the envoy Feng
Hsiao-ch’dian and went to % + Kuang-chou.! The envoy
again became I-ching’s Danapati, a patron. The envoy’s younger
brothers % % Hsiao-tan and % ﬁ%‘ Hsiao-chen—both Impe-
rial envoys and ladies Ning and P’eng and other members
of the family gave him parting gifts. Before his departure, they
gave him excellent food and other necessaries (for the journey).
Everyone of them tried their best to help him so that I-ching
would not be in difficulties during his voyage. But they were still
worried and apprehensive of difficulties he might face in a fore-
ign land. He could feel the parental affection 'in them, giving
whatever the orphan desired to have. They all became his great
shelter and refuge and gave all possible assistance to visit the
wonderful regions.

The power of the Feng family enabled I-ching to make the
pilgrimage (to the Holy Land). Irrespective of the monks and
laity, all in Lin-nan?® were extremely grieved at the time of his
departure. Even the learned scholars of north felt sad at their
departure, thinking they would not be able to see them again.

In the eleventh month they started their voyage looking
towards the constellations ¥ I® and é% Chen* and leaving

3 & Pan-yG® behind them. Sometimes (on his journey)
I-ching directed his thought towards far off Mrgadava,

prosperity of China under the T’ang rulers. During the last part of the seventh
century I-ching mentioned the Peisian ships coming in and going out from the
port of Canton.

1. Kuang-chou, Canton, Kuang-tung; comprised two district cities
of Nan-hai and P’an-y{i, the capital of the province; Lat. 23° 08’ N.,111°17°
E. During the time of the Wu Kingdom it was known as é ~Hf P’anchou

and at the time of the T’ang Ch’ing-hai.

2. South of Plume Range i.e. Kuang-tung and Kuang-si.

3. Onec of the 28 Chinese Zodiacal constellations. Its corresponding ele-
ment is fire and the animal is snake. According to Indian astronomy there
are 27 Zodiacal constellations.

4. Another of the 28 Chinese Zodiacal constellations. Its corresponding
clement is water and the animal is earth-worm.

5. Kuang-tung, Canton.
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the Deer Park and sometimes he was engrossed in thought of
paying a visit to the Cock-foot mountain (Kukkutapadagiri).

That was the time when blowing of the first monsoon just
began. The ship, with a pair of ropes suspended from a hund-
red cubit long mast, proceeded towards the Shu-fang, Red
South!. Leaving behind the constellation ﬁ\ Chi? (as the ship
proceeded) her two sails, five lengths (canvas) each were blown
away. While they were ploughing through the vast ocean,
breakers looked like huge mountains on the sea. Joining sideways
with a gulf of stream, the huge waves seemed to be dashing against

the sky like clouds.
It was less than twenty days journey to reach Bhoga where he

disembarked and stayed for six months, gradually learning
Sabdavidya Sastra (Grammar). He received help from the
King who sent him to Malayu (which has now been corrected
as Sribhoga) where he spent two months and then he left for
Chieh-ch’a, Kedah.

In the twelfth month, he embarked on a royal ship from there
and set sail for Eastern India. From Kedah it was a little more
than ten days sail towards north to reach the land of the Naked
People (Insulas Nudorum). Looking towards the east, the shore
—one or two li in extent—contained nothing but ﬁf & Yeh-
tzu (Narikela—cocoa-nut) trees, dense forest of betel-nuts?
and betel-palms. It was pleasant to look at.

As soon as the ship advanced towards the shore, the natives,
seeing the vessel, came rushing in hundred small boats. They
reached the ship with cocoa-nuts, bananas, articles made of
canes and bamboos and wanted to barter their commodities.

The most important thing they needed was iron; in exchange
for five or ten cocoa-nutsthey wished toget a pieceof iron as large

1. See Takakusu, ARBRPIMA, pp. 8, 9, fn.8.

2. A Zodiacal constellation—Sagittarius, Dhanu. In Chinese it is said,
Sagittarius loves wind and Taurus (Bull or Vrsa) loves rain. *Chi-hao-feng,
Pi--bao-yii.” .

3. Areca nuts generally are used by the Indians with betel leaves for

chewing.



15 Monks 79

as two fingers. The men of that place were all naked, the women
covered their bodies with leaves. The merchants in joke offered
them clothes but they showed their unwillingness to wear any

clothes by waving their hands.
It was said that this country was in the direction of south-west

of Sze-ch’uan. This land never produced iron; gold and silver
were not common. But the main products were cocoa-nuts and
tubers, on which the natives lived. Paddy was rare. Therefore,
iron was regarded by them as most precious and valuable. Iron
was known as /? »5] Lu- ho,! Loha in that island.

Generally, the natives of this place were not dark. They were
of medium height. They were skilled in making cane-baskets.
No other country could beat them in this skill.

If anyone refused to barter articles with them, they would
immediately attack him with poisonous arrows;even a single one
would prove fatal.

They sailed on for about half a month in north-west direction
and then they reached Tamralipti which was the southern limit
of Eastern India. It was more than sixty yojanas from the Maha-
bodhi Sangharama and Nalanda. Here I-ching met for the first
time, the teacher Ta-Ch’eng-teng, Mahayana Pradipa and stayed
with him for one year, studied Sanskrit (the language of the
Brahma) and practised Vyakarana (Grammar—a treatise on

words and the structure of Sanskrit).?
Next, I-ching with the teacher Teng took the road straight to

the West, and hundred merchants accompanied them to Mid-
India. From thé Mahabodhi Vihara at a distance of ten days

1. Lauha in Sanskrit. .

2. Thereading of the text (Taisho Ed.)is & * i3 Pé B 26
Hslieh-fan-yli, hsi-sheng-wen-lun. But in the three cdmons of the
Sung, Yiian and Ming Dynasties, the syllable Pat] Wen is omitted. Accord-
ding to the Taisho's reading the translation will be, he “learnt Sanskrit (The
language of the Brahma) and practised the Sastras of the Sravakas or the
Hinayana.” But I think the reading of the three editions is better. Takakusu
also translated as ‘practised the science of words instead of Hinayana
Sastras.” (Takakusu ARBRPIMA, p. xxxi).

|\\1
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journey, they crossed a big mountain and bogs. This dangerous
and perilous road was difficult to cross. It was better and safer
to travel in a company of inen rather than alone.

All through, I-ching was very weak and tired due to various
seasonal diseases. He wanted to avail the company of the mer-
chants but as he was very much exhausted and tired he could
not go with them. He still continued to move on, after walking
for about five li, he found that he required long rest and liked to
stop for hundred times. There were more than twenty fellow
priests of Nalanda with them. In the company of those priests,
the venerable Mahayana Pradipa proceeded in advance. I-ching
was left alone to walk in the dangerous pass. When the sun was
about to set in, immediately bandits and robbers came down
from the mountain and surrounded him. Placing arrows on their
bows, they shouted loudly, and one by one they glared at him
and insulted him. They first snatched away his upper garments.
Then they stripped him off his lower garmcnfs. Even the girdle
which was with him, was also taken away from his naked body.
At once he felt that he was on the point of death and he would
not see the world again. If he was pierced by their arrows and
lances, all his hopes to visit and pay offerings to the sacred land
would be dashed to the ground. ‘A man of fair complexion’,
according to the sayings of the land, should never be spared and
he should be sacrificed before the altar. The story of this dreadful
custom made him more terrified. Then he entered into a bog,
besmeared his body with mud and covered it with leaves. He
resumed his journey slowly with the support of a stick.

The sun had already gone down. It was quite dark and the
inn was quite far off from this place. At the second watch of the
night, he met the company of his fellow travellers. He could hear
the venerable Teng calling out for him from outside the village.
When they met, Teng offered him clothes to wear. First he took
him to a tank and then after a wash they entered into a village.
From there they moved on towards north and after a couple of
days travel, they first reached Nalanda where they worshipped
the Milagandhakuti, the Root Temple.
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Next he went to the Vultures’ Peak mountain and visited the
place where heaps of clothes were kept folded. Later on, he paid
a visit to the monastery of Great Enlightenment, Mahabodhi?,
where he worshipped the real image of the Buddha.®

The priests and the laity of % Shan-tung® (at the time
of his departure from China) had presented him pieces of fine
and thick silk. He made & ¥ Chia-sha, Kigaya' using
those silk pieces of the exact size of Tathagata and offered it with
great veneration to the image. The Vinaya-master Hsitan of
‘4 ¥ Pu-chou® had given him hundreds and thousands of
canopies to be offered on his behalf, at the altar of the Lord.
The Dhyana-master 4 # An-tao of ¢+ Tsao-chou®
had requested him to worship the image of the Buddha
which he did. I-ching with utmost reverence and undivided mind

I. The Mahiabodhi Sangharima was originally built by a Ceylonese
monk. According to the report of Wang Hsiian-t’se, the King Méghavarma
sent an envoy to the court of the famous Samudra-Gupta (A.D. 335-376)
of the Gupta Dynasty. Samudra-Gupta immediately gave permission to build
a monastery for the accommodation of the Ccylonese monks and pilgrims.

The Chinese travellers Fa-hsien and Hslian-chuang visited this Sangharama
during the fifth and the seventh century respectively. Both of them stated that
this Mahabodhi Sangharama was constructed outside of the north gate of the
Bodhi Tree.

See'S. Beal, Fo-kuo-chi, C.T.T. ed. Vol. 51, No. 2085, p. 857.

Beni Madhav Barua, Gavd and the Buddha-Gatyd, (Calcutta 1934), pp.
180-181; Dr. Debala Mitra, Buddhist Monuments (Calcutta 1971) pp. 60-63.

2. Hsuan-chuang heard the story of carving of an image of the Buddha in
‘true likenesy’ by Maitreya. Once in this temple of Mahabodhi, Maitreya, in
the guise of a Brahmin, started to carve an image with scented clay and a lamp
inside the closed door of the temple and completed the ‘beautiful image of the
Buddha in true likeness’ in little less than six months. I-ching and other two
pilgrims Hsuan-chao and Chih-hung saw this beautiful image of the monastery.
I-ching alludes to this event.

3. A province of modern China, situated in the lower Yellow river region.

4. One of the three Civaras or robes.

5. Shan-tung, Lat. 35° 48’N. Long. 115° 33’E.

6. District in Ts'ao-chou Fu (Shan-tung), Lat. 34° 56’

38'. Formerly it was a kingdom in Shan-tung.
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prostrated himself (the knees, the elbows and the head touching
the ground) before the image. He first prayed for China
that the four kinds of benefits! may prevail in the Dharmadhatu
(in the realm of the Law) among all the living beings there.

He wished to meet the honoured Maitreya under the Naga-
tree? and to determine the true teaching (of various schools, the
teaching which explains the truth of Bhitatathata) and to attain

unexcelled and perfect wisdom % %%  Wu-sheng-chih?
which is not subject to births.4

Next he visited all the sacred places, passed through % %
Fang-chang® (in Vaifali) and then reached Kusinagara. Where-
ver he went, he was sincere and devout. He entered into the
Mygadava, Deer Park, climbed the Kukkutapadagiri, Cockfoot

mountain. He spent ten years in the Nalanda monastery and
collected the Sitras.

After some time he retraced his steps to go back and reached
Tamralipti. Before he reached there again he met a band of

1. Four kinds of benefits conferred by Parents, teachers, clders and the
monks, or “by 1. the Buddha, 2. King, 3. Parents and 4. benecfactors”.
(ARBRPIMA p. 196, M. 3).

2. The tree of Nagapuspa will be the Bodhi Tree of Maitreya, the ‘Bud-
dhist Messiah’ when he will come to the earth. Mesua roxburghii, Rottleria
tintocorca piper belet. Apte’s Sanskrit English Dictionary.

3. The knowledge of immortality, the knowledge which helps an Arhat to
be free from the chain of transmigration.

4. The four forms of births (1) ‘T’ai-sheng. Jarayuja, birth from womb,
(2) Tan-sheng, Andaja, birth from eggs, (3) Hsi-sheng, Sarhsvctaja, birth
from moisture, (4) Hua-sheng, Anupapadhika, birth by transformation.

See Vajracchedikd Prajiid-Pdramitd Sitra. (Translation by Kumairajiva).

CTT Vol. VIII, p. 749.

English translation by the Rev. S. Beal, Chaplain R.N., 7.R.4.S. 1863.

5. Fang-chang means ten cubits in Chinese. Originally Vimala-kirti,
a wealthy merchant, a great devotee and contemporary of the Buddha had a
room in Vaisili, which was measured after many centuries by the Chinese
envoy Wang Hsiian-t’se in A.D. 643. The measurement of the room was ten
cubits in length and breadth. So the room of Vimalakirti came to be known as
Fang-chang. Later on, the abode of a head priest and even monasteries were
known as Fang-chang.
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robbers. He narrowly escaped the fate of being killed by their
marauding swords. Thus he managed to exist from morning to
night. (This only expanded the span of his life.)

He sailed from this port to reach Kedah carrying more than
500,000 Slokas! of the Sanskrit Tripitakas. Out of these, about
some thousand Chidan had been translated into Chinese.

On his way back he stayed in the crowded city of Sri-vijaya.

% 7 8P Shan-hsing. The priest Shan-hsing, Sugati was
a native of Chin-chou.? At an early age he left his own native
place? for Tung-shant (or monastery) to inquire into the Way
(Buddhism).

As he grew, he studied the rites on Discipline and expressed his
feelings to learn Vidyamantra, spells. Mild and humble, frugal
and simple by nature, he became the disciple of I-ching and
followed him to Sri-vijaya but always remembered his own coun-
try.

When he got ulcer, he took asmall boat and returned to China
at the age of a little over forty.

% & 2 6% Ling-yin. The monk Ling-yin came
from Hsiang-yang.® His Sanskrit name was Prajfiadeva. A man
of strong will and determination, of uncommon qualities, he
renounced the world at an early age. He was impatient to pay
homage to the “‘sacred relics’’ of the Buddha. So he accompanied
the monk Che in his voyage. They reached India after crossing
the South Sea.

He studied thoroughly the Sanskrit language. He was exemp-
lary to others. He commanded great respect and honour from
the king and the people wherever he went.

1. Sung, hymn of praise. A stanza of thirty two syllables ecither in four
lines of cight each or two of sixteen.

2. It comprises most of Shan-si province.

8. Sang-tzu. Native place. Mulberry and Lindera ‘King of trees’. These
two names indicate the native place. These are generally planted by parents
around home.

4. Eastern hills. Near the district of Ho-hsi in Yiin-nan Province. Tung-
shan also means monastery.

5. Prefectural city in Hu-pei. Lat. 32° 06’N, Long. 113° 05’E.
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He sketched the image of Maitreya which was an exact replica
of the image under the Wisdom Tree. The size was in conformity
with the original one. His superior artistic designs excelled even
the skilful workers. Later on, he devoted his life to the cause of
Buddhism in China. He possessed a rare ability to translate the
Buddhist texts.

g ¥ ?ﬁ B«T)ﬁ Seng-che Ch’an-shih. Bhiksu Darfana
Dhyanacarya. The Dhyana-master Seng-che was a native of
1 H Li-chou. From childhood he was honest, digni-
fied, pure and was inclined to Buddhism. His power of under-
standing was very great He was sharp in debate, clever in argu-
ments and an cloquent speaker; it seems he was always in the
banquet. He was serious and quiet by nature.

He deeply and enthusiastically studied the different collections
of the Vinaya and mastered the entire system of Dhyana. He
finally raised that general outline of both the Mdadhyamika and
Sata Sastra, which were in his opinion indispensably and entirely
connected with Chuang and Liu.! He had an absorbing passion
for making pilgrimage to the sacred places. So he set sail for
India. After reaching the Western land, he crossed through
(many places) begging alms as a Buddhist priest.

Visiting many sacred places of surrounding countries he
advanced towards Eastern India. He reached Samatata,
= ? vl °f, San-mo-tan-t’e.2 The king of the country was

1. One of the most celebrated philosophers and historians of ancient
China (B.C. 80-9 A.D.). He was the author of the Han-shu or the Historical
Record of the Han Dynasty (B.C. 206-220 A.D.). He started the modern style of
historical composition. He served the Imperial rulers from young age and held
various offices under the Han Emperor Hsiian-ti and two of his successors. He
was inclined toward Taoism and supernaturalism.

See William Frederick Mayers, The Chinese Readers’ Manual (Reprinted in
China, 1939), p. 140, No. 404.

2. Hsiian-chuang says, “This country (Samatata) which was on the sea-
side and was low and moist, was more than 3000 li in circuit. It had more than
30 Buddhist monasteries and above 3000 Brethren, all adherents of the Sthavira
school. There were about 100 Deva-temples, the various sects lived pell-mell;
and the Digambara Nirgranthas were very numerous” {(Watters, 11, p. 187).
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¥ %_ 7t. %4 t©. Ho-luo-she-po-t’o.! The king was a great

admirer of “Three gems” = ﬁ San-pao? and was a zealous
% R ? ite. Wu-po-so-chia, Upasaka.?

The Dhyana-master was a zealous, enthusiastic and sincere
adherent of Buddhist Faith. His love and perfect devotion for
the Faith was rare in the past and sowould be in future. Everyday
he made one hundred thousands of Buddha images according to
the model of the Lord with clay and recited one hundred thou-
sand S$lokas from the Mahd-Prajnia-Paramita sitra. Same amount
of fresh flowers were also offered to those images daily by him-
self. The heaps of flowers gathered there would sometimes reach
human height.

At the time of royal outing, the royal carriage would be ready,
the image of Avalokite$vara would be carried in front of the pro-
cession. The flags, festoons and banners would flutter and sound
of drums and music would fill the air. The image of the Lord
was carried by the monks and the lay devotees at the head of the
procession, followed by the king. More than four thousand
monks and nuns dwelling in various cities received offerings for
their maintenance from the king. Every morning an officer was

Samatata of this passage has been identified with the site of modern Jessore
in Bangladesh. (Cunningham AGLI., p. 501); and Watters identified it with the
modern district of Faridpur in Bangladesh. According to Dr. N. R. Ray
modern Tippera was a part of Samatata from the sixth century to the twelfth
century A.D. and the entire land extending from the eastern bank of the
Ganges and the Bhiagirathi to the mouth of the river Meghna was known as
Samatata.

See Dr. N.R. Ray, Bdngdlir Itihds, pp. 141-142.

1. Chavannes has rendered the name of the King Ho-luo-she-pat’o as
Harsabhata. But this King has been identified by some scholars with Raja-
rijabhata, the son of Devakhadga of the Buddhist Kadga Dynasty who
extended his power over Samatata.

Dr. N. R. Ray thinks that the king mentioned by our author is definitely
the same as king Rajaraja (bhata) of the two Ashrafpur copper plate inscrip-
tions.

2. The Buddha, the Law and the Order.

3. The term for a Buddhist laity who followed the five commandments.
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sent to the monastery who would go from room to room with
folded hands to ask about the welfare ofthe resident monks.
The officer, on behalf of theking, would inquire whether vener-
able monk Che passed the night peacefully. The monk in turn
would bless the king by saying ‘“May the honourable king be
free from all diseases, may he live long to raise the prestige and
honour of the country and may he rule the country peacefully”.

The royal officer before returning from the monastery would

discuss the affairs of the State.
The intelligent, virtuous and wise men of India had extensi-

vely studied the Sitras of the eighteen schools! Shih-pa-pu (as
existed in India) and they could explain clearly the Five Learn-
ings, Pafica Vidya and great Sastras. These men of letters and
eminent scholars from every corner assembled there in the capital.
It was the popularity and kindness of the king which spread far
and wide that drew a large number of people there. He was

a jewel among all the kings.

The monk Che was living in this Raja-vihara? receiving special
honour and respect from the king. He studied Sanskrit and
gradually improved a great deal.

1. The first schism in the Buddhist Sangha resulted in the development of
two sects,—the Theravida and the Mahasanghika. Later on, there appeared
eighteen schools, even before the time of Afoka. Ten schools among them
gradually established their own positions and developed their own literatures.
These principal sects are known as Sthaviravdda (Theravdda), Haimabata, Dharma-
gupta, Mahisascka, Kasyapiya, Sarvdstivada, M dla-sarvdstivida,Sammatiya, Maha-
sdnghika and Lokottaravada. An account of eighteen schools of Buddhism from
the original treatise of Vasumitra was translated into Chinese by three diffe-
rent authors. The Tibetan and Chinese translations of Vasumitra’s work give
different accounts of the Great schism.

Sec 2590 Years of Buddhism (Ministry of Communication and Broadcasting,
Govt. of India, 1956.). pp.97-122;
Rhys Davids, The Sects of the Buddhists, 7.R.4.S. 1891, pp. 409-22;

Rhys Davids Note on 18 schools 7.R.A.S. 1892, pp. 1-7.

Indian Antiquary 1880, December, pp. 299-300; A.C. Bannerjee, Principal
Schools and Sects of Buddhism.

2. The Gunaighar (18 miles to the north-west of Comilla, Bangladesh)
copper-plate inscription of Vinayagupta, the Gupta ruler dated A.D. 507
refers to a monastery called Raja-vibara, evidently built by a king.
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I-ching could not meet the monk Che. On his arrival in the

monastery he heard that the monk, who was over forty, once
lived there.

=z % Hsitan-yu, the disciple of the monk Che came
from & %’4 Kao-li. He accompanied his teacher to
Simhala where he was ordained as a monk. There he lived for
the rest of his life.

THE ABOVE-MENTIONED FIFTY MONKS

¥ jn42 89 % Chih-hung Lu-shih, Mahaprajaa. The
Vinaya-master Chih-hung belonged to Lo-yang.

He was the nephew of = X i Wang Hsaan-t’se! who
had been sent by the Emperor as an envoy to the Western
world. From childhood Chih-hung realised the unreality of
this world. He abhored the company of the rich, frivolous and
the worthless people. He preferred to give up this life of enjoy-
ment and settle down somewhere far from the crowd.

He left home, went to Shao-lin 7 4¥{ ~monastery? and
lived mainly on roots and fruits. He derived great pleasure from
classics (Chinese). He himself was a good writer. He did not

I.  Ma Tuan-lin, a scholar of unrivalled erudition, belorging to the declin-
ing period of the Sung Dynasty (A.D. 960-1278 A.D.) and the rising of the
Yiian Dynasty (A.D. 1280-1341 A.D.) recorded an important event, when the
T’ang Emperor T’ai-Tsung sent Wang Hsiian-t’se as a head of a new mission
to the court of Harsha, the king of Kanauj, India, in A.D. 641. He was again
sent as envoy in A.D. 643. In the next mission in A.D. 646, Wang Hsiian-t'se
arrived in India, ‘when King Harshavardhana had already died. The envoy
received a check at the hands of Arjuna or Arupisva who usurped the throne
in A.D. 648. Wang Hsiian-t’se went back to Tibet and with the help of the
famous King Srong-btsan-Gampo, defeated Arunisva and took him to China
as a prisoner-of-war. This story of the Chinese envoy has little historical value.
A very cordial and intimate relation was established between India and China
just after Hsiian-chuang’s return to China from India.

2. Shao-lin monastery is situated on the Sung mountain in Hu-nan
Province. This monastery is specially famous for its nine years association with
Bodhidharma (Lo-yang-chia-lan-chi) who first started the Intuitional school
(Dhyiana or Ch’an) in China.
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like the noise and hubbub of the world. He liked the quiet and
peaceful life of the monks and sages.

He left 'L K Pa-shui! for San-Wu? = %> where he
relinquished everything, put on monk’s robe and became a
mendicant under the guidance of the preceptor i%_?g)’
Ts’o-ch’an, Dhyanarasmi. He wanted to imbibe the wisdom
of his venerable teacher, but could not succeed. After trying for
many years, he learned the Doctrine of the Lord. Hereafter,
he went to é;)’fy + Ch’i-chou® where the Dhyanamaster
#.  Jen was living. Under his guidance, Dhyanarasmi
practised purifying his body and mind but could not awaken
his soul.

Next, he crossed the 't Hsiang* river, passed over the
f&7 § Heng-ling® mountain, entered the Kuei-lin monastery
and hid himself in a solitary place for many years studying
the religion. There he became the disciple of the Dhyanamaster
Chi. He stayed there enjoying the beauty of the mountain and
river. The solitude and natural beauty of the vast forest enamou-
red him. So he wrote (directed his pen) poems describing his
inner feelings aroused by the surrounding gloomy fountains and
hills. These poems expressed his extreme soft feelings for his
far-off home.

Then he acquired excellent knowledge from the teacher of
San-wu and learned many things from the talented scholars of
Chin-chiang. He was of very pleasant character and was never
affected by anyone’s flattery.

1. A part of Ho-nan and Shen-si. Eight rivers— 29 Pa, %
Ch’en _4 Ching, F\ Wei, Feng, £% Kao, -
Liao, ,% Chii also called Pa-ch’iian. Tse Yiian Vol. I,
p. 162, folio 2.
2. Tan-yang. During the time of the T’ang, it comprised parts of Chiang-
su (Kiang-su) and Anhui.
3. Ch’i-chou in Huang-chou Fu. Hu-pei (Lat. 30° 03'N, Long. 115°,
25'E).
4. A large tributory of the Yang-tze. It flows through Hu-nan
5. One of the five sacred mountains in central Hu-nan.
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He left China with a fervent desire to visit and pay homage
to the Western lands. Fortune favoured him; he happened to
meet the Dhyanamaster £ 45 Wu-hsing and came to an
agreement with him (to sail for Western countries).

Hereached 4’4 He-p’u! andsailed for the boundless sea.
Due to unfavourable wind he could not proceed farther and
remained at : % Sheng-ching.?

He resumed his journey again and reached Chiao-chou where
he passed the summer retreat. Next, at the end of winter, he
embarked a ship from the port, reached Sri-bhoga in South Sea.
The experience they gathered in their travel was recorded in the
narrative of the Dhyana-master Wu-hsing. They passed two
years in the monastery of Great Enlightenment. With pious mind
and sincere devotion, he worshipped the Lord. There he practi-
sed and recited the Sanskrit Sastras. Thus he improved his
language gradually. After learning the Sabda Sastra (a Treatise
on words and their meanings), he acquired the ability to under-
stand Sanskrit scriptures. He also studied the rules and cere-
monies of the Vinaya texts and Abhidharma. He already could
expound Kofa and achieved great proficiency in Hetuvidyd
(Logic).

In the Nalanda monastery he specially learned the Mahayana
and sitting on the Bodhimanda of the monastery of Faith, he
learned the Hinayana. As a famous monk, he was very strict
and rigorous in following the rules of the Orders. Being a very
diligent and mindful student, he never wasted a single minute.
He also studied the Vinaya Satras composed by the monk
i& 4, Te-kuang, Punyaprabha. He was talented enough
to translate (into Chinese) immediately whatever he heard. As
a traveller, he possessed nothing but note-books. Very seldom he
reposed ; always he kept sitting. He had no desire. Pure, simple
and honest, he was not only respectful to his superiors and elders
but also polite to subordinates and young monks.

1. A district forming the prefectural city of Lien-chou, Kuang-tung; Lat.

21° 39’N; Long. 108° 59'E.
2. See ARBRPIMA. p. 12, fn. 4.
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He visited the Vulture’s Peak mountain near Rajagrha,
Mrgadiva o1 Deer Park, Jetavana Vihara, X P4 T’ien-
chieh! Deva Sopana, Amravana? or Mangogrove and the
caves for meditation.

The long cherished dreams of visiting these places were realised.
He expressed his deep gratitude and reverence for these places.
He always offered his own garments and food to others. In the
Nalanda monastery best food was served and Rajagrha supplied
all the necessities of life.

After living in Mid-India nearly for eight years he advanced
towards Kashmir in the North. Kashmir was as if his own home.
The monk #f i Lin-kung, it was told, was the compa-
nion of Chih-hung. The whereabouts of the monk was not
known to the writer. However, he contributed in translating
sacred texts into Chinese.

#1778 6p%  Wu-hsing Ch’an-shih. The Dhyana.
master Wu-hsing belonged to Chiang-ling in Ching-chou. In
Sanskrit he was known as @& E 324  Pan-jo-t'i-po
Prajfiadeva. It means % % Hui-ti’en (Prajfiddeva)in Chinese.
He was a2 man of gentle, humble and pure disposition. He
possessed the culture and refinements which he inherited from
his birth. Extremely virtuous and kind, he had great ambition.
His love for learning was great, from childhood he frequently

1. Hstan-chuang describing his visit to Sankasya narrates, ‘‘..Within
the enclosing wall of the Monastery were Triple stairs of precious substances
in a row south to north, and sloping down to east, where Ju-lai descended from
the Trayastrimda, heaven’. Watters suggests that the district Sankasya took
the name of Devavatara or Devavataranam, which means in Chinese “Place
of Deva’s Descent”. I-ching has used the word T’ien-chich, instead of T’ien-
hsia-chii’. T’ien-chieh in Sanskrit is Devasopana or Deviavatarnam. Sankisya
or Sankissa is in Farrukkabad district, Uttarpradesh. Here at Sankasya the
Buddha descended in the company of Sakra and Brahma by means of a stair-
case from the Trayastrithsa heaven. This event is known as the miracle of
Sankasya.

2. Not much before the Parinirvina of the Buddha, Amrapali, the famous
courtesan of Vaisali made a formal performance of offering a mango-grove
for the Buddha and the bretlnen. The Buddha accepted the gift from her.
She changed her life and became a great divotee of the Lord.
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visited the library. At twenty, the prime of his life, he was
honoured with an Imperial officer’s post' £~ % p¢ Chin-ma-men.
He studied thoroughly the classics of hundred schools of philo-
sophers? and three Chinese Classics.? This genius and talented
monk was reputed as the most learned man in his province.
The glow and radiance of his pure knowledge illuminated

1. Chin-ma-men or the Golden Horse Gate means the Han-lin-yllan or
the Imperial Academy or the Board of Academicians.

In ancient Chinese bureaucratic system of education, the Han-lin
Academy was the highest educational institution, which prepared scholars
to get an entry into the Imperial services.

The Emperor Wu-ti of the former Han Dynasty (B.C. 206-A.D. 23) placed
a bronze horse in front of the Imperial Academy. So it was known as Cnin-
ma-men,

2. During the Warring states period, specially from B.C. 500, ‘Hundred
Schools of Thought’ over-flooded China by hundreds of philosophers with
different ideas and thoughts. The most important schools were the Confucian,
the Taoist (Lao-tzc) and the Mobhist. The school of Mo-tze propounded the
philosophy of ‘Universal love’, utilitarianism and pacificism. During the middle
and the later part of the Warring states period, another group of philosophers
also known as the ‘School of Names’ (Ming-chia) included the Dialecticians,
whose thinking was much like that of the sophists of Greece. In B.C. 280-233
another group of philosophers came into existence; their school was known as
the ‘Legalist school’. The Legalists have been called totalitarians by modern
thinkers. Late in the same period, we find another school known as the Dip-
lomatists or T’sung-heng-chia. The emergence of the Hundred schools with
different views did not create any conflict among themselves. They were tole-
rant towards one another. “Pai-hua Ch'i-fang, Pai-chia Cheng-ming’’. See
Fung Yu-lan, History of Chinese Philosophy, (trans. by Derk Bodde), Vol. 2
Princeton 1953.

3. A new theory of “Mysterious learning” or Metaphysical school was
introduced by the scholar-officials of the feudal rulers during the last part of
the Han Dynasty and during the period of Three Kingdoms. “This was one
of the scholastic philosophies combining idealism and sophistry and, in form,
it followed the traditions of Taoism and the school of Names, interpreting

Confucian classics in terms of the philosophy of Lao-tze and Chuang-tze”.
Hou Wai-lu, 4 Short History of Chinese Philosophy, p. 31. The Three Classics
included the three works of Lao-tze, Chuang-tze and Book of Changes (I-ching).
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the entire San-chiang! and seven lakes.? He was a fountain-
head of knowledge that watered the different rivers. He enjoyed
the fruits of his previous Karma.

He had great admiration for the Buddhist doctrines, the door
to enlightenment.

Fortunately, he met five eminent men who guided him in his
pursuit of knowledge. He lived in the Teng-chieh monastery
and for the first time started studying Buddhism with other dis-
ciples sitting on the altar of the monastery. The monk Hui-ying
(Prajiiavira) ofthe X 2% @w Ta-fu-tien monastery became his
Upadhyaya (teacher) which in Chinese is known as #§, £ Qrfv

Ch’in-chiao-shih, one’s own teacher or He-sheng.

Prajiiadeva became the best disciple of the preceptor % "’ﬁh
Chi-ts’ang (Srigarbha).

Each and every generation is marked by great men. He con-
centrated on the study of the Law and thus he devoted his time
in dwelling in Dhyana. He left domestic life and lived outside
the society. He had the capacity to discuss and expound subtle
metaphysics. Though he was young, his fame even surpassed
that of his elders. '

Along with more than twenty people he, as a fully ordained
monk, received the entire Commandments at the altar. Among
all the disciples receiving instructions, he was indisputably the
best. There was nothing left to add to his range of extensive
knowledge. Residing in the dark caveof a mountain, he recited
A %‘ <« ¥  Fa-hua-ch’ao-tien  Saddharma-Pupdarika  and
other Mahayana Siitras. He did not require even one month to
complete the seven rolls® (chaans) of the Siitras.

1. There are various explanations of the term San-chiang (Three Rivers) ;
but generally it indicates the ancient mouths of the river Yang-tze, The three
rivers of Yang-chou—(i) Wu-sung, (ii) Chi'en-t'ang river in Chiang
(iii} P'u-yang.

2. In ancient time, it was said that there were seven lakes in the state of
Ch’i. At present it comprises the entire boundary of Hu-pei province.

See Tz’u-hai Dictionary, p. 8

3. Chiian in Chinese means a roll of paper. But it also means a book or a
volume.
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It has been rightly said: A bamboo fishing trap is a means to
catch fish; similarly searching for reasons is a means to reach the
Truth. He must search for a real preceptor with great spiritual
understanding, who would be able to direct him to practise
Dhyana and thus would help him to be free from all the worries
of the world and to achieve salvation.

Therefore, he with a mendicant-staff went to Chiu-chiang!
and fiom there reached = #x San-yeh?. He travelled
over the mountain ##; Heng? and settled down in /;~7%
Chin-ling.¢ In the peaceful surroundings of the monastery on
the Sung® \,% and the ? Hua® mountain he retired and
recited the Sutras for long.

He travelled all over the big mountains in North. His sole aim
was to acquire perfect knowledge and wisdom. He wanted to
carry with him the principle and system of intent contemplation

1. Chiang-si; it is also the district city of Te-hua; Lat 29° 42'N; Long
116°08’; one of the ports of the Yang-tze. Thisregion was known as Chiu-chiang
(Nine Rivers) during the time of ChinDynasty. Accordingto W.F. Myer, it
means the entire region through which the nine branches of the river Yang-tze
flow (CRM, B. 362).

2. The three principalities of Ylieh in the second and first century B.C.
(i) Wu, the modern Chinang-su (Kiang-su) and part of Che-chiang, (Kiang)
(ii) modern Fu-chien (Kien) and part of Che-chiang (Kiang), (iii)modern
Kuang-tung and part of Tonkih.

3. Heng-shan in central Hu-nan, one of the beautiful mountain spots,
was considered as onc of the five sacred mountains of China. It is also a district
in Heng-chou Fu, Hu-nan, Lat. 27° 14'N, Long. 112° 38’E.

4. Modern Chiang-ning province. Formerly an Imperial residence and
therefore called Nan-ching or Southern capital. Lat. 32° 05°N, Long. 118°
47'E. Originally it was Chin-ling but it changed its name during the T’ang
period; it was called Chiang-ning. At present Chin-ling Buddhist Text Society
at Nanking preserves more than 120,000 printing blocks of Buddhist scriptures
(Chao Pu-chu, Buddhism in China, p.2, Peking 1960).

5. Loftiest of the five peaks of the mountain in Ho-nan.

6. The mountain Hua in Shen-si province on the west. One of the sacred
mountains of the Chinese Buddhists. The Hua mountain is the abode of Ksiti-
garbha Bodhisattva.
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to North. His craze was toimbibe the knowledge and perfection
in minute details of the great Dhyanamaster.

He crossed the dangerous mountains of the West and reached
the East where he studied the pure and genuine knwoledge of
the eminent Vinayamaster %@ Tao-hsian.!

He listened to the (discussion of) the old and new Sastras and
Sitras, discussed all the ancient and modern ceremonies and
rules.

His knowledge was like boundless, fathomless ocean and high
precipitous mountain.

Later on, Wu-hsing with the fellow-monk Chih-hungstarted on
voyage. It took only a month to reach Sri-vijaya in favourable
east wind. The king of the country welcomed him with utmost
cordiality, scattering golden flowers and grains (in front of him)
as he was a very honourable special guest. The four necessaries?,
W ; Szu-shih of a monk were offered to him.

Knowing the monk had come from the land of the great T’ang
rulers, the king showed him extra respect and honour.

The monk Wu-hsing reached Mo-luo-yu in fifteen days on
royal ship. They took another fifteen days to reach Kedah.

1. Tao-hsiian (A.D. 596-667) a contemporary of Hsiian-chuang,
eminent monk and celebrated Buddhist historian of the T’ang Dynasty,
was the author of cight works (NC App. iii, 21). His important works are
Hsu-kao-seng-chuan (Further Biographies of Eminent monks. CTT. 50. No. 2060,
425-707), Kuang-hung-ming-chi (Further collections of Essays on Buddhism,
CTT 52, N.2103,p 97), and Fo-tao lun-heng (Essays on the controversy
between Buddhism and Taoism, CTT, 52, 372a).

Tao-hsiian was an important person in founding a new Vinaya school,
Lii-tsung or the Disciplinary school on the basis of the Caturvarga Vinaya of
the Dharmagupta school. This sect is sometimes called Nan-shan or Southern
mountain, because Tao-hsllan lived in a monastery on Chung-nan mountain
near Ch'ang-an.

2. The four necessaries are, (1) pindiyulopa-bhojanam (taking food by
begging only), (ii} pamsukulacivaram (using rag clothings collected from dust
heaps), (iii} rukkha milasenisanam (sitting or lying under a trec), (iv)
putimuttophesajjam (using only excrements and urine as medicine).

See N. Dutt, Early Monastic Buddhism, Ed. 2, Calcutta, 1971, p. 154; JRAS
1891, pp. 476-77.
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At the end of winter, he sailed again for the West. It took
another thirty days to reach #pfe g i Ap Na-chia-po-t’
an-nal. From there it was two days sail for Ceylon,where he
saw and paid offerings to the Tooth of the Buddha. He sailed
from Ceylon for the north-east by ship and after about a month’s
sail reached Harikela which was situated on the ecast of Eastern
India. It was a part of A %p# Shan-pu-chou, Jambu-
dvipal. There he stayed for one year and then moved towards
Eastern India gradually with his constant companion Chih-
hung. Nalanda was more than a hundred yojanas from there.
After resting for some time, he advanced towards the monastery
of Great Enlightenment.

The king not only made all arrangements for his stay in the
monastery but also honoured him by appointing him as the
abbot of the monastery which was highly esteemed in the West.
The abbot only had the right of discussion whereas the resident
monks could only get boarding and lodging—that was all.

Next the Dhyana-master turned towards Nalanda. There he
heard discourse on Yoga and learned ¥ % Chung-kuan.?

He made a special study of Kofa and the canonical rules of the
Vinaya with great interest.

Again he advanced towards 3% Z’& ff ¥ Ti-luo-ch’a Tila-
dhaka monastery,® two yojanas west of Nalanda monastery.

1. Nagapattinam was an important centre of Buddhism. Dhyanicirya
Wu-hsing, during his travel in India, visited Nagapattinam (Lat. 10° 45°N,
Long. 79° 50’E, District Thanjavur, Tamil Nadu). It was a port opened to
forcign trade.

A Buddhist temple was constructed at the request of a Chinese ruler for the
Chinese Buddhists during the time of the Pallava ruler Narasimhavarman 11
(A.D. 695-722). It is said that a Chinese architect and designer was emplo-
yed for the construction of the temple.

2. India.

3. Chung-kuan is one of the San kuans ( = ﬁ{ ). Itis the via media
between the ideas of voidness and unreality of everything.

4. I-ching, here, places the monastery of Ti-luo-ch’a or Ti-lo-t'u in
Magadha about two yojanas west of Nilanda. According to Cunningham,
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The great monk of the monastery could excellently expound the
Hetuvidya (Logic). Sitting on the fragrant bamboo mat, he often
studied the works of Difinaga and Dharmakirti!. He was perhaps
able to open the sombre door of Buddhism and unveil the mystery
of it.

He lived on begging alms only once a day. His wants were
very few. He always lived as if he was beyond the realm of this

world of mortal beings. In his free time he translated 79 % ? a2
A-chi-mo-ching, Agama Sitra and narrated the events of
the Mahaparinirvina 4e ¥ ;2 # Ju-lai-ni-fan of Tatha-
gata. This was the summary consisting of three chians. Be-
fore his return to China, he completed the translation of the
Vinayas of the Sarvdstivada school. Though he could not make
much progress in translating other Sastras, his translation
(Vinaya) agreed with the translation done by the monk Hui-
ning. The splendour of India could not shake Wu-hsing’s love
for the Divine Land (China). He always desired to go back to
China taking the route through North India.

A day after, I-ching came from Nalanda to see him off. Both
of them travelled about six yojanas towards east. Then with a
very heavy heart they bade farewell to each other. They wished

Ti-luo-ch’a of I-ching is the same monastery of Ti-luo-shih-ka narrated by
Hsiian-chuang. Cunningham states that Ti-luo-shih-ka is the Tiladaka i.e.
madern Tittara. Fergusson is of opinion that it was in the Barabar hills in
district Gaya.

Sce Cunningham AGI, pp. 521-523; Watters II, pp. 105, 106, 107.

1. Dharmakirti was born in a Brahmin family of South India in A.D. 635.
Intelligent and skilful, he attained great proficiency in five arts, in the Vedas,
Vedangas as well as in grammar. From childhood, he attended the discourses
on Buddhism. Later on, he became an ardent, devout Buddhist of brilliant
intellect. He was ordained by Dharmapala of Nilanda. In logical discourses
and debates and understanding he even surpassed Dinnaga. Dharmakirti is
the author of many monumental works. His Nydyabindu, the Pramdpa-vdrtika-
kdrikd, Pramdpavinidcaya are some of his works on logic. Nydyabindu is extant in
original Sanskrit. He may be placed on the seventh century since I-ching
during his travel in India A.D. 671-695, has praised Dharmakirti as a great
logician after Difniga.
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to see cach other again. They parted with tears. It was really a
very moving scene. They wiped off their tears with sleeves of
their robes. The monk Wu-hsing was fifty-six years old at that
time. -

His perfect faith in and great devotion for the Buddha was
remarkable. It was a great pleasure for the Dhyina-master to
watch the Wisdom Tree in foliage at the advent of spring every
year, and to enjoy bath in the Dragon lake, Lung-ch’ih during
that scason. The Bamboo grove would be fresh yellow. He
loved to collect flowers and offer them to the Vulture’s Peak
mountain.

During the spring time, generally all assembled together to
celebrate the festive occasion.! The Buddhist brethren, laity in
myriads from far and wide poured spontaneously into this place
and sprinkled water on the Wisdom Tree.

In spring, the Vulture’s Peak mountain would be flooded with
palm sized yellow flowers that looked like pure gold. Everyone
would rush to the mountain to pluck flowers. The wild forest
was aflame with abundance of yellow flowers known as i\ « ¥
Ch’un-nii-hua, Vasanta Mallika.3

Once, I-ching with the Dhyana-master Wu-hsing climbed the
Vulture’s Peak mountain and made devotional offerings there.
They felt extremely grieved at heart when they looked towards
their own land from the top of the mountain.

I-ching composed this poem expressing his feclings in mixed
metres.

“We witness the transformation of the sacred mountain peak
and glance at the ancient city of Rajagrha. Thousands of years

1. During the recign of the King Bimbisdra, various festivals and fairs
were arranged in the capital. One such type of fair was known as Giragga-
Samijja. The word Giragga mecans, as the commentator says, the festival on
the top of a mountain. It also means that which are seen from the top of a
mountain. Even now, on every full moon day in the month of Kirtika i.e.
October-November, a fair is held at the village Giryak.

See Dr. Amulya Chandra Sen, Rdjagrha O Nalanda.

2. “Having blossoms in Spring”: Cordia Latifolia—Monier Williams,
Sanskrit English Dictionary, p. 930.
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had already passed but the water of the lake remains pure and
clear as it was before, and the Bamboo grove remains evergreen.
The vague reminiscence of the past had thrown back its reflexion
on the hard roads (of the city), but everything is in ruins.

X ﬁ fm% Ch’i-pao-shan-t’ai Saptaratna r1si sopana is
the thing of past now. Previously when the Lord preached the
Law, the heavenly flowers of variegated colours were scattered
below. Now there is no dripping music of the flowery rain.
These are the past events now ! What a pity I was not born
then !' What great pain I feel (when I think) that this world is
a burning house which deceives the worldly people. How sad
that the island of pearls and gems is always obscure like the high
peak of the mountain !2

I have travelled beyond the boundary and in imagination
I have crossed the Seven Seas and also the whole universe.
The three disturbed realms are sinking into heterodoxy and
falsity. Things are all in disorder and confusion. There is no
real Truth. Its complete comprehension can only be achieved
by compassion and generosity. By removing the /& . Ch’an®
(six gunas) and calming down one’s desire, one can discover
the profound Doctrine. When one sacrifices one’s own body
and seeks complete annihilation of one’s own being to initiate
the mind,* this paramita is known as Shih 3@ Dana,

1. The same feelings overwhelmed the great poet Rabindra Nath Tagore
when he visited the temple at Bodha-Gaya. ‘Why was I not boin when he,
at the touch of whose feet the whole universe was sanctified, personally walked
through Gaya; why did I not directly feel the sacred impact of his presence,
with my body and soul ?’

Rabindra Nath Tagore, Buddha-deva, Rabindra Rachandvali Vol. II, p. 469
(Centenary Edition, Govt. of West Bengal Publication, Calcutta, 1368 B.S.)

2. According to Indian mythology, India is encircled by seven seas viz.
Lavana, Iksu, Sura, Sarpih, Dadhi, Dugdha, Payah. Jambuplaksihvayau-
dvipau Silmalisciparo mahin ! Kusah Krauficastatha Sikah Puskarascaiva
Saptamah // Ete dvipah Samudraistu Sapta Saptabhiravrtih Lavaneksu-
surasarpirdadhi dugdhajalaihsamam [/ Agnipurana 108, 1-3.

3. In Sanskrit it means ‘“‘Secondary element” an attribute of the “five
clements’. These six gunas are those of sight—caksu, sound—karna, smell—
nasika, taste—jihva, touch—tvak, thought—manas.

4. Thought, Manas. It is explained as material, worldly things.
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Charity.! Putting all the different passions under restraint and
devoting to the Commandments like pure white pearls, is known
as Chich, Sila,? moral conduct. Patience as armour protecting
firmly against all evils, known as 7 ren, ksanti,® En-
durance. Only by observing untiringly these three (paramitas)
one can traverse the two vehicles.

By forgetting one’s toil, and overcoming innumerable obstacles,
ceaselessly labouring in the interest of one’s pursuits—is known
as g Ch’in, Virya,* fortitude. When one is deeply ab-
sorbed in meditation and lost in transcendental thought it is
known as % Ting, Samadhi,® Abstract meditation. The
sword of wisdom that cuts away the illusion of thick fogs and
frost (ignorance) is known as % Hui, Prajfa®, Wisdom.
K4y  Ta-chieh, Mahakalpa time is cternal. One may
cultivate (these paramitas). One may change one’s heart
by observing daily these six cardinal virtues or paramitas,

72 Liu-shih). Thus one will attain complete annihila-
tion (of desire) and will repose on the bank of the river Hiranya-
vati 45 Chin-he,’ eternally.”

They chanted and expounded Siitras temporarily in the Kuk-
kuta grove for achieving all-round merits. The sound of preach-
ing the Truth by the holy disciples still revibrated (could be heard).
They had entered into the dragon palace in the deep sea in search
of abstruse and mystical books®; they had stayed in the hermitage

1, 2-3. First three of the six Paramitas.

4. The fourth of the six Piramitas.

5. The fifth Paramita. Abstract meditation which ultimately leads to
Nirvina.

6. The sixh Paramiti-Prajfia or Wisdom. It is the only way which helps
men to reach the shore of Nirvana.

7. The Parinirvana of the Buddha took place in the suburb of Kusinagara
or Kusinara (District Deoria, Uttar Pradesh) on the bank of ancient Hiranya-
vati (modern Gandak).

8. Nigirjuna, the founder of the Madhyamika philosophy and one of the
mystics of later Buddhism, is said to have gone deep into the sea to collect
literatures. I-ching is perhaps referring to this story.
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in the hills for the Truth. Due to propagation of the Law, gene-
ration after generation, Buddhism is still in existence.

The pathway of desert, river and snowy mountains is indistinct
even in the early morning. The vast beach of limitless ocean is
greatly disturbed even at night. To save one life, one has to
sacrifice thousands of lives.

The great knowledge or the lamp of Truth had been transmit-
ted from the teacher to the disciples from generation to genera-
tion. Though the long journey was perilous and hazardous but
great panorama would enchant the travellers who encountered
such great difficulties.

The two vintages of the Nii-luan mountain were still visible
in the east. The three turns of the Wheel of Law = &
San-lun! (which the Buddha turned) in the Deer Park in the
west, still flashed (in his eyes). The lake? of the city of Sravasti3
was still there and could be seen in the north. He greeted the
sacred mountains with caves and five elegant peaks® and hundred

1. The three wheels supposed to be the deeds of the Buddha or his body,
mouth or discussions, mind or ideas. The first rolling onwards of the Wheel
of the Law. '

2. A tope was built on the spot where five hundred Sikya maidens were
insulted and mutilated by the King Virudhaka, the son of Prasenjit of Kosala.
Later on, those maidens were purified and enlightened by the Buddha. Very
close to the tope at Srivasti, there was a large dried pond where Virudhaka
caught fire and died while he was enjoying the boat riding with the ladies of
the harem. I-ching is probably referring to this event of Srivast.

3. Sravasti, situated on the bank of the Aciravati (modern Ripti) the capital
of the kingdom of Kofala (Oudh) was one of the most favourite resorts of the
Buddha. The Anguttara Nikiya gives the names of the places at which the
Buddha with his followers put up or took his retreat diuring the three months
of Vassa. The great establishment of Jetavana-vihira was gifted to the Buddha
by the well known merchant Sudatta-Anathapindika of Sravasti. The Buddha
passed maximum numbers of Vassa at Jetavana and declivered most of his ser-

mons here.
Srivasti has been identified with the modern villages of Saheth-Maheth (Lat

27° 30°N, Long. 82° 2°E), in Districts of Gonda and Bahraich, Uttar Pradesh.
See T. W. Rhys Davids. JRAS 1891, p. 339.
4. The five sacred mountains associated with the life of the Buddha:
(1) Vaibhara, (2) Saptaparpi, (3) Indrasaila, (4) Grdhrakiita, (5) Sarpa-
Saundika-Prigbhara.
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tanks around the city. The brilliant fresh flowers brightened
every corner. The Bodhi Tree looked glorious with the advent
of spring.

With a mendicant-stick, he proceeded towards the mountain
and walked slowly in the Jetavana. He visited the place where
the Buddha discarded his robes and also the mountain delivered
by heaven.

I-ching offered big golden flowers to the shrines of the Buddha.
While he was circumambulating the Buddha’s altar and was
watching these old shrines he felt as if he was very near to the
Buddha.

The city of Rajagrha in India still carried in its bosom the
reminiscences of the past activities.

“I am far away from my motherland ; pang of separation makes
me very much grieved. I always remember my home when the
cold wind blows on the Vulture’s Peak and the Nairafijana river
flows by. I listen to the discussion of the Law happily. I never
feel that I am growing older day by day. My aims and objectives
in India have been fulfilled. Now I must return to the Divine
Land (China) carrying the stick and the Sitras.”

‘A #&#% 654 Dhyana-master Fa-chen Dharmavikam-
pana came from Ching-chou. In personal appearance he
was a tall, handsome man with elegant manners and was kind
in expression. He washed his feet in the waves of meditation,
remained unperturbed and purified himself in the water of ocean
(Dhyana). To be respectful and dignified was his guiding prin-
ciple. He was a constant follower of Dharma. He recited the
rules and precepts of the Vinaya and the Sitras. Sometimes he
lived on the hills or at the bank of rivers.

He had insatiable desire to visit the Western regions without
delay and to pay devotional homage to the sacred shrines. He,
therefore, with the Dhyana-master Ch’en-wu and Dhyanajagra-
tiyana, another monk of his own native place, Ch’en-ju, the
Vinayamaster of Liang-chou studied throughly the sacred books,
of his own country and of outside countries too.
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He was not the only one who possessed merits but in his travel,
he was accompanied by friends with common ideas and objectives
and merits like him. The rﬁonk, therefore, left San-chiang with
two friends, embarked on a ship and arrived at Sheng-ching
and from there they resumed their voyage to reach the north of
K'’e-ling. After travelling over many places and crossing many
islands they reached Kedah.

After a short while, the monk Ch’en fell sick and passed away
at the age of thirty-five or thirty-six. Some days after, a man
met those two monks; they set sail together and returned to the
east. They hoped to go to Chiao-chih. They reached gfg K
Chan-p’o, Champa This country is known as Lin-yi (Chinese
name of Champa), where the monk Ch’en-wu died.

It was told by the people of Champa then that the monk
Ch’en-ju alone went back to his own country. He was greatly
esteemed and admired by everyone though he failed to fulfil
his objectives.

These three monks went out of their country, but why none of
them succeeded (in reaching India) ?

X f% ‘% g5 % 'The Great Vinaya and Law master
belonged to Li-chou, entered into an ecclesiastical life at an
early age and grew simple, austere, honest and frugal. He had
very few wants; therefore he lived on begging alms and perform-
ing the duties (of a monk). He hoped to pay offerings to the
sacred shrines of the Lord and a visit to the sacred city of
Rajagrha.

Everytime he said in despair “‘T would not be able to see Sakya-
muni, the father of Mercy (Karunamaya). The idea of Maitreya,
of X ’g T’ien-kung, Devaloka (Tusita heaven)? inspires my
heart. I could neither see the Bodhi Tree nor could I watch the
glorious flow of the #%'%  Hsien-he, Lucky river. How

1. In the Sung edition and in the Imperial Record, it is (; Ld and
not ",%’ and in the Sung, Ming and the Yiian Dynasties editions it is
;2 %%  Fa-shih and ot shih only.

2. Maitreya's Paradise, the fourth Devaloka where all the Bodhisattvas
were to be born before they finally appeared on the earth as Buddha.
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can I gather together all the emotions arising from the six organs
of senses and practise to attain (six paramitas) in three Asan-
khyeya,! San-chih = %% & without visiting those places”.

Thereupon, in the second year of s} §Yung-shun (Ch’un)®
period, taking a monk’s staff, he voyaged in the South Sea with

~many companions in the beginning, but later on, they decided
not to proceed further. He was, therefore, left alone. He follo-
wed the Chinese envoy with the Buddhist Sitras and images.
They embarked on a ship and reached Sri-vijaya Island after
more than a month’s voyage, and remained there for a couple of
years. He could not understand the language spoken by the
people of K’un-lun. He studied Sanskrit books there.

He led a very pure and simple life and with one heart and
mind received the whole of the Commandments, Yianchu.
I-ching met the monk here only. Themonk wanted to return to
China with the hope of requesting the Emperor to build a monas-
tery in the West that would serve the great purpose of human
welfare. So he udertook the perilous sea-voyage.

Thereupon, on the fifteenth day of the second month of the
third year of % 4§ T’ien-shou era’, he set sail for Ch’ang-an.
He took with him ten chaan of miscellaneous Buddhist Sitras
and Sastras newly translated, four chian of & ‘}J}% \!%
Mk (% Nan-hai-chi-kuei-nei-fa-chtian (Record of the inner
law or religion sent from the South Sea country through one who returns)
and two chiuan of Hsi-yk-chiu-fa-kao-sheng-chuan (Memoirs of
eminent monks who visited Western region or India and its
neighbouring countries in search of Law).

1. In every Mahi Kalpa there are three Kalpas: (1) Period of destruction
(Pralaya), (2) Period of formation (Sthiti), (3) Period of reproduction
(Sreti). In order to become Buddha, every Bodhisattva attains six Piramitas
in three Asankheya and 100 Kalpas to attain 32 signs.

2. This era was started by the third Emperor Kao-Tsung of T'ang Dy-
nasty in A.D. 662,

3. The Dowager Empress Wu of the T'ang Dynasty usurped the throne
for twenty years. She changed the Dynastic title and adopted the title Chou
in A.D. 690. In order to commemorate this event, she began a new era in the

same year.
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Eulogising, it is said “since childhood you haveinsatiable long-
ing for Dharma and very firm determination. You had already
travelled all over China in search of the Truth and went to
Western Land (India) as well to collect more information (about
Buddhism). Later on, you went back to the Divine Land to pro-
pagate the vastness and extensiveness of 1 4 Shih-fa, Da¢a-
dharma! for the welfare of the living souls. Thousands of
autumns had passed away but you have not grown old.”

The four more monks qualified to be included in the Record
of the South Sea (Record of the Buddhist religion as practised
in that region).

Pi-ch’u-chen-ku Li-shih. Thc Vmaya-master Bhikyu Chen-ku
was known as & 2?;_ % % Sa-luo-chi-tuo, Salacitta in
Sanskrit. The translation of it in Chinese is Chen-ku, firm and
erect. He belonged to B | Jung-ch’uan in Cheng.? His
family namewas % Meng. From his childhood he grew kind
and compassionate and directed his attention towards Hui-
yuan.? At the age of fourteen he lost his father.

He realised the unreality of life and that the Law of the Buddha
alone is real.

Thereupon, self-possessed and mindful, he desired to pay a
visit to the sacred places. With this aim in view he went to the
monastery of % Z % Teng-t'ze-Ssut—the monastery of

1. The powers of the Buddha bestowing correct knowledge. The Power
of (1) understanding between right and wrong, (2) of knowing what is the
Karma of every being, (3) different stages of Dhyana liberation, (4) the power
of giving moral direction to living beings, (5) of knowing actual conditions of
all beings, (6) of giving direction and resultant consequences of all laws,
(7) of knowing all causes of mortality, (8) powers and faculties of all
beings, (9) end of all beings, and (10) destruction of all illusions.

See—W. E. Soothhill—A4 Dictionary of Chinese Buddhist Terms., p. 46 (b). 51a.

2. Afeudal statc under the Chou Dynasty. Modern K'aifeng in Ho-
nan (Lat. 34° 46’N, Long. 113° 56’E).

3. A celebrated monk of the T’ang period (A.D. 618-907), lexicographer,
compiled a dictionary of sounds and meanings of the Buddhavatarnsaka Siitra
NC No. 1606.

4. This temple was constructed during the Chen-Kuan period (A.D.
627-650) of the T°ang Emperor T’ai-Tsung in Cha’ng-an
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Universal Compassion where the monk Yiian was living at Fan-
shui! ', & He extended his services to the abbot of the
monastery. The religious fervour in him was greatly heightened
and thus he achieved the ability to recite the great Buddhist
Sitras. Unfortunately, his preceptor passed away after three

years.
Later on, he visited the % @ Lin-li and other monaste-

ries in 18 * Hsiang-chou? to seek a teacher for religious
guidance. He wished to unveil the mystery of meditation. He
could realise that his comprehension of the Law was not enough.
His power of discrimination between real and unreal was very

much limited.

He again proceeded towards the Kingom of % $% (the
Eastern Wei rulers) Tung Wei? to hear (the discourses) and study
the text % By Wei-shih, Vijiiaptimairata.* Next going to & +

1. According to Han Dynasty record Fan-shui was the name of a river in
Ho-nan . During the Sui Dynasty this was the name of a place in Ho-nan.
Modern name of the place is K'ai-feng in Ho-nan.

2. Hsiang-chou is modern Chang-te (Lat 36° 07°N, Long. 114° 30’E)
in Ho-pei province. During the Wei Dynasty, it was known as Hsiang-chou.

3. The Eastern Wei Dynasty ruled only for sixteen years from A.D. 534
to 550. Their capital was at Yeh in Ho-nan province.

4. Asanga, the clder brother of Vasubandhu, was responsible for converting
Vasubandhu from Hinayina to Mahiyana. These two brothers initiated and
formulated the doctrines of the Idealistic school in India. The scholars differ
about their dates; some assign them to the fourth century, others to the fifth.
After his conversion to the new faith, Vasubandhu made a supreme contribution
to the Vijiiinavida by writing the monumental work VijRapti-matrata-Siddhi.
He propounded his philosophy of Vijfidnavida in two classical treatises Vimdo-
titd and Trimsatika in twenty and thirty verses respectively. His philosophy
repudiates all belief in the reality of the material objective world
supporting that the Citta (Vijfidzna) of Cittamitra (Vijldnamaétra) is the
only reality.

Paramirtha or Chen-ti, a native of India, first introduced the idealistic
teachings of the Indian masters Asanga and Vasubandhu to the Chinese Bud-
dhist world by translating the Siitras belonging to the VijAddavddin school.
During the T’ang period, the Salatsapa, Fa-hsiang or the Idealistic school was
developed by Hslian-chuang and K'uei-chi. Hslan-chuang translated the
VijAapti-matratd-Siddhi with all the Indian commentaries into Chinese. Later
on, he summarised all these into one work, with Dharmapdla’s commentary,
Vijhapti-matratd-Siddhi- Sdstra.

See Winternitz, HIL Vol. 2, p. 360, f.n.4.
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An-chou! he studied % % Fang-teng® under the Great
Dhyana-master Yu.

Some days had passed by, a wonderful form suddenly appear-
ed before him. Again he left for Ching-chou, passed through
many mountains and rivers still seeking for perfect knowledge.
He wanted to know what was not known before.

Next, reaching Hsiang-chou, he met the Dhyana-master Shen-
tao and received from him the knowledge of victorious deeds of
Amitibha. Then he left this impure and corrupt world and
desired to take shelter in heaven, the abode of eternal tranquil-
lity and virtue. He always thought of receiving the same pain
and agony as was felt by the £ £ Ta-shih, Mahasattvas. Why
does not Vijifiaptimatrata change into Pure Land, Ching-fang ?

Next he proceeded towards the monastery of Great Enlighten-
ment, the place of Dhyana-master Pradipa, where he received
instructions from his superior. Even at the teacher’s utterance of
half a word, he could grasp the whole meaning. He made an
exclusive study of canonical rules with the Dhyana-master.
He carried on the important responsibility of (preaching)
Z . Wu-te* of % Shih-tsun, the Five Victues of
Lokeévararaja,* the World-honoured One. He deeply studied
various Sitras and Sastras. At that time he was a strong up-
holder of \w A&  Szu-i Catur§arana.® He was anointed with

1. An-chou Fu in P’ing-an.

2. The Vaipulya Siitras or the Sittras of ‘infinite meaning’ are the Maha-
jana Sitras, supposed to be preached by the Buddha before he first moved the
Wheel of Law. Among the Mahiyana Siitras, the nine Sitras are of great
merit and regarded as the most important of all texts. These are the Asfasdhas-
rika-prajAdparamitd, the Saddharma-pundarika Sutra, the Lalitavistara; the Laska-
vatdra, the Suvarmnaprabhdsa, the Gandvyitha, the Tathdgata-guhyaka, the Sama-
dhirdja and the Dafabhimisvara. These are called the ‘Vaipulya Sidtra’.

3. At the end of three month’s rainy retreat, every monk had to confess
or had to acquire five virtues at the Praviarana ceremony. These are : “Free-
dom from predilection, from anger, from fear, not to be easily deceived, dis-
cernment of shirkers of confession”.

Sec N. Dutt. Early Monastic Buddhism, Vol. 1, p. 293,

4. ‘The Lord of the World’, ‘World-honoured One’, which has been the
epithet of every Buddha.

5 The four requisites (Catupaccayd) of Bhiksu. They are usually given
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the principle of ™ ﬁ Pa-chieh, cight stages of mental concen-
tration, asta vimoksa! that greatly influenced the different sects.
His prodigious wisdom and profound knowledge of - & Liu-
tu, six Paramitas, was high like the crest of a mountain. He was
not confused with five earthly dirts (that taint the true nature)
A /§ Wu-ch’en.? He was undisturbed by nine distresses
7L 44 Chiu-nao® and excelled outwardly in the four currents
w %, Szu-liut andinside helittheknowledge of = ’Z Santing.®

He was greatly respected by monks and laity both equally and
was regarded as the Chief of the Sect. He was specially invited
and permitted to enter the divine capital. He spent many years
in the Pirvarama ﬁi % Tung-Ssu® under the Dynastic rule
of the Wei. The monk Ku was a little more than twenty years
old. There sitting at the feet of Dhyana-master, he acquired
brilliant scholarship in complete Commandments [f] £
Yuaan-cha.

in the Paili texts as Civara, Pindapata, Sendsana, and gilan-paccaya-bhejajja
(Majjhim-Nikayva. 1. 33). But in the Digha Nikdya 11, 35, ghasacchadana for
the first two.

1. Liberation or Release in eight forms. ‘“The term vimoksa is explained
in the .4bhidharma-Kofa-Vyékhyd as that which removes the veil covering the
higher meditation. Its another meaning is that it makes the adepts tumn their
face from the phenomenal world.”

N. Dutt. The Early Monastic Buddhism, pp. 268-69. For the ecight stages of
mental concentration see Abhidharma-Kofa Vvakhys (Japanese Edition), pp.
666-669.

2. The objects of five senses are riipa, rasa, gandha, fabda and sparfa
which being worldly or dirty things, can taint the true nature.

8. The nine distresses vide ?‘5 &%,%Chih-tu-lun. Commentary on the
Prajfa-Paramite-Sitrd.

4. (i) Illusion due to imperfect perception, (ii) desire, (iii) existence,
(iv) ignorance.

5. Three forms of Samidhi; (i) K'ung ;’ mind made empty of
‘me’, (ii) Complete removal of the idea of form ‘@ £, Wu-se, (iii) free
dom from all desire _-ﬂ\ %8 Wi-ylan.

6. The monastery of Eastern grove was built by the authorities at the
request of a Buddhist monk Hui-yung at Lu mountain. The name was Pirva-
vihira. There was a similar notable monastery, Pirvirima to the north-cast
of Jetavana-Vihara in India. It was so called because of its situation on
the east of the city of Sravastl.
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Then he took only one year in learning the general outlines
concerning the laws of the Vindyas.

Again he advanced towards % +/ An-chou, spent three-
years with the Vinaya-master % Hsiu studying mindfully
written explanations by the Vinaya-master § Hsian. Not a
single questien remained unanswered by him; he excelled even

%F K ijﬁ_ U-po-li, Upili.! He had gone through the five
Pi’en.? He also received lessons from a Bhiksuni, nun g, Lol
Pi-su-ni. He had perfect comprehension of all that is abstruse in
' E‘}\ Ch’i-cha.?

According to the rules of Vinaya, he became a Parivrajaka,
recluse, at the age of five; he was ordained before he attained
maturity. Ten years had already passed when he left his own
hearth and home. He achieved his goal, before he was twenty
years old.

The Vinaya-master Hsiu was the best disciple of the Vinaya-
master ¥8 Hsing (Abhyudaya) of ¥ #p Shu-chin.t At
the age of twenty he was fully ordained and continued his
stay at Sze-ch’van. There the monk Hsiu studied the Vinaya
for four years from a monk teacher. Next he went to Ch’ang-an
where he became a guest of the monk Hsian and settled there.

The monk like a domestic goose drinking only the essence

1. Upali, one of the most eminent disciples of the Buddha, belonged to a
barber’s family. Being ordained by the Buddha, he became a monk and de-
sired to meditate in the forest. But at the advice of the Lord, he stayed among
men and got his lessons on Vinaya directly from the Buddha. He regarded
Upali as one of the most renowned Vinayadharas. In the first council of
Réjagrha, he recited the whole Vinaya and decided all the questions regard-
ing the Vinaya. It was a great privilege to learn Vinaya from Upili, even
when the Buddha himself was living.

See Upili Vagga, Anguttara-Nikdya.

2. (i) Par3jika, (ii) Sanghavasesa, (iii) Prayascitta, (iv) Pratidosaniya,
(v) Dusgkrta.

3. The five above and two more (i) Sthalatvaya, (ii) action and speech,
Karma and Vic.

4. The modern province of Sze-ch’uan, the capital Ch’an-tu was known
as Shi-chln in ancient time.
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from a vessel of milk mixed with water,! collected the essence
of Perfect Knowledge for the happiness of the Paradise (Sukha-
vati), the isles of Blessedness. In sixteen years, he never left the
teacher.

He studied thoroughly the discipline of numerous schools of
thoughts. The Commentary of the Dhyana-master was carefully
preserved as a fundamental text of the sect. Then he went to
San-yang in Pa-shui, and from there again proceeded to Kuang-
chou, his birthplace, to report the achievement he had made.
Then he moved to An-chou where he propagated the great
and magnificent teachings of the Vinaya. The princes with all
the grandeur welcomed him with honour and 1espect. The
ancient Vinaya says that though there are different schools, yet
the rules of Vinaya are followed uniformly by each one of them;
there is no difference.

He lived in the Dafabala monastery T £ ¥ Shih-li Ssu.
He went to the abode of peace at the age of little more than
seventy.

He was very simple and pure by nature. His eyes and ecars
were always alert to bring every matter to the notice of a superior.
Oh ! what a gigantic pillar he was in the realm of the Buddha
during that period ! He would be regarded as the greatest man
by the posterity. ‘

It is truly said that the pearls from the river? ii Han and
jadeof ¥| 2?Ching are from different places but both are
attractive and fascinating. The twigs of cassia and the leaves of
orchid have the same fragrance though they grow in different
seasons.

1. This idea might have been taken from the famous Sanskrit Sloka of

Pancatantra Kathadmukhm’.
Anantaparam kila Sabdafistrap /
Svalpam tathdyurbahavaica vighnih //
Siram tato grahyamapisya phalgu /
Harpsairyath3 ksiramivimbumadhyét //
2. The south-eastern seca board between Yang-tze and Pearl rivers has
many shorter rivers; the river Han is one of them flowing directly to the sea.
3. It comprised the province of Hu-nan, most of Hu-pei and part of Kuei-

chou.
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The monk Ku obtained the Vmaya texts and thoroughly
studied them. With more efforts he studied the Sitras and
Sastras. Moreover, he recited thousand times the Saddharma-
pundarika Sttra (Lotus Siitra), Fa-hua-ching and Vimalakirtinirdesa-
Sitra, Wei-mo-ching.! He regularly attended the prayer with
sincere devotion and always remembered (the canonical rules).
Though the monk Ku believed in = ¥ San-yeh, Trividha-
dvara (karma) still he had equal interest in observing the four
ceremonies Szu-i.?

Next, he went to Hsiang-chou and stayed there with amonk.
Here he seriously listened to the discourses on 3.%\ ve, % Su-
tan-luo, the Siitras (sermons of the Buddha) and searched for
the mystery Tui-fa-ts’ang, Abhidharmapitaka. He understood
fully the deepest thought of Abhidharma and followed a very tem-
perate and frugal life.

Resting in the magic city® it #% Hua-ch’ang (illusion)
finally one reaches Ratnadvipa* % % Pao-chu i.e. after

1. Vimala Kirti-NirdeSa-Silira is one of the outstanding work of Buddhist
literature. It was extremely popular Mahiyana Siitra among the Chinese
gentry. During the epoch of the Three Kingdoms, Chih-chien
translated this Sdtra. Later on, during the period of the Chin (A.D. 265-317)
Dharmaraksa and the Indian Upiasaka Chu-shu-lan undertook the trans-
lation of the same Sitra before Kumairajiva went to Ch’ang-an. The original
name of this Upisaka is not known. Dr. P. C. Bagchi has rendeted this name
as Suklaratna and Matsumoto, Sangharaksa (Zrcher, BCC. 1IA, pp. p. 346.)

Vimalakirti was a great devotee of the Buddha, a man of profound wisdom
and of enormous wealth. Vimalakirti, a famous householder of Vaigili, discussed
the ‘Gate of Unique Law’ sitting side by side with Manjuséri. This scene has
been depicted on the Lung-men caves many a time. The best translation of the
Sutxa was done by Kumarajiva and its commentary was written by Seng-chao.
%.2 ] Pﬁ # 7> Wei-shu-shih-lao-chih).

Saddharma pupdartka Satra was a favourite scripture of the large masses of
the Buddhist society during the period of the six Dynasties but Vimalakirti-
Nirdesa-Siatra was much more popular with the Chinese intellectuals and gentry
classes.

2. The four rituals or ceremonies taught by the Master Confucius: (i)
Literature, (ii) Personal Conduct, (iii) Being one’s true self, (iv) Honesty
in social relationship.

3. Magic city in the Saddharmapundarika Sdtra.

4. [Illusory island in the same Sitra.
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resting in imperfect Nirvana finally one achieves the goal of

perfect Nirvana.

Crossing the river Hsiang-shuil, the monk Ku advanced to-
wards Lu-shan? i & He admired the noble principle of
the Lord that relieved the world.

He lived in the Tung-lin monastery where he propagated his

ideas.
He had a passionate desire to pay a visit to Ceylon to have a

glimpse of the Buddha’s Tooth and other sacred places. In the
# 1 Ch’ui-kung period,® he went to Kei-lin with mendicant-
stick and followed the principles of the Buddha wherever he
travelled. He gradually arrived at a distant mountain valley
where he was graced with the blessings of the Lord to continue
his journey. Next he reached and stayed at P’an-yi in Canton.
The Buddhist disciples living there requested him to teach the
Vinaya treatises. That was the glorious age when three Upa-
dhyayas (Buddhist officers)* were appointed by the great pious

1. The Upper reaches of the stream are known as T ai-pai river. The
river Hsiang-shui is to the south-east of Pao-chi in Shen-Si.

2. The mount Lu is situated to the south-west of the district Hsing-tze
in Chiang-si (Kiang-si) and to the south of Chiu-chiang, a port on the Yang-
tze. The mount Lu is famous for its natural beauty, and it was a very popular
centre for tne Buddhist learning. A monastery was built on the eastern slopes
of the mountain called the Tung-lin-Ssu (Monastery of Eastern grove). It
was finished in A.D. 386. Sanghadeva, a Kashmirian mork who translated the
Sarvéstivadin literature into Chinese, lived in Lu-shan.

See TCTI. Lu-shan-chi, Vol. 51, p. 1024, No. 2095.

3. This era was started in A.D. 685 by the Empress Wu of the T’ang
Dynasty.

4. These officers scem to be like the Dharmamahamitras, a class of offi-
cials, crecated by the King Asoka. The mention of Dharmamahamitras is
found in the Rock Edict V. The activities of these officials were manyfold.
The main idea of Asoka was to promote the moral welfare of his subjects. So
he appointed Dharmamahamatras to spread Dharma, to bestow grants, and to
look after the welfare of the different contemporary sects like Buddbhists, Jains,
Ajivikas and others. The activities of the Buddhist officials appointed by the
Ta'ng ruler were mainly to promote Buddhism, to propagate motal law and
justice in the country.
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T’ang ruler, with the hope to kindle again the Buddha-Sun that
removes the darkness of ignorance. The Buddha-truth, like a
barque, ferries men out from the sea of mortality to Nirvina.
In the end, this imposing and dignified monk became a symbol
of Vinaya. So Ku commanded respect and was very much sought
after.

He discussed and expounded the teachings of % £ gp
P’i-nai-yeh, Vinaya, at Tripitaka Bodhimanda = ;ﬁ% ,ﬁ;,%
San-ts’ang-tao-ch’ang for nine years and completed seven P’ien,
chapters (Parajika, Sanghavasesa, Prayagcitta, Pratidosaniya,
duskrta—Karma and Vak—action and speech). He not only
excellently taught the Buddhist disciples but also properly guided
the laity.

The Acarya (Preceptor) A # Tu-li of the | & Chih-
chih monastery was greatly respected by everyone of that
period. Sitting on the platform, every time he encouraged his
diseiples with his excellent method of teaching and with untiring
zeal and sincerity.

The Acirya with a lofty and high moral character, left home
at an early age. Even at the age of seventy, he observed respect-
fully the rules of Wu-p’ien. Only the blessed one can attain the
highest wisdom.

The able guidance of the Acarya helped him in crossing the
waves of Dhyana pond and led him to reach the deep ocean of
the Law to attain Nirvana. After surmounting the rocky height
of “thought range’’ one can reach the lofty peak of the highest
prajfia. He perfectly realised the illusory nature of the world
and was aware of the fact that mind is the fundamental source of
all things. Though everything in the universe is unreal, the deeds
of beings produce results. He played the supreme role of a bridge
across the stream (of life). His continuous writing on the Siitras
pitaka served the purpose of providing mental nourishment to
all. In fact, his exposition on enlightening knowledge, had great
influence on mankind. He advised conscientious people to com-
bine the highly esteemed Vinaya with Teachings.
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Taking leave of his disciples, the monk Ku retired to mountain
valley. He desired to dwell as a recluse under the pine trees and
to cultivate meditation, the object of his heart’s desire. The
abbot of the ‘%'jg Meng-ch’ien temple specially went to
meet the head of the z ¥¢  Pin-yang monastery and
told him that the young monk Ku was an embodiment of the
highest truth, knowledge, compassion and forgiveness. Day and
night he-selflessly served the people and respected their view-
points.

The monk Ku wished to enter into a life of rest and meditation
in a monastery. He cherished the desire to build a barrack (for
the monks) with a long corridor having direct connections with
roads and steps and to reconstruct the foundation (of the build-
ing) and to dig a pond round the monastery. His sole aim was to
propagate the purity and richness of Astavimoksa, eightfold
path of liberation. At that time, he constructed a platform where
he hoped to explain to the people the essence of Ch’i-chu, Seven
precepts. He also wanted to erect a mausoleumn for the ashes of
Buddhist priests! and behind it a Mahayana Bcdhimanda at the
back of the altar tg_ Chich-t’an to cultivate and practise
the purity and richness of Samadhi & %é = g¢_Fa-hua-san-
wei.2 Though he had firm determination to carry out his
plan, yet at the end he never succeeded in his pursuit. He conti-
nued to observe the reles and ceremonies of # g Pu-sa,
Upavasatha® and had already made the general sketch (of the

1. A cemetery where a generation of monks had left their ashes can be
scen down below the Krsnagiri or Kanheri caves in Western India, about
twenty five miles from Bombay.

2. Saddharmapupdarika Siitra has mentioned the names of sixteen Samadhis
such as Dhvajagra Keyiira, Saddharma pundarika, Naksatraraja vikrdita etc.

See H. Kern. The Lotus of the True Law (Translation), Ch. 23, p. 393.

3. The Buddhist rite of Upavasatha or Uposatha is marked with the cita-
tion of the Piatimokkha on every full-moon and new-moon day. In observing
these sacred days the Buddhist monks should make self-examination and con-
fessiors. They keep fasting on these days. Hence these days are called Upa-
vasatha. It is not an innovation started by the Buddhists. Fasting on the full-
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building). Though he stayed with many preceptors, he was not
sure whether to advance or retire.

I-ching went to the ship at the mouth of the river Bhoga to
send letters as a credential to Kuang-chou through people request-
ing them to meet his friends and ask them who embarked on a
ship and to keep ready the papers, ink cakes etc. for copying
Sanskrit Sitras and at the same time to find some means to hire
scribes. The merchants at that time sailed in favourable wind
and raised their sail to the utmost height. Thus he (I-Ching) was
carried back; even if he asked to stop, there would have been
no way. He realised from this that influence of Karma which
determines the fate is beyond human planning.

Next, on the twentieth day of the seventh month of the Yung-
ch’ang period (A.D. 689) they arrived at Kuang-fu. The monks
and laity as well, met and received him with respect. He sighed

and said to the resident monks of the 7! Chih-chih (The
Edict)monastery that he (I-ching) went to the Western country
with a primary hope of transmitting and spreading ( the Law).
On his way back he remained in the island of the South Sea.
He took along with him (from India) texts containing more
than 500,000 slokas of the Tripitaka. It was absolutely nescessary
that he must go there onee again But he was more than fifty
years old; while crossing the running waves once more, the
horses that pass through cracks! may not stay and to protect
the life would be difficult.

If the time for the morning dew comes suddenly, to whom
‘should these books be entrusted ? The sacred canon is consi-
dered to be the important doctrine; who would accompany
him to collect these ? The right type of person who could easily
translate the Satras must be found out. The assembly unani-

moon and new-moon days was observed in India cven in earliest time. (Sata-
patha Brahmana 111. The Darsapiirnamasa, Sacred Books of the East, Vol.
XI1I, Part 1.).

The Upavasatha-day ceremony in China differs from what it is in India,
p el T
Lo ps ﬁﬁ & 4oid pB See Takakusu ARBPSHSS p. xxxv fan.
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mously told him that a monk named Chen-ku, living not very
far from that place, had studied the Vinaya from early age with

absolute sincerity and perfection. If he was available he would
be the best for him (I-ching). After hearing this, he said that
Chen-ku would be the right type of man whom he was looking
or since long.

Then, he sent a letter requesting Chen-ku to accompany him
on his voyage roughly informing him about their preparation.
Chen-ku also opened the letter and agreed to his proposal. He
took leave of the quiet forest of Pines and stream (the solitary
abode of the monk) with joy. In front of the hill of the Stone
gate ( north-west of Kuang-tung) he tucked up his sleeves, raised
his skirt and entered the Chih-chih (The Edict) temple. They
began to like each other and shared their feeling to remove the
worldly dust. They sacrificed their five limbs (for the cause of
religion). They concluded in friendship as if from ages they were
friends. Though they did not meet each other before, still they
were cherishing common aspiration and common desire. In the

pleasant night they discussed various matters relevant to their
future plan.

The monk Chen-ku said, ‘“when virtue wishes men to meet
thevy unite without any introduction. We are mnaturally united.
Time has come when no one can stop it even if they want. May
I then earnestly propose to propagate and spread the teachings

of the Tripitaka together and thus help you to lit thousand
lamps.”’

When they proceeded towards the mountain Hsia (near
Kuang-tung) to bid farewell to the abbot Ch’ien and other resi-
dents of the temple, Ch’ien, the head of the temple, decided to
perform every rite and acted accordingly. He never intended
to keep them any longer with him; on the contrary, after knowing
their aims and objectives, he extended his help and shared their
happiness and joy. He was never worried for what he might be
wanting for himself. He was sincerely giving assistance to others.
Moreover, he lavishly provided them with money and other
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necessaries so that they would not be short of anything in their
journey.

The priests and the lay followers of Kuang-fu gave them enough
money and food. Then on the first day of the eleventh month of
the same year (A.D. 689) they sailed by a merchant ship for
Fan-yii.! From there they advanced towards Champa aiming to
reach Sri-vijaya after a long voyage so that they would become
the ladders for every sentient being, or like a boat they would
help them to cross the vast ocean of passion. It was a real joy
for them that their long cherished resolution was going to be
fulfilled. They hoped not to fall in the course of their long
journey. The monk Chen-ku was then forty years old.

It is said that a wise man performs deeds due to his Karma of
previous birth. At young age, he purified his thoughts anc strived
only for blessedness. To receive knowledge and kindness he was
passionately searching for a renowned, superior and real precep-
tor. He was unconcerned about his own affairs and material
gain. The monk Ku had only thirst for virtuous men and price-
less things like Truth. He received and grasped the knowledge
of the classics of the wonderful Dharma % g Ch’ao-tien?
and understood unchangeable reality and its true meanings
hidden behind all phenomena. He was extremely virtucus and
honest at heart, unblemished in character, prsosperous and fear-
less. Being indifferent to worldly glory and position, he longed
to discard (this body) like old shoe. If he had to live in great
difficulties he would not grudge for it. And he travelled all over
like a busy bee in search of # Se®and § Hsiang, Ripa
and Gandha.

Giving up the comforts of life, he proceeded alone in search of
Chinese cultural heritage. The philosopher Ku devoted his

1. It was a prefecture (district) on the South-Sea in Kuang-Ghou (Can-
ton).

2. Sitras of the Mahayana School.
3. One of the five skandhas and one of the six Bahya-ayatanas.
4. One of the Sadayatana, six senses.
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attention to voluminous literature to seek the knowledge of the
Vinaya and thus he could succeed in discovering the principles
of the network (of the Vinaya). Further, he made much pro-
gress in deep mysticism.

His long cherished desire was to extend his felicitations to the
distant Wisdom Tree. Thereupon, with a staff of chenopodium
he reached the Kuei-lin monastery. He was delighted in climb-
ing the valley and'it was a great joy for him to know the things
of the world. Finally he followed the traditions of China. The
monk Ku was again pleased to know the new religion that spread
speedily in the South. He hoped to preach and spread the religion
which was not done before. Congratulation for such strong
determination. He could sacrifice his own self for the cause of

others.
The monk became a good companion of I-ching and both of

them reached £~ Chin-chou.! They had the determina-
tion for noble action *,:{ 47 Fan-hsing (which ensures a
place in Brahmaloka). On this basis, they became very good
friends. Like a brother he helped I-ching throughout their jour-
ney, either by sea or byl and.

When the aim and hope of lighting the lamp of preaching
(Buddha’s teaching) would be fulfilled in his long life, then alone
he would be free from mortification. After reaching Sii-vijaya
he could feel that he had achieved the object of his long cherished
desire. He listened to the discourses on religion which he had
never heard before and watched those practices and customs
which he had never seen before.

He translated many texts, at the same time he acquired much
knowledge. He examined the customs and practices with great
care and overcame the stalemate.

He saw new things, gathered new experiences and a new vista
of law and culture opened before him. He had extensive know-
ledge and vast wisdom. Every time he encouraged himself to
carry out the noble cause. Being respectful, frugal, laborious

1. Suvarnadvipa.
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and affectionate, he was never overshadowed with horror of
death.! He was afraid that ‘““Too many cooks spoil the broth”.
Moreover, a solitary man can relieve the suffering and distress
peacefully. A flame of fire in favourable wind may cover thou-
sands of lamps and put them into obscurity !?

The monk Chen-ku had one disciple whose family name was
# Meng and first name *T‘%L )g\ Hstian-yeh. He was known
as (¥ fhn g ;z. Seng-chia-t’i-p’o, Sanghadeva. Though his
grandfather originally belonged to the north, he had to live
in the south as an Imperial officer; so his family also temporarily
shifted to Kuang-fu. As a great patron of the Faith, he received
religious instructions from the preceptor. Though he was tender
in age, his determination was very strong. The officer (Sangha-
deva) met the head preceptor with an earnest desire of acquiring
extensive knowledge. Hsitan-yeh wished to accompany his
teacher. He was predestined to study Buddhism leaving his
own home and family. He sailed for Sri-vijaya. He quite under-
stood the local language of K’un-lun, studied thoroughly Sanskrit
books and chanted beautifully AbhidharmakoSa verses and other
Buddhist hymns. He became an attendant, and later on he be-
came an interpreter. He was seventeen years old. (In three
editions it is « + 70 vyears old).

% 2 & %% Bhiksu Tao-hung. His Sanskrit name
was Buddhadeva. In Chinese it is % 7% 38 & . Chiieh-
ti’en which means divine wisdom. He belonged to 747;_ AT
Yung-ch’iu in 3% 3 Pien-chou.t His family namewas &4 Chin.

1. %’a [a{] Lé § 4, 7] £ Morning you hear, evening you die (Lun-yd,
Confucius Analects, tr. by James Legge Book IV, Chap. VIII, Clarendon
Press, 1893).

2. It is interesting to note the same idea in the Subhasita. ‘Ekascandras-

tamo hanti, na ca titigano’ pi ca’. Only one moon can remove the darkness
which countless stars cannot do.

3. During Ch’un Ch’iu period Yung-ch’iu was the capital of a feudal
state of Ch’i. The ancient city of Ch’iu was in present Ho-nan.

4. Modern K'ai-feng in north Ho-nan, forming also the district city of
Hsiang-fu (Lat 34° 52'N, Long 114° 33’E). In ancient time this place was
known as Pien-liang, T’ang period Pien-chou.
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His father was a companion of a merchant. Therefore, he
travelled all over the south. He crossed the rivers of the north,
south and central China and climbed five mountains!, scattered
all over the country. In the course of his wandering life, he
passed through —%g%}s Shao-pu? and next he went to Hsia-
shan.? He saw the lonely desolated cliffs and valleys, witnessed
the solitude and serenity of the fountain-heads of streams, gather-
ed new experiences and knowledge, and put on black robes¢
discarding ordinary clothes.

At his young age, Tao-hung was carried away from place to
place like duck-weed by Karma without any hindrance. He
travelled many places with his father and teacher, visited Kuei-
lin that aroused his imaginations. He retired to a quiet place.

His father was known by the name Dhyana-master Ta-kan.
He went to the Dhyana-master Chi to study esoteric or mystery
of soul, spent a couple of years there and acquired knowledge
about essential meaning of the doctrine, in general. Next he
went to Hsia-shan. Then Tao-hung along with his father left
home and became a monk. He acquired some knowledge in all
the branches at the age of twenty. He left for Kuang-fu and
entered the Buddhist monastery. Though he was young and his
expectations were not much, still his ideal of life was very high.
Hearing of I-ching’s arrival, he wanted to pay a visit to this
wonderful monk. On his inquiry, he was told that I-ching had
been living in the %] § Chih-chih monastery. Immediately
he reported to I-ching with a feeling of reverence and conven-
tional courtesy. He discovered that both of them had the com-

1. In India there were five sacred mountains associated with the life of the
Buddha. In China they had also five mountains considered very sacred by the
Buddhists. These are Ching-shan, Pei-shan, Nan-shan, at Han chou and A-
yl-wang-shan, King Asoka mountain and T’ai-pai-shan at Ningpo.

2. 1 have not been able to find out the word Shao-pu but if it is Shao-
chou, then itis ) ;1 Ch’ii-chiang in Kuang-tung.

3. Hsia-shan, modern Ch’iung-lai is on the north-west of the huge moun-
tain fringing the Sze-ch’uan Basin. Ch’iung-lai is the most majestic and mag-
nificent scenic spot.

4. The Buddhist monks sometimes used to wear black robes.
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mon ideals. He again and again felt very much tempted to meet
him. Whatever may be in fate, one must make sacrifices (for
acquiring greater knowledge). He heard that acquiring knowl-
edge is like crossing the towering waves but to him it was nothing
but waves of a small pond. Gazing at a huge whale of limitless
sea, it appeared to him as if it was a small fish. After some time,
he went to a far off place and bade farewell to the mountain-
abode. He went back to Kuang-fu with the monk Chen-ku.
Thereupon, he took voyage to the South Sea and reached
Suvarnabhiimi where he determined to copy the Tripitaka so
that he would be remembered for thousands of years (thousand
autumns).

He was intelligent, modest, and gentle with profound know-
ledge. He worked hard on different styles of Chinese calligraphy,
studied again the philosophy of Chuang-chou. The Chapter
'ﬁ#w Ch’i-wu! was vain and meaningless to him, equally
the teachings of 35 & Chih-ma? appeared to be very far-
reaching. He crossed many rivers, travelled on foot in the desert.
Though the merit he acquired would not illumine but finally
he must be praised for his heroic plan. How to carry out this ?
In search of Law, he cared very little for his own life; he never
cared for his own happiness but was very much eager to work
for others’ happiness. He did not care for his own relations but
the entire world became his own kith and kin. It was a joy for
him to regard everyone as his own self. How could it be possible
for him not to treat a man as a man but as a dog ? This was his
generosity and benevolence.

Arriving at Sri-vijaya, he devotedly studied the Vinaya Pitaka.
He not only translated the Buddhist texts but also took notes on

1. Allusion to the famous metaphor in Chuang-tze, Chapter xxiv. The
name of the Chapter is Ch’i-wu-lun. 7 % 3% ) often used in Chinese
Buddhist literature to elucidate the expedient nature of the doctrine.

2. It is probably an allusion from Shih-chi (The Historical Record).
Chao-kao tried to put the second son of Ch’in Shih-Huang on the throne.
He made a gift of stag to the prince, invited all the courtiers and said that it was
a horse. They were to prove that it was a horse and not a stag. ( ;j’{," @(._‘ ﬁ} 33

' Chih-li-wei-ma).
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scriptures with the aim of propagating (Buddhism). He wished
that the lusture of ‘Precept’ like pearl would be again brightened
up and would illuminate (the name of the Buddha). He aspired
to attain perfect Nirvana removing the thick screen of mortality.
To complete a great task one has to start with a small beginning.
He would be rewarded for the unlimited good he performed for
the welfare of the world. He attained an esteemed position. He
was twenty years old then.

% 3 4 8§ Pi-ch’iu Fa-lang. His Sanskrit name was
# A 3324 Ta-mo-t’i-p’o, Dharmadeva. In Chinese it
means God of religion k% Fa-tien. A native of % ?%
Hsing-yang! in Hsiang-chou,?he lived in the temple of E L
Ling-chi (Spirit temple). His surname was An-shih.

In fact, he belonged to a greatenlightened aristocratic family.
The members of the family were traditionally holding high offices
in the Imperial services. At young age he left home with the
hope of entering into an ecclesiastical life. He afterwards left
his home and travelled all over, deserts and mountains, to the
South. Reaching Fan-yi, I-ching informed to the traveller Fa-
lang of his arrival. Though his knowledge was not very compre-
hensive, yet in fact, he hoped to be greatly attached to him. Lang
desired to have the pleasure of the company of I-ching during
his sea-voyage. It was not yet a month when they arrived at
Bhoga. Since he reached there, he started practising (for the
cause). The monk Lang, then concentrated in the profound
classics of Hetuvidya and studied it day and night. From sunrise
to sunset, he pondered over and listened to the mystical and
abstruse doctrine of Abhidharma. He then added the final
basket to complete his knowledge. A mountain can be made
with each basket of earth but it is incomplete even without one.

He devotedly studied the Tripitaka. He was determined to
succeed in Wu-pi’en. He nevershirked manual labour. He posses-
sed profound knowledge and wisdom. The purpose of his life

1. Itis a river port on the Han-shui in Hu-pei.
2. Hu-pei Province.
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was to do good to others liberally and extensively; with this aim
in view he untiringly copied down (the Buddhist scriptures).

He lived on alms. Keeping his shoulder bare and dirty bare
foot, he observed all the importaunt ceremonies and rituals reveren-
tially. Though he never succeeded in his endeavour he
had been striving hard to fulfil his desire. All his companions
and followers desired to be self-contented. The monk was greatly
respected because he had the unique habit of doing good to
others. Respectfully and sincerely he always strove for the Truth.

His great desire was to save all beings. For the sake of future
generations he would bear the great light of the Compassionate
Maitreya. He was only twentyfour years old.

The monk Chen-ku and four others set sail for Sri-vijaya and
landed there. He spent three years at Sri-vijaya, gradually stu-
died and acquired proficiency in Sanskrit and Han (Chinese)
literature. Then after a while, the monk Lang left for K’o-ling.
He passed the summer over there; fell sick and died.

Chen-ku and Tao-hung preferred to stay at Sri-vijaya for the
cause, they did not return to Fan-yi. Both of them stayed to-
gether; rest of the monks went back to Kuang-fu. Not only they
tarried long but also they waited for their (other two monks’)
return. The monk Chen-ku went to the Tripitaka Dharma-
manda and widely diffused the teachings of the Vinaya. At the
end of the third year, he got ill and passed away. Tao-hung
went back alone and passed the rest of his life in the South.
No news was available about Tao-hung after that. Though
Iching occasionally wrote to him, there wasno reply from the
other side.

Alas ! all the four disciples sailed together and made sincere
efforts to light the torch of Dharma. Who can predict the destiny
of life? One may live long, one may be left behind. I-ching was ex-
tremely sorrowful at the recollection of this. The parableof a lin!

1. One of the four fictitious, supernatural animals of China, a fabulous
creature of good omen whose appearance at the Imperial Court was a sign of
heavenly favour. Its appearance would be followed either by good government
or by a birth of a pious ruler. The male counterpart is Gh'i.
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(a female unicorn) is difficult to describe. It is difficult to
achieve great fortune because life is too short.

All the followers of the Buddhist Trinity (the field of blessed-
ness) 1§ @ Fu-tien! should share the wealth (of wisdom)
and cross (this sorrowful world).

All would be free from the torments of the world on attending
the first meeting of Maitreya under the Dragon flower-tree?
where he would preach the Buddha-truth.

1. The field of blessedness i.c. any sphere of kindness, charity or virtue.
2. Champaka tree, the Bodhi tree of Maitreya.
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